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Introduction 


HAVE been asked to write a few words of intro- 

duction to this book, and I do so very gladly, not 
only because the author is personally known to me, but 
far more because I am convinced that his book is most 
timely and deserves the serious consideration of all 
thoughtful and believing Christians. 

There was a time when the Bible was universally 
accepted as the supreme authority and the source of all 
truth. It was taken for granted that the Bible had 
been given by divine inspiration, and that because of its 
divine origin it was identical with the divine revelation 
itself. Today we are confronted with an entirely differ- 
ent situation. Ours is pre-eminently a critical age. 
Nothing is accepted upon mere authority. Willingly or 
unwillingly, we are compelled to re-examine the last 
grounds of our faith. Is there a divine revelation? 
What is the nature of it? How can we be assured of 
its reality? What is its relation to the Bible? These 
and many similar questions are asked today on all sides. 

It is to these questions that the author of this book 
addresses himself. I have seen and read the greater 
part of the manuscript of his book; and from what I 
have seen and read, I can say that he brings to the dis- 
cussion of these questions three things, which are not 
always found together: a reverent spirit, a keen mind, 
and a thorough knowledge of the Bible. The reader 
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may not agree with every single statement of the book. 
But he will always be stimulated and greatly benefited 
by this fresh and original treatment of a subject which 
is fundamental and essential to our Christian faith. 
H. OFFERMANN, 
Professor of the New Testament in the Lutheran 
Theological Seminary at Philadelphia, Pa. 


Preface 


ae the man in the street the controversy about rev- 
elation is a debate about a theory. He hears the 
Fundamentalist assert: “Of course, God has revealed 
Himself; the Bible says so.”” But how can one know 
that the Bible is authoritative? He hears the Modern- 
ist retort: ““The Bible is not what has been claimed for 
it; many things that used to be believed about the Bible, 
and many things that used to be believed on the author- 
ity of the Bible, have been disproved by science.” But 
supposing this to be true, is the question thereby set- 
tled? 

We would say to the bewildered man in the street: 
“Leave the forum for a time and come with us into the 
laboratory to examine some facts that will enable you, 
instead of being confused by the opinions of debaters, 
to form intelligent conclusions of your own.” 

The reader of this book is not asked to take any- 
thing for granted, or to accept anything on the author- 
ity of the Bible. In the opinion of the author, the log- 
ical approach to the subject of revelation, from the point 
of view of the investigator, is not, to start with a book, 
but to start with man. Does human nature, do the per- 
sonal and social problems arising out of human nature, 
demand revelation? And if so, what results would we 
be justified in expecting of revelation? With this ques- 
tion Part I of this book occupies itself. Since definite 
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conceptions of what to look for contribute so much to 
the success of any investigation, the reader is asked to 
devote careful thought to this part; to decide whether 
our findings are correct; and, in case he cannot agree 
with them, to formulate conclusions more in keeping 
with the facts. 

Thus equipped, he will be in position to evaluate the 
analysis of the Religion of Israel to which the main 
body of the book is devoted. The purpose of this 
analysis is, to determine whether the Religion of Israel 
exhibits, unmistakably, the earmarks of revelation; or 
whether its origin, its development, its conceptions of 
God and righteousness, and its achievements as a spir- 
itual and moral force can be satisfactorily explained on 
some other basis. For this we consider to be the ulti- 
mate issue: if they can be thus explained, revelation is 
excluded; if not, even the skeptic is compelled to admit 
at least the possibility of revelation. 

Grateful acknowledgment of valuable suggestions is 
hereby made to Dr. Eugene Frost, Dean of the Depart- 
ment of Philosophy in the University of Rochester; Dr. 
Henry Offermann, Professor of the New Testament in 
the Lutheran Seminary at Philadelphia; The Rev. Paul 
I. Morentz, Superintendent of the Messiah Hebrew 
Mission of Philadelphia; Dr. F. H. Knubel, President 
of the United Lutheran Church in America; and “The 
Philosophy of Revelation,” by Herman Bavinck, Pro- 
fessor in the Free University of Amsterdam. 


HERMAN MACKENSEN. 
Southington, Connecticut. 
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Part I 
Revelation from the Angle of Logic 


Can Revelation be Denied by the Believer in 
a Personal God? 


CHAPTER I 


A Question That Dare Not Be Ignored 


AS God revealed Himself ? 
Let us start further back. Does God love men? 
Does He desire to be loved by men?—which really 
means the same thing; for it is the nature of love to 
thirst for love. 

Has God revealed Himself for the purpose of estab- 
lishing relations of personal loving fellowship between 
Himself and the human individual,—fellowship on the 
basis of which men can truly call Him Father; fellow- 
ship that brings them under His personal influence; fel- 
lowship which, like all fellowship of love, means mutual 
joy and happiness? 

If God has revealed Himself for such a purpose, 
then, to remain unaware of it would be tragic: life 
would fail of its true purpose. If He has not, all re- 
ligion is a pitiful illusion, the “fatherhood of God” is 
a hollow phrase, to trust God is the height of folly, 
prayer—we might as well shout into an empty well. 
Hence, the question is one that cannot be waved aside 
as of little or no consequence. It is the most important 
question a man can ask—a question that must be an- 
swered, and answered right, if this life, which is so pre- 
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cious to us because we can live it but once, is not to be 
a failure. 

And it ought to be answerable. Man is not of to-day, 
or yesterday, he has inhabited this globe for a goodly 
number of centuries, and the doings of men have been 
recorded by countless generations. If God has revealed 
Himself because He loves and seeks to be loved, this 
fact is the greatest experience of our race. Since it is 
human nature to record its great experiences, there 
ought to be records of this experience. And since it 
stands to reason that God would not reveal Himself if 
He knew that it would be useless, there ought to be 
men now who know Him as a result of revelation and 
whose lives show the fruits of having fellowship with 
Him and being under His personal influence. If all 
this should prove to be non-existent, then, of course, 
it would be safe to conclude that God has not revealed 
Himself and cannot, consequently, be known. In fact, 
this would be the only possible conclusion. 

Now, we can understand why the atheist and the 
pantheist, who do not believe in a personal God, and the 
cynic, who has no hope for humanity, can deny revela- 
tion. While their premises have no scientific basis, 
their argument is logical. But the great majority of us 
are neither atheists, nor pantheists, nor cynics. We still 
believe, or want to believe, not only in a god, but in a 
personal god, a god to whom we can pray, a god whom 
we can call Father; for the religious instinct in man is 
distinctly utilitarian, it will not bother with a god who 
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is useless. Also, we still believe in humanity ; we cher- 
ish ideals, and hope for their realization and for the 
ultimate triumph of good over evil. And how a be- 
liever in a personal God, who hopes for the realization 
of human ideals, can deny revelation, this we cannot 
understand. He may not be convinced of it; in fact, 
we know that under certain conditions conviction is im- 
possible; but deny it he cannot—not if he thinks 
straight, not if he considers the facts bearing upon the 
question, not if he wants to be scientific. 

For to be scientific, we must deal with facts; we dare 
ignore no facts; and we must draw the correct conclu- 
sions from the facts. To us it seems that the state of 
mind of a growing number of believers in a personal 
God, as a result of the war that is being waged in the 
name of science and “positive Christianity,’ is due 
partly to the ignoring of certain facts, partly to the 
failure to correlate them properly and to draw the logi- 
cal conclusions they demand. We would, therefore, 
point out the following: 

1. By all believers in a personal God, at least in 
Christendom, it is regarded as axiomatic that God is 
absolute as to being, power and goodness. 

2. Belief in such a personal God is not in conflict 
with science. Science can produce no facts in denial of 
the personality and power of God; neither, since it 
deals with nature only, can it have anything to say re- 
garding the attitude of the Divine heart; which means 
that it is in no position to deny God’s goodness. 
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3. This fact, however, important though it is, is 
purely negative. It forbids atheism, but offers no other 
substitute except agnosticism. Agnosticism is not re- 
ligion. Were there no other facts except the inability 
of science to deny God, humanity would be doomed, as 
education advanced, to become ultimately irreligious. 
For once the mind of humanity became convinced that 
God was unknowable, it would ignore God. 

4. But there are other facts, notably, the psychologi- 
cal phenomenon of religion. Man is “incurably re- 
ligious.”” This demands explanation. Science is hard 
at work endeavoring to understand and account for it 
and has by no means spoken its last word. 

5. There are various historic religions that offer a 
wide field for comparison as well as investigation re- 
garding their origin and their fruits. Whether they 
differ fundamentally, or merely in the degree of ex- 
cellence they exhibit, is a vital question. 

6. There is the moral fact that society cannot thrive 
without religion. True, atheism denies this; but athe- 
ism is not scientific, it assumes what is incapable of 
proof. 

7. There are but two classes of religion, and only 
one of these is workable, in the sense that it alone offers 
the solution of the great problem of how to make man 
function normally as a social being. We refer, of 
course, to the religion of Israel, known, to-day, as 
Christianity. 
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8. Christianity cannot be explained, logically and sci- 
entifically, except on the basis of revelation. 

9. The nature of Christianity is such that the cer- 
tainty of revelation is absolutely essential to it. With- 
out that certainty the religion of men like Jesus and 
Paul is psychologically and morally impossible. 

To the elaboration of the last three of these facts we 
shall devote the chapters that follow. Incidentally, we 
shall demonstrate that the answer to the question of 
whether God has revealed Himself does not depend on 
the ultimate findings of Biblical criticism. Also, that 
the issue in the present conflict is not, fundamentally, 
intellectual at all, but moral. 


Our motto is, Think straight. To our mind, the re- 
ligious thinking of our day is in a muddle; the real 
issues are obscured. For this muddle both theologians 
and scientists are responsible. The former have too 
often failed to distinguish between the faith of their 
hearts and the religious beliefs of their heads. They 
have failed to realize that, while faith must express 
itself in dogma, yet, the latter is but a picture, the color- 
ing of which depended on the color of the glasses the 
intellect was wearing while it painted it, and which, like 
all pictures, represents their faith always inadequately 
and frequently inaccurately. Their efforts have usually 
been directed towards preserving their formulas intact 
—formulas which, originating centuries ago, represent 
Christianity from viewpoints that have since undergone 
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considerable change because of the achievements of sci- 
ence. 

Scientists, on the other hand, have largely chosen to 
build their philosophy of life merely on their admittedly 
very limited store of actual knowledge of the physical, 
taking no account of Christianity, which lies in the 
realm of the spiritual. Many have either completely 
ignored, or actually attacked, Christianity, though, not 
being Christians, they could have no first-hand knowl- 
edge of it. In this way they have given to untrained 
or immature minds, who look upon them as authorities, 
the impression that Christianity was not scientifically 
tenable. And the result of it all is, that ours is an age 
of skepticism, i. e., an age of tearing down rather than 
building up. For doubt is not constructive. 

In these pages we are endeavoring to transfer the 
field of battle from the trenches which theologians have 
dug and the ramparts which dogmaticians have erected 
to the rock of Israel’s religion itself. It is our convic- 
tion that, while the theological fortifications erected by 
human hands may, in spots, offer hopes of victory to 
the optimistic infidel, the rock of truth itself is of such 
a nature that no scientific T. N. T. will ever cause it 
even to tremble. It is our hope and prayer that our 
effort to draw the issue more clearly may aid some 
anxious seeker in overcoming the obstacles that have 
kept him from finding what every human heart thirsts 
for—the God Who made him and loves him and Who 
alone can fill the void of his heart. 
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Modern Athenians 


NTIL within comparatively recent times it was 
taken for granted, especially among those who 
claimed to be Christians, that God had revealed Him- 
self. The Bible was looked upon as the word of God. 
Protestantism had taken its stand directly on the Bible 
and taught that it was verbally inspired. From this 
point of view the Book was read, studied and accepted. 
With the rise of Deism, however, in the eighteenth 
century, there began a movement that was strongly 
anti-Bible and anti-revelation. In the Church it made 
itself felt under the name of Higher Criticism; polit- 
ically, it begot the French Revolution; in the field of 
science its watchword became Evolution. This move- 
ment has constantly increased in strength: to-day both 
the schools and the press are dominated by it, and even 
the pulpit has been strongly affected—witness the bit- 
ter war between Fundamentalism and Modernism. It 
cannot be denied that among the clergy of all denomin- 
ations, especially the younger generation, faith in the 
old Protestant inspiration theory has been in many cases 
badly shaken, in not a few entirely abandoned. With 
it has gone much of the former firm conviction of what 
constitutes religious truth, and the demand for creed- 
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less religion is growing. Still less can it be denied that 
the masses, whether in the churches or outside, are pro- 
foundly influenced by a daily and periodical press which 
almost unanimously gives the impression that the old 
Christian beliefs have been so thoroughly disproved by 
science that they are no longer even worth attacking, 
but may be dismissed with a shrug and a gesture of pity 
for any one so far behind the times as still to adhere 
to them. 

Not that religion as such is attacked, or denied. The 
time when religion could be characterized as supersti- 
tion, as a sign of ignorance, as a relic of the primitive 
past, as something that would melt away before the 
progress of science and the spread of education, is pass- 
ing, or has already passed. Wide-spread investigations 
and a scientific study of religion have led to the dis- 
covery of its universality. No race can be found, no 
age has been discovered, where it is absent. Religions 
have passed away, but religion persists. Nothing else 
has been made the object of such bitter, such persistent, 
such determined attacks; but violence only strengthens 
it, while the efforts of some of the most brilliant minds 
to destroy it through ridicule or logic have failed to 
erase it from any considerable number of human be- 
ings. Man has been found to be “incurably religious.” 
And these facts are forcing men to the conclusion that 
there is in man an inborn disposition towards religion, 
that the need for religion is inherent in human nature, 
that man is a “religious animal.” 
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Naturally, this has led to the further conclusion that 
there must be some reality corresponding to this need. 
Religion in man—man’s consciousness of God, his sense 
of dependence on God, his desire to find, to know, to 
serve, to have fellowship with God—points strongly to 
the reality of God. 

There has even arisen a new science, the Psychology 
of Religion, which investigates religious phenomena as 
they manifest themselves in human nature. As a re- 
sult of these investigations, the reality of such phe- 
nomena, e. g., conversion, peace, joy, etc., is recognized 
by leading psychologists. It is admitted that conver- 
sion produces “not a change, but a revolution in char- 
acter.” Prof. William James’ says: “To be converted, 
to be regenerated, to receive grace, to experience relig- 
ion, to gain assurance, are so many phrases which de- 
note the process, gradual or sudden, by which a self 
hitherto divided and consciously wrong, inferior and 
unhappy, becomes unified and consciously right, supe- 
rior and happy, in consequence of its firmer hold of 
religious realities.” 

The reality of religion as a psychological phenomenon 
which vitally affects man’s character and attitudes has 
thus become scientifically established. The phenomena 
pertaining to religion, especially conversion and mysti- 
cism, have been investigated and found genuine both as 
to their nature and their effects. But whether they are 
ever brought about by supernatural causes, in other 


1 “The Varieties of Religious Experience,” p. 189. 
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words, whether they are ever caused by a divine revela- 
tion, this remains an unsettled question. Psychology 
has been unable to discover any evidence in the phe- 
nomena themselves that would justify either an affirma- 
tive or a negative answer. It can only say that the phe- 
nomena are alike in Christian, Moslem, or Buddhist, 
and can point to certain biological and psychological 
factors as at least contributing causes. 


Modern thought, however, in the conclusions it 
draws from these investigations, largely follows the 
lead of deism. With Lessing, in his Nathan der Weise, 
it argues that all religions are, essentially, on the same 
level; that, because no psychological evidence to the 
contrary has been found, religious experiences are 
never brought about by any special revelation on the 
part of God. Religion is regarded as entirely individ- 
ualistic and purely subjective. There is no “true” re- 
ligion, in the objective sense of the term, no religion 
especially revealed by God and shared in common by 
those who have received the revelation. Everyone has 
his own private religion, his own private conception of 
God, based, not upon revelation, but upon his own pri- 
vate experience. Forms, therefore, differ widely, but 
the content of religion is always the same. Whether a 
man worship Jesus, or Allah, or all the gods of Hindu- 
ism, his religion is “true and good,” provided he has had 
the peculiar psychic experience of conversion. He does 
not indeed know God, but he trusts Him and “uses” 
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Him, and is a servant of God, because he has found 
Him in his religious experience. In a word, the reality 
of religion is recognized, but revelation is denied. Man 
finds God without a special revelation, he trusts Him 
without knowing Him. Such is the theory of religion 
widely held to-day: a God Who is real, but unknowable; 
a religion which is true and which has found, trusts, 
uses and serves God without knowing Him. Like the 
Athenians of old, men are once more erecting altars ‘‘to 
an unknown god.” 


According to this theory, both the religion of Paul 
and that of Mohammed were true and good. For both 
these men began new lives because of psychological re- 
ligious crises. The religion of both was undoubtedly 
real. Yet how radically different! Paul believed that 
Jesus was God; Mohammed would call him a blas- 
phemer for believing it. Paul believed that God would 
have all men to be saved; Mohammed believed that a 
large percentage of humanity was created for the Fire. 
Paul served God by trying to make men disciples of 
Jesus; Mohammed killed men for being disciples of 
Jesus. The reason for the difference lay in the differ- 
ent conceptions of God which these two men had. Very 
definite conceptions, too. And each was strongly con- 
vinced that he was right. Yet, according to our modern 
philosophers of religion, their conceptions of God were 
not an essential part of their religion, nor had they any- 
thing to do with its truth and goodness. Does such a 
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theory tally with the facts? Is it scientific and logical? 
We think not. 


All men whose religion is not a mere theory, or a 
sham, have these characteristics in common: 

God is real to them. 

They feel their dependence on God. 

They take Him seriously, i. e., endeavor to serve and 
please Him. 

They have certain conceptions of God. 

Their conceptions of God determine the nature of 
their religion. 

In fact, religion is nothing else than a man’s attitude 
towards his god. This necessarily depends on his con- 
ception of God’s character and of His attitude towards 
man. Hence, if this conception is wrong, man’s atti- 
tude towards God, in other words, his religion, must 
be wrong; it cannot possibly be “true and good.” A 
man’s religion must not only be real, it must be right. 
Real religion results in action. Wrong religion results 
in wrong action. How many terrible wrongs have been 
committed in the name of religion! 

To leave out the most essential factor of a man’s 
religion, his conception of God and of God’s attitude 
towards him, does not look scientific to us; to conclude 
that a man’s religion may be true and good, when his 
conception of God is entirely wrong, seems to us to be 
the very climax of illogical thinking. 
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Let it be clearly understood that the conclusions of 
deism with regard to religion and revelation are not 
based on the findings of psychological investigations, 
but are efforts to explain the phenomena of religion 
from the deistic point of view. Deism denies supra- 
naturalism, not for scientific, but for rationalistic rea- 
sons. It admits the existence of God, but conceives 
of Him as unknown and unknowable. It denies the 
possibility of mutual personal relationship, of intimate 
intercourse between a God Who has revealed Himself 
and a man who knows God. Hence, deism inevitably 
inclines towards pantheism; it is prone to deny the per- 
sonality of God and identify Him with nature; which, 
of course, makes intimate personal relations with God 
impossible, because, after all, it is practical atheism. 

The findings of the Psychology of Religion do not 
point towards either atheism or pantheism. The only 
logical conclusion that can be drawn from the universal 
God-consciousness of men ts that there must be a God. 
How else can religion and the human need for religion 
be accounted for? Every organic being has its needs; 
but never for something that is non-existent. Since 
this is found to be universally true, there seems but one 
scientific conclusion to be drawn from man’s seeking 
after God: God must exist. 

Moreover, religion is the chief distinguishing feature 
between man and the lower animals: dogs do not pray, 
cows have no hope of a future existence. Also, man’s 
God-consciousness, his desire to know, serve, have fel- 
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lowship with God, constitutes a factor of immense su- 
periority over the animal world. The capacity for re- 
ligion is, in fact, the highest attribute of human nature. 
If there is no God, then the highest instinct of the high- 
est being on earth would be an abnormality, based on 
nothing, aiming at nothing, and destined to remain for- 
ever unsatisfied. For such a conclusion there is no sci- 
entific basis: it is sheer cynicism. Hence, no matter in 
what direction the pendulum of philosophy may swing, 
it always comes back to the idea of God. The atheist 
will always be the exception. In fact, it may be doubted 
whether there is any real atheism, whether the con- 
sciousness of God does not after all persist, though in 
a dormant state, even in the professed atheist. 

But if we admit that religion in man points to the 
reality of God, then, in order to be consistent, we will 
have to admit that the nature of religion—the fact that 
man everywhere prays, seeks to know God, seeks God’s 
help and favor, seeks fellowship with Him—points 
equally inevitably to the personality of God, as well as 
to His knowability and His will to be known. For it is 
as a personal God that God lives in the consciousness 
of mankind. Never will the average man believe in a 
God to Whom he cannot pray, Who must remain to 
him entirely unknown, with Whom personal relations 
are impossible. In other words, the nature of religion 
points to revelation; just as the fact of religion points 
to God. 
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Religion as a Moral Force 


Finally, it is not sufficient to examine the phenomenon 
of religion from the psychological angle. Religion is 
more than a psychic phenomenon, it is a moral force. 
In the eyes of many this constitutes its chief value and 
is the reason why it is indispensable. They feel that 
the baffling problems of society cannot be solved, that 
poverty, vice, crime and strife cannot be eliminated, 
without the aid of religion. Man is a social being, and 
the interdependence of the human race is becoming ever 
more evident with the advance of civilization. Hence, 
as the health of the body depends upon the normal 
functioning of each organ, so social well-being depends 
upon an attitude in each individual that will cause him 
to cooperate with all other individuals in placing the in- 
terests of society above his individual interests. But 
such an attitude is contrary to human nature which is 
selfish and controlled by desire and fear. The average 
man cannot be restrained from considering his own in- 
terests as of primary importance; somewhere in his 
character he has a weak spot where desire is more pow- 
erful than will; the fear of losing either life itself or 
what makes life worth living is very much stronger 
than the social instinct. As a result, the individual does 
not function in a normally social manner; only in 
crises and under exceptional circumstances does the so- 
cial instinct flare up in heroic deeds and sacrifices. On 
this earth nothing can be found that will successfully 
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counteract selfishness, desire and fear. Ultimately, the 
appeal of the immediate and the visible always over- 
balances that of either social welfare or private virtue, 
whenever man is tempted where he is weak. This is 
the reason why many feel that humanity needs religion 
and that religion as such, i. e., belief in a God and a 
sincere effort to do what is right, will ultimately result 
in normal social conditions. 

This expectation is not justified. It has been abun- 
dantly proven that religion as such does not eliminate 
our social ills. In fact, generally it is one of the minor 
influences in human life: even those who profess re- 
ligion are all too frequently not so much afraid of doing 
wrong as of being found out. Which means that the 
fear of public opinion is stronger than the fear of God. 
Nor is this difficult to account for. A religion that is 
merely human is itself the outgrowth and expression 
of the very things it should counteract and cure, namely, 
selfishness, desire and fear. And this applies to all 
natural religion, no matter whether it be polytheistic or 
monotheistic, rationalistic or mystic, whether it label 
itself Buddhism, or Islam, or Christianity. As long as 
it is purely human, it naturally conforms to human na- 
ture and cannot, therefore, be anything but essentially 
anti-social. 

If religion is to cure the ills of society which arise 
out of human nature, it must have the power to change 
human nature. Its ultimate appeal must not be to 
selfishness—the chief appeal religion has to the average 
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human being; but it must have an incentive that is per- 
manently stronger than man’s selfish anti-social in- 
stincts. And since earth and the present existence has 
no such incentive to offer, we must look for an extra- 
mundane source. In other words, we must look for 
revelation. 

For this reason we assert that science must endeavor 
to determine the question of revelation not merely by 
means of psychological investigations and experiments, 
but should examine the fruits that religion bears in 
various individuals and trace these back to their origin. 
By their fruits ye shall know them, said Jesus, the 
greatest religious authority. Is there on earth religion 
whose appeal is not to human selfishness, and are there 
men who, by this religion, are made truly unselfish? If 
not, all religions are essentially alike. But if there is 
a religion that delivers men from the domination of 
selfishness, desire and fear, making them normally so- 
cial through the relation in which it places them to- 
wards God, such a religion is not an illusion, but true; 
its relation to God is not imaginary, but actual. He 
who has such a religion has found God and knows Him. 


On the basis of our conviction that normal human 
nature believes in a personal God, we shall now discuss 
the question of revelation from two angles; first, from 
the angle of logic; secondly, from that of history and 
experience. In other words, we shall endeavor to an- 
swer these two questions: 
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To what logical conclusions does belief in a personal 
God lead? 

Does History and Experience bear out these conclu- 
sions? 
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CHAPTER III 


Revelation a Logical Necessity 


O believe in the existence of a personal God and to 

deny that God has revealed Himself is illogical. 
Belief in a personal God necessarily involves belief in 
revelation. Either God has revealed Himself, or there 
is no personal God. The human mind, when it thinks 
straight, can come to no other conclusion. 

In support of this, we here submit for the reader’s 
most careful and critical examination a series of six 
statements. The first may be called axiomatic and will 
readily be granted by believers in a personal God. 
When it is granted, the others follow, step by step, as 
necessary conclusions which logic compels us to accept. 


1 
God ts absolute perfection. He cannot be idealized. 
His glory, power and goodness (love) cannot be ex- 
aggerated. The human imagination cannot create a 
god who is superior to the reality of God. No state- 
ment about God can be too good to be true, provided it 
be really good. 


2 
Man’s fundamental desire, placed in him, of course, 
by the Creator, is the attainment of happiness. In 
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everything he does he seeks happiness. If God be per- 
fect in goodness, He cannot withhold from man the 
possibility of attaining happiness. 
3 

True happiness can be found in obedience only, i. e., 
in living in harmony with God, fulfilling the purpose 
for which man was created. To believe that greater 
happiness could be achieved by transgressing God’s will 
would involve the denial of God’s perfect goodness. 


4 
Obedience must be based on confidence. Man will 
not obey a God in Whom he has no faith.* He will 
obey only as far as he trusts. But when he trusts, he 
will obey. 


5 
Confidence must be based on the knowledge of God. 
Man can no more trust an unknown God than he can 
trust an unknown man. To trust God absolutely, I 
must be absolutely certain of Him; which is possible 
only if I know Him with an intimate, personal knowl- 
edge based on facts. 


1 We do not deny that men often do what they ‘believe to be divinely 
commanded, or are deterred from doing what they believe to be divinely 
forbidden, from motives other than faith. But compliance is not identi- 
cal with obedience, in the sense in which we here use the word. The 
pharisees, for instance, who were most strict in their observance of the 
law, are called hypocrites by Jesus. They were disobedient, no matter 
what they did. They never fulfilled the will of God, whether they 
prayed or cursed, whether they gave alms, or robbed the widows and 
the fatherless. Cf. also Isa. 1:12 f. Only when man’s will runs parallel 
to the will of God, when obedience has become a matter of the heart, can 
it be called true obedience, in the religious sense. 
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6 
If I am to know the invisible God, He must reveal 
Himself to me. I can arrive at no intimate, personal, 
faith-inspiring knowledge of God through speculation 
or reasoning. Neither can I accept the say-so of some 
human being, or some church. 


To recapitulate briefly :— 

If there is a personal God, He is perfect. 

If He is perfect, He must make the attainment of 
happiness possible. 

But happiness is based on obedience, 

obedience on faith, 

faith on personal knowledge, 

and personal knowledge on revelation. 

Therefore, perfection in God requires that He reveal 
Himself to man. ; 

That God should create a being whose entire exis- 
tence is governed by the desire for happiness and whose 
happiness is dependent on knowing God, and should 
then deny him the possibility of attaining happiness, 
this would not be goodness. If God is love, He must 
manifest Himself as love. Thus, belief in a personal 
God necessarily involves belief in revelation. Either 
God has revealed Himself, or there is no personal God. 
Logical thinking can lead to no other conclusion. 


Moreover, such revelation must be adequate. An in- 
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adequate revelation would be essentially the same as 
no revelation at all. By adequate we mean: 

God’s revelation to man must be fully adapted to hu- 
man nature and it must fully satisfy the religious needs 
of the human heart. It must so make God known to 
man as to leave him no excuse for doubting that it is 
absolutely safe to obey God. 

This leads to the question, What sort of revelation 
does human nature require? What sort of revelation 
must I receive to make me certain of God’s favor and 
faithfulness, so that I will not be afraid to obey Him? 
To the answering of this question we shall devote the 
following chapter. 
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CHAPTER IV 


Adequate Revelation 


M*®® have ever sought God in nature and in mys- 

ticism. Are these the avenues through which we 
approach Him and meet Him face to face? Are they 
adapted and sufficient to give to us that intimate, per- 
sonal knowledge which faith demands? 


Nature 


Does God reveal Himself in nature? And if so, is 
this revelation adequate? 

As to the first of these questions, there can be no 
dispute among believers in a personal God. As Ham- 
let reveals to us the greatness of Shakespeare, as in the 
statue of Hermes the genius of Praxiteles becomes 
visible, so does nature reveal “the everlasting power 
and divinity” of its Creator. “The heavens declare the 
glory of God; and the firmament showeth His handi- 
work.” Psalm 19:1. 
~ But real as this revelation is, it is by no means ade- 
quate. It gives to me no personal, intimate knowledge 
of God, no knowledge of His attitude towards me, no 
certainty of forgiveness when conscience accuses, no 
guarantee of answer to prayers. It can beget fear and 
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worship, but not confidence, obedience and happiness. 

To trust God, I need to know more than that He is 

powerful, great and wise. 
Then, what about mysticism? 


Mysticism 

In the narrower sense, mysticism signifies certain en- 
deavors on the part of men to enjoy the blessings of 
actual communion with the Highest. Through solitude, 
meditation, asceticism, praying, or through a sort of 
hypnotism superinduced by abstaining from mental ac- 
tivity, or by frenzied dances, etc., a psychic condition 
is achieved in which the subject experiences happiness 
in a feeling of immediate fellowship with God, or one- 
ness with God. 

We would here use the word in a wider sense, so as 
to include not only such mystic phenomena as are 
brought about by conscious effort, but all cases where 
men “experience God,” become certain of His love, for- 
giveness and favor, “receive light,” etc., in a mysterious 
personal experience; for we believe that there is a psy- 
chic element common to all. 

Jesus refers to the mystic as an element essential to 
Christianity, in such statements as, “Except a man be 
born anew” (John 3:3) ; “Flesh and blood hath not re- 
vealed it unto thee, but My Father Who is in heaven” 
(Matt. 16:17). So does Paul, when he writes, for in- 
stance, “Ye are not in the flesh, but in the spirit, if so 
be that the Spirit of God dwelleth in you. But if any 
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man hath not the Spirit of God, he is none of His” 
(Rom. 8:9). In the New Testament we have repeated 
instances of men being “filled with the Holy Spirit” 
and praising God. We have Paul’s experience at 
Damascus, his vision of the “third heaven,” where he 
heard words which it is not lawful for any man to 
utter, Peter’s vision at Joppa, and others. Throughout 
the history of the Christian Church we meet with mys- 
tics, such as Bernard of Clairvaux, Thomas a Kempis, 
John Tauler, Luther, the Wesleys, besides a host of 
men and women who have been “born again,’ have 
“experienced religion,’ “found peace,’ or whatever 
they may call it. 

Among the non-Christian religions we discover the 
Buddha and Mohammed, both of whom were them- 
selves mystics and have many mystics among their fol- 
lowers. In fact, wherever and whenever the religious 
impulse manifests itself strongly, especially during pe- 
riods of reaction against religion that has degenerated 
into formalism, there mysticism is liable to appear. 


A Mystic Experience Not in Itself a 
Revelation 
As mentioned before, deistic thought claims that all 
mystic religious phenomena are essentially alike in that 
they have no objective basis, but are purely subjective, 
reactions of the psyche resulting from man’s natural 
need for religion. That this is often the case, espe- 
cially when trances, visions, ecstasies are brought about 
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voluntarily or artificially, by some sort of hypnotism, 
may be readily granted. Whether it is always so, does 
not here concern us and will be taken up later (Ch. 17). 

This much, however, is certain, that a mystic experi- 
ence is not in itself a revelation. The human psyche is 
not, as it were, by nature pregnant with an instinctive 
knowledge of the character and will of God, which only 
needs to be born and become conscious knowledge in 
a mystic experience. All it possesses is the disposition 
and need for religion, and the only thing to which this 
can give birth is the consciousness, never the knowledge, 
of God. Man is not a sanctuary where God dwells be- 
hind a veil which is lifted by mysticism. 

This conclusion is forced upon us by two important 
facts. First, mystic religious experiences are not spon- 
taneous, but are always produced, at least to some ex- 
tent, by causes operating from without. Secondly, their 
character and content is determined by a previous men- 
tal background of the subject. 

Christian conversion, for example, is brought about 
in somewhat the following manner. A person is power- 
fully gripped by certain religious ideas. In consequence, 
his mind may be disturbed, his conscience may be 
aroused, and he may enter upon a struggle against the 
ideas which disturb his mind, or the moral imperfec- 
tions which trouble his conscience. Or, possibly, the 
new leaven may be working subconsciously, so that he 
is not even aware of it. However, the seed is germinat- 
ing and, suddenly or gradually, he becomes a “new 
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creation” and “finds peace.” He has both surrendered 
and conquered. Fear, unhappiness, doubt, slavery have 
disappeared. He “believes the Gospel” and is assured 
of God’s forgiving grace. 

Now, this conversion would not have occurred, had 
it not been for the Gospel. And the ideas of which the 
convert became convinced as a result of his conversion 
were not made known to him in his conversion, but pre- 
viously to it, by the Gospel. The content of his new 
conviction was imparted to him from without and im- 
pressed him so powerfully as to produce the mystic re- 
action called conversion; so powerfully, in other words, 
that he surrendered to it and thus became convinced 
of it. Briefly, Christian conversion is produced by the 
Gospel, and its character conforms to a mental back- 
ground previously created by the Gospel. 

A general study of mysticism reveals the same facts. 
Christian mystics betray everywhere the mental back- 
ground produced by the Gospel, while Moslem mysti- 
cism derives its character from Islam and is based on 
Islamic conceptions and ideas. Mohammed himself, it 
is true, was originally a polytheist and became a mon- 
otheist in consequence of a vision. However, he lived 
in a time when the ancient cults of Arabia were mori- 
bund, when many minds were no longer satisfied with 
the old religious beliefs and were seeking for some- 
thing better. Of these, Mohammed was one. Being 
very earnest, he not only meditated and thought deeply, 
but sought light from others, especially from Jews and 
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Christian sectarians. The ideas of the new religion he 
ultimately founded were by no means imparted to him 
in his vision, but were, essentially, the ideas he had re- 
ceived from his Christian and Jewish friends, clothed 
in Arabian garb and tinged with inherited Arabian con- 
ceptions. The vision did not give birth to them, but 
was itself caused by them. Without them it would not 
have occurred. 

In itself, therefore, a mystic religious experience is 
not a revelation. If it has any relation to revelation, it 
can only be that of having been called forth by a revela- 
tion and apprehending it. In which case it would, of 
course, be distinct from the revelation and dependent 
upon it. If God does not reveal Himself, then, indeed, 
all mystic religious phenomena are hallucinations. That 
man should find God in a hallucination, that a hallucina- 
tion should give birth to a religion which is true and 
good—can any believer in a personal God seriously 
accept a theory so patently self-contradictory ? 


The Nature of an Adequate Revelation 


Now, if that intimate, personal knowledge of God 
which alone can satisfy the religious cravings of man 
cannot be found either in nature or in mysticism; if 
nature reveals too little and mysticism nothing at all; 
how, then, may God be known? What would be neces- 
sary to give to man a satisfying, adequate knowledge 
of God? In answer to this question we submit the fol- 
lowing. 
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1 
If we are to know God personally and intimately, 
human nature requires a special, objective revelation 
besides the one found in the works of creation. 


2 
Since man as a physical being is so constituted that 
knowledge comes to him on a physical basis and in a 
manner controllable by the senses and reason, God must, 
if He desires to be known by man, reveal Himself on 
a physical basis. 
3 
Man cannot intimately know a dumb God. Speech is 
so vital a factor in the thinking, the reasoning, the ac- 
quiring of knowledge on the part of man that there can 
be no satisfying knowledge of the mind and will of God 
without word of God. 
4 
But words are not sufficient. On the practical side 
religion is a matter of right conduct, however difficult 
the conditions, or painful the results. Hence, the hu- 
man heart demands certainty in the very crises of life 
—when conscience feels the guilt of sin, and in times 
of temptation, danger, suffering, impending death—and 
then it cannot be content with words and promises only, 
it must have facts. Therefore, God must reveal Him- 
self not in messages only, but in acts. 


5 


Both the messages and the acts must be capable of 
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impressing themselves as divine upon the most exacting 
conscience and the most critical reasoning. 


6 

In order that man’s knowledge of God may be per- 
sonal and intimate, God must enter into a personal rela- 
tion with the individual, in which the latter experiences 
God, in which God establishes contact with him. There 
must be a mystic religious experience which is not a 
hallucination, in which the soul apprehends the great 
truths revealed on the physical basis of words and acts. 


7 

A revealed religion must demonstrate its divine char- 
acter by its fruits. On the one hand, it must provide 
the incentive and have the power to give to those who 
accept it that willingness to sacrifice and that courage 
to suffer without which, under present conditions, no 
man can avoid contributing his share towards poverty, 
vice and war. In other words, it must be able to over- 
come the selfish desire and the fear which cause the 
moral as well as the immoral to function in a manner 
detrimental to society. On the other hand, it must pro- 
voke opposition and hostility in those who reject it. 
For a religion towards which those who do not wish 
to be right could remain merely indifferent would not 
have the power to make those right who yield to it. 


Briefly, while there can be no personal, intimate 
knowledge of God without personal contact, which 
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must, of course, necessarily be mystic, human nature 
requires as the basis of such knowledge an objective 
revelation revealing God’s character and will in both 
words and acts. A religion which is the result of such 
revelation must demonstrate its divine origin by its 
character and its fruits. 

If God has not so revealed Himself, the deists are 
right, God cannot be known. But on the other hand, 
if we were correct in our reasoning that a perfect God 
must reveal Himself adequately, and if we have cor- 
rectly stated the nature of an adequate revelation, then 
God must have so revealed Himself. Our next ques- 
tion must, therefore, be: Do we find anywhere in his- 
tory records of divine words and acts? And do we find 
men who, having accepted such revelation, have been 
freed from the domination of selfishness, desire and 
fear? Having approached the question from the angle 
of logic, we must now approach it from the angle of 
history and experience. Do the facts bear out our ar- 
gument? Our answer is, Most emphatically, they do. 
And in proof of this answer, we point to Israel. 
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Part II 
Revelation From the Angle of History 
and Experience 


An Analysis of the Religion of Israel 
Was Israel’s Religion Revealed? 


CHAPTERS V 


The History of Israel 


SRAEL’S history, as found in its sacred books, be- 
gins in Mesopotamia with Abraham, a younger son, 
without children, to whom, when already seventy-five 
years of age, Jehovah revealed His purpose of calling 
into being a new nation, to be His special favorite and 
to be used as the means of bringing His blessings upon 
all the families of the earth. Of this nation Abraham 
was to become the father, provided he would leave his 
native land, abandon the advantages of his tribal con- 
nections, and go wherever Jehovah would lead him. 
Trusting in God’s power and faithfulness, Abraham 
left Mesopotamia and eventually reached Canaan. 
Here Jehovah again appeared to him, promising that 
this land should become the home of the new nation. 
Accordingly, Abraham remained in Canaan during the 
rest of his life. His son Isaac, born to him after 
twenty-five years of waiting, also looked upon this 
Promised Land as his home. In fact, the Promise be- 
came the most precious possession of the family. 
Abraham’s grandson Jacob, or Israel, migrated to 
Egypt, and there the patriarchal family grew into a 
people. Centuries elapsed, but the Promise was never 
forgotten. To the fact that it played a prominent part 
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in the consciousness of the twelve tribes, the first chap- 
ter of Exodus bears an interesting testimony. The 
time came when the Egyptian government adopted a 
policy of severe repressions towards this element of the 
population which, while multiplying rapidly, refused to 
become assimilated, and the reason for such policy is 
given in these words: “Lest they multiply, and it come 
to pass, that, when there falleth out any war, they also 
join themselves unto our enemies, and fight against us, 
and get them up out of the land.’ Exod. 1:10. How 
can we account for Pharaoh’s fear that the Israelites 
would emigrate en masse, unless it was well known that 
they did not look upon Egypt as their permanent home, 
but contemplated some day to leave it again? 


When Israel’s burdens had become well-nigh unbear- 
able, there arose from their midst one of the world’s 
most remarkable men, Moses. He came as the messen- 
ger of Jehovah, the God of Abraham, bringing to the 
groaning people a message of deliverance, and to 
Pharaoh the command, “Let My people go.” The king 
naturally met this demand with an indignant and in- 
solent refusal and proceeded, forthwith, to enact 
severer measures than ever. Yet, in spite of the help- 
lessness of the tribes and their lack of morale, resulting 
from a degrading slavery lasting for generations, all 
his efforts to resist the will of Jehovah not only failed, 
but ended disastrously for himself. Suddenly, Israel 
found itself free, the promise of deliverance had been 
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fulfilled, they were on their way to the “land that 
flowed with milk and honey,” the land promised to their 
fathers. And strange to say, there had been no struggle, 
no national heroism on the part of Israel, no episodes 
redounding to its glory: Israel had played a merely 
passive part in these remarkable events, and the only 
One to emerge from them with glory was the God Who 
had long ago called Abraham, Who had recently sent a 
promise of help through Moses, Who had permitted 
His enemies to rage for a brief time in order to dis- 
play His power, and Who had demonstrated His faith- 
fulness by making good His promise. Jehovah was re- 
vealing Himself as the God of His Chosen People, as 
a God Whose word could be relied on, as a God Whose 
will could not be resisted. He had promised Canaan to 
them through their father Abraham, and the promise 
was now on the way to fulfilment. It was this great 
national experience that first taught Israel as a people 
to feel that they were getting acquainted with Jehovah. 
It was this that taught them to sing: 


Jehovah is my strength and song, 

And He is become my salvation; 

This is my God, and I will praise Him; 
My father’s God, and I will exalt Him. 


Who is like Thee, O Jehovah, among the gods? 
Who is like Thee, glorious in holiness, 
Fearful in praises, doing wonders? 
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Under the impression of these great and happy 
events, Israel was now ready to enter into a covenant 
with Jehovah. At Sinai it solemnly pledged its alle- 
giance to Him and its obedience to a law, given through 
Moses and received as divine, which, both in its ritual 
and its ethics, emphasized monotheism and true right- 
eousness. There was to be but one altar; all images 
representing the Deity were forbidden; and all the or- 
dinances of the law combined in relating every phase 
of life, whether religious, domestic, social, or civic, di- 
rectly to Jehovah and the covenant. In fact, there was 
no distinction between moral and civic law, between 
religious and secular affairs: the law made the entire 
life of the Israelite religious. 


Then followed years of wandering, during which the 
demoralizing effects of the Egyptian slavery wore off 
and a new generation grew up. Under the peerless 
leadership of Moses and under the influence of his pow- 
erful, sincere and spiritual personality, aided by numer- 
ous divine punishments and deliverances, Israel grad- 
ually became confirmed in the worship of Jehovah and 
accustomed to the observance of His law and was thus 
made ready to enter its new home. After the death of 
Moses the occupation of Canaan was actually effected 
and Israel saw itself established in the land to which it 
had looked forward for so many generations. 
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For several subsequent centuries Israel’s history is 
not that of a nation, but of individual tribes, or groups 
of tribes, bound together by ties of blood and worship 
only. As time blurred the impressions of the Exodus, 
the people were much affected by the idolatries of the 
Gentiles among whom they lived. But the frequent 
oppressions which they had to suffer were always in- 
terpreted by the faithful as signs of divine wrath. Also, 
when leaders arose who brought victory and relief, 
these were regarded as messengers and instruments of 
Israel’s divine King Who mercifully forgave and res- 
cued His people. Above all, the fact that they were 
now living in the Land of Promise and had Jehovah’s 
sanctuary in their midst served as a strong reminder. 
Thus, the Abrahamic Promise and the Sinaitic cove- 
nant were never entirely forgotten, and the worship of 
Jehovah never ceased. 

Then came a great change. At a time when the peo- 
ple were suffering severely at the hands of their in- 
veterate enemies the Philistines, there arose another 
outstanding prophetic leader in the person of Samuel, 
and Israel experienced a religious revival that seems to 
have been second only to that experienced under Moses. 
This was followed by the period of Israel’s greatest 
national prosperity, under its greatest king and national 
hero, David. 

A romantic figure—shepherd, poet, musician, mili- 
tary genius, statesman, prophet—David appealed to the 
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imagination of his people as no other Israelite. Under 
him the conquest of Canaan was completed, Jerusalem 
was taken from the Jebusites and made the capital, 
many surrounding nations were subjugated and the bor- 
ders of the kingdom were extended to the Euphrates. 
Jerusalem was strongly fortified and became a city of 
beauty, where the king resided in a splendor hitherto 
unknown among the rude, oppressed tribes, where car- 
avans brought products from many lands and embassies 
sought audience to deliver tribute or ask favors. Israel 
had become one of the powers and was respected by 
other powers. 

But David was not only a great ruler; he was also 
intensely and, in spite of serious faults, sincerely re- 
ligious and enthusiastic in his worship of Jehovah, to 
Whom he believed he owed his throne and his success. 
He removed the Tabernacle to Jerusalem; he greatly 
beautified the worship with psalms and music; and he 
planned and made preparations for a temple to take the 
place of the tent in which the Ark of the Covenant had 
hitherto been housed, that it might not be said of him 
that his dwelling was more sumptuous than the house 
of the Lord. 

All of this naturally produced strong religious re- 
actions. Here was a king who had brought great and 
sudden glory to his people. They were enthusiastic 
about him. Everyone was anxious to see the new cap- 
ital. This capital was now also the seat of the sanctuary 
to which all Israelites were in duty bound to make pil- 
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grimages to commemmorate the Exodus and give thanks 
for the harvest. Here they personally witnessed the 
religious fervor of their idolized king as he appeared 
in the sanctuary to offer prayer and sacrifices and to 
join in the hymns. And everything impressed upon 
them that all the royal victories and all the national 
glory were the result of Jehovah’s favor, and that the 
gods of the Gentiles were powerless against the God 
of Israel. Thus, the memories of the Exodus for which 
the Tabernacle stood were made vivid by the present 
prosperity that surrounded it, and one can readily un- 
derstand how the two combined to stimulate the wor- 
ship of Jehovah and discredit idolatry. 

Nor can we do justice to the religious spirit that 
characterized the Davidic era by merely calling it a re- 
vival: it marked a decided advance. Hitherto Israel 
had been absorbed in a desperate and long-drawn-out 
struggle for the mere possession of its Promised Land, 
and thus its religious horizon had been limited by the 
hope of the fulfilment of that part of the Promise which 
referred to Canaan. Now the conquest had been fully 
accomplished, and in addition Israel had won victories 
over many of its neighbors and was receiving tribute 
from them. Naturally, the horizon widened. Israel 
began to awaken to the wider scope of its ancient Prom- 
ise—Israel a blessing to all the farnilies of the earth. 
The voice of prophecy began to speak definitely of the 
extension of Jehovah’s rule over the whole earth. It 
also began to speak of a King, wha was to be a descend- 
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ant of David and was to rule the world in righteous- 
ness and peace. In other words, the Christ-idea, 
which, though both implied and expressed in previous 
prophecies, had had little significance in the eyes of the 
average Israelites, now became a definite part of Israel’s 
hopes. The importance of this idea and its influence, 
not only upon religion, but upon history in general, 
cannot be exaggerated. The sublimest sayings of later 
prophets are inspired by it. Without it we would not 
have Christianity. 


The Davidic era was followed by a rapid decline. 
After the death of Solomon, David’s successor, ten of 
the tribes seceded and ceased, for political reasons, to 
worship at Jerusalem. Among these, though they still 
professed adherence to Jehovah, idolatry became the 
rule. The decline of the remaining two tribes was less 
rapid, but nevertheless constant. In both the Northern 
and the Southern kingdom a remarkable galaxy of 
prophets endeavored to stem the tide by pointing out 
Israel’s sins, predicting inevitable national disaster as 
their consequence, and pleading in the name of Jehovah, 
Who loved them like a father, a mother, a husband, to 
return to their Covenant God. But all was in vain; 
Israel spurned the most solemn warnings, the tenderest 
pleas. 

Finally, the storm broke. First, Israel (the North- 
ern kingdom) and later, Juda (the Southern kingdom) 
was conquered and its inhabitants were deported. As 
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an independent nation, Israel ceased to exist. The Ten 
Tribes were lost, and Juda, though permitted, after 
some decades, to return and rebuild its temple, never 
again attained to the power and dignity of an autono- 
mous kingdom. The independence achieved by the Mac- 
cabees was precarious and brief. 

But religiously the Captivity had a most remarkable 
effect. It definitely and forever cured Israel of its 
idolatry. Both the Captivity and the Restoration were 
regarded as divine acts in fulfilment of prophecy, and 
thus was indelibly impressed upon the people the fact 
that Jehovah alone was God, that He was their Cov- 
enant God, that He was holy, powerful, faithful and 
merciful, and that it did not pay to depart from Him 
and follow after other gods. Moreover, the fulfilment 
of so many threats uttered by the prophets caused men 
to expect the fulfilment of the Messianic promises as 
well, and to this hope they clung more and more te- 
naciously, as their lot became more and more bitter. 
Once more a great national experience, combined with 
prophecy, had brought about a great religious revival. 
Israel’s history during the Old Testament shows three 
outstanding peaks: its birth as a nation, its period of 
greatest national glory, and the tragedy that deprived 
it of its national independence. Each of these is ac- 
companied by a great religious climax due to prophecy. 

In spite of the fact, however, that Israel henceforth 
became as stubbornly monotheistic as it had previously 
been stubbornly idolatrous, the national heart remained 
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essentially unchanged. This may sound strange, but it 
is a well-known fact that religious revivals do not neces- 
sarily mean a change of heart for those affected by 
them. Israel now, indeed, worshipped Jehovah alone, 
but it still refused to conform to His will. Called to be 
a blessing to all the families of the earth, it interpreted 
the Promise in terms of political greatness for itself and 
revenge upon its enemies and oppressors. For true and 
humble submission it substituted a proud self-righteous- 
ness which rendered its relations to Jehovah mercenary 
instead of filial. Politically, it drifted from bad to 
worse, until, finally, it came under Roman rule. 


Then appeared Jesus, the greatest, the noblest, the 
only sinless Man, Who not only proclaimed the will of 
Jehovah in words, but exemplified it in His entire con- 
duct. As the heavy Roman yoke had greatly intensified 
the popular yearning for the coming of the Christ, it 
was natural that the appearance of such an unusual, 
wonderful personality should cause a tremendous stir, 
especially since John the Baptist had just announced 
that the Kingdom of Heaven was at hand and that the 
King was now in the very midst of Israel. Thousands 
of eyes were focused upon Him in the hope that He 
was the Holy One of God, the Redeemer of Israel. 
And what they saw should have convinced them that if 
this was not He, they might as well give up hope. But 
now became apparent how far remote Israel’s spirit was 
from the religion of its prophets. The Holy One 
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aroused in them such savage, murderous hate that they 
brought about His crucifixion. And it was the official 
heads of the people, the Sanhedrin, and the moral lead- 
ers, the pharisees, who were responsible for the outrage, 
because the people were ready to proclaim Him the 
Christ, and they, the leaders, feared that this would 
mean Israel’s ruin. 


The consequences of His rejection were tragic. 
Though the Jews had succeeded in murdering Him, 
they had not got rid of Him. Their Messianic hopes, 
too powerfully stimulated both by the personality of 
Jesus and the claims of His followers, gradually as- 
sumed the character of fanaticism. The humiliating 
yoke of Gentile Rome seemed more and more intoler- 
able. Jehovah could not will it! Surely, the time of 
the coming of the Messiah—the kind of Messiah they 
wanted—smust be at hand! And so the spirit of rebel- 
lion grew apace, until it burst into flame and brought 
down upon them that terrible campaign of subjugation 
which ended in the second destruction of Jerusalem and 
was ultimately followed by the complete expulsion of 
all Jews from their Promised Land. 

Since then Israel has been without a national home, 
without its temple worship, in fact, without any per- 
manent national or religious centre. No other race has 
suffered such indignities. Deprived of their home and 
forced to dwell in foreign lands, the Jews were for 
many centuries everywhere treated as outcasts. They 
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could neither become citizens, nor own real estate; they 
were crowded into ghettos; they were compelled to 
wear distinctive garb; they were subject to pogroms 
and deportation. Even to-day, when their material lot 
has in most countries become infinitely improved, the 
name of Jew is an opprobrium. Saddest of all is Israel’s 
religious condition. Prophecy has ceased. That unique 
nation to which the world owes monotheism and its 
most sublime religious conceptions has, since the fall of 
Jerusalem, given nothing of religious value to the 
world, but has become utterly barren. It has no re- 
ligious present, but lives on the memories of its past 
and the hopes of its future. 


Nevertheless, Israel has continued to exist. As what 
it has suffered and still suffers was predicted by its 
prophets, so it has hoped and continues to hope for the 
promised blessings. For all the prophets unanimously 
predict Israel’s final conversion, restoration and glorifi- 
cation, and the fact of its miraculous preservation has 
naturally had the effect of keeping this hope alive. An- 
nually, at the Feast of the Passover, it commemorates 
its deliverance from Egypt, its covenant with Jehovah 
and its conquest of the Promised Land. Annually, too, 
on the Day of Atonement, it confesses its sins and 
prays for the day when it may take down its harps 
from the willows and rejoice in the restored favor of 
the God Whose wrath it has incurred. 

But it has not repented of the wrong it did in reject- 
ing Jesus. To the appeal of the Gospel, which has so 
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powerfully affected men of all races, it has, with few 
and isolated exceptions, shown itself impervious. And 
thus it is once more fulfilling a prophecy by one of its 
greatest sons, Saul of Tarsus, that “hardening in part 
hath befallen Israel, until the fulness of the Gentiles 
be come in.” Rom. 11:25. 


In a word, Israel’s history is the history of a people 
constantly struggling against its religion, unable to get 
away from it, unwilling to accept it whole-heartedly, 
always trying to compromise, if not by worshipping 
other gods besides Jehovah, then, by conforming merely 
to the letter of its law, but transgressing its spirit. In 
fact, it is not strictly correct to speak of “Israel’s re- 
ligion”; for while it was indeed given to Israel, Israel 
never made it its own. Thus, the career of this people 
is a truly tragic one. Highly gifted, deeply religious, 
it is the most unhappy of all races, because of a religion 
which is too ideal for it. 

Glancing back over this brief sketch, two facts stand 
out prominently: first, Israel’s entire career has been 
completely and inseparably bound up with its religion; 
secondly, as a nation, Israel never practiced, or even 
understood its religion. That the destiny of a people 
should be controlled by a religion that failed to appeal 
to the vast majority, is one of the strangest anomalies 
of history. What sort of religion was this? It must 
have been different from other religions: what were its 
distinctive characteristics? Let us try to find out. 
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HE term “religion” may be used in an objective as 

well as a subjective sense; it may either signify a 
system of faith and worship, to which one adheres, or, 
one’s attitude towards God. In our analysis of Israel’s 
religion we shall first deal with it as an objective re- 
ligion, examining its origin and development, studying 
its theology and its ethics, and pointing out its unique 
character. As we understand it, it has three specially 
prominent features that render it distinct from and 
superior to all other religions. These are: its Sources, 
the Covenant Idea, and Prophecy. 


The Sources of Israel’s Religion 


With the exception of Judaism, the ethnic religions 
of antiquity, as far as we know, are all based on two 
factors, one objective, the other subjective. These are: 
God’s revelation in nature and the human consciousness 
of God. Israel’s religion, on the other hand, though ‘its 
literature teems with passages and expressions that re- 
veal a high appreciation of the grandeur of nature and 
natural phenomena, always distinguishes sharply and 
clearly between nature and nature’s God. “In the be- 
ginning God created the heavens and the earth’; God 


[50] 


Israel's Religion — Its Sources 


is the Creator, nature the creature; to worship the crea- 
ture is the supreme sin and folly. The forces of nature 
are never personified, but are regarded as manifesta- 
tions of the power of Jehovah, Who sustains and com- 
pletely controls whatsoever He has created. 

We can readily understand how, for instance, the idol 
worship of the Greeks originated; how they could 
imagine various forces and phenomena to be controlled 
by invisible beings, whom they personified; how they 
would naturally try to win the favor of these imaginary 
beings who seemed to possess such superior powers; 
how they could regard them as divinities. But we can 
equally readily see that Israel’s religion must have 
originated in a different manner, because it exhibits 
such fundamentally different characteristics. Upon in- 
vestigation we find that Israel’s sacred books confirm 
this conclusion. For there we learn that its religion 
is also based on two factors, entirely different from the 
bases of the ethnic religions of antiquity, both objective, 
each complementary to the other, and each fundamen- 
tally necessary, namely, a Promise and a Historic Ex- 
perience. 


The Promise 
“Now Jehovah said unto Abraham, Get thee out of 
thy country, and from thy kindred, and from thy 
father’s house, unto a land that I will show thee: and 
I will make of thee a great nation, and I will bless thee, 
and make thy name great; and be thou a blessing: and 
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I will bless them that bless thee, and him that curseth 
thee will I curse: and in thee shall all the families of 
the earth be blessed.” “Unto thy seed will I give this 
land.” Gen. 12:1-3, 7. 

Let us emphasize, first of all, that out of this promise 
Israel’s religion grew. It is the fundamental and cen- 
tral idea of the Bible: Everything else in the book 
stands in the closest relation to it." As the seed con- 
tains, potentially, the entire tree—roots, branches, 
leaves, blossoms, fruits—so we find in the Promise 
every element of Israel’s religion. As already pointed 
out in a previous chapter, it explains the Exodus and its 
remarkable religious results. Similarly, it explains why 
Moses “refused to be called the son of Pharaoh’s 
daughter, choosing rather to share ill-treatment with 
the people of God” (Hebr. 11:24). And what would 
Israel have been without Moses? It implies monothe- 
ism; for Jehovah speaks to Abraham as the all-power- 
ful God of all nations. And whence came monotheism 
at a time when, as far as we know, the world was uni- 
versally polytheistic? It lays the foundation to Israel’s 
unique conception of itself as the Chosen People and to 
the equally important Covenant idea, both of which 
were so fruitful religiously and so indispensable to the 


1 Of course, one who is not sufficiently familiar with the Bible cannot 
possibly realize the truth and force of this fact. But such a one is also 
in no position to form any conclusion whatsoever in denial of revelation. 
The Bible is too remarkable a book, and religiously too important, to be 
simply ignored, Anyone who takes the question of revelation with that 
seriousness which it deserves ought to recognize the fact that, until the 
fortress of the Bible is taken, the territory of revelation cannot be in- 
vaded. In other words, until it is proved that the Bible contains no 
revelation, revelation itself cannot be disproved. 
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development of all that is best in Israel’s religion. The 
Messianic Hope is clearly traceable in it. And finally, 
Israel’s Ethics, which have been so justly admired and 
have meant so much to the world, owe their unique ex- 
cellence and their distinctive character to it. 


The Conception of God Underlying 


the Promise 


To understand the true significance of this Promise, 
we must consider it in its Biblical setting. According 
to Genesis, the human race is under the curse of its 
disobedience. Because of it, man has been cast out of 
Paradise, barred from the tree of life and consequently 
doomed to death. Work, which ought to be a pure joy, 
has become labor, struggle and a burden. The human 
mind has become so darkened as to seek divine help in 
created things. Society functions so viciously that the 
history of humanity is a record of “man’s inhumanity 
to man.” (The Flood was sent because “the earth was 
filled with violence.” Gen. 6:13.) 

Considered in this setting, the conception of God con- 
veyed by the Promise is that of One Who is truly good 
and truly great in His goodness. He finds Himself face 
to face with a race which He created in His image, but 
which devotes itself to everything that is an abomina- 
tion to Him; yet He Joves men; their wickedness, un- 
gratefulness, unworthiness has not affected or changed 
His will to bless them. His love is absolute, not kindled 
by, or dependent on, lovableness in its object, but in- 
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herent in the divine nature. Nor does it cause any dis- 
harmony or conflict with other divine attributes. The 
curse under which men suffer is the result of the oper- 
ation of divine laws which they are transgressing ; God 
wills to remove it; not, however, by abrogating His 
laws, but by curing the disease of disobedience. He 
plans to accomplish this through Abraham and his seed. 
Hence, the call, which summons Abraham to obedience: 
only on condition that he obeys can he be blessed and 
become a blessing. But if Abraham will obey, the cure 
thus begun shall ultimately spread through the entire 
body of the race, and then “all the families of the earth 
shall be—no longer cursed, as they were while disobe- 
-dient, but—blessed.”’ 


The conception of God underlying the Promise, be- 
sides implying monotheism, the personality of God and 
personal relations between God and human individuals, 
involves three most important features: 

1. God’s heart is filled with a great and truly divine 
love towards all men. 

2. His will is, to bless men by making them obedient. 

3. He has a plan to accomplish His will through 
Abraham and his seed. 

On the basis of belief in a personal God, what is the 
significance of these three features? Is the conception 
of God’s character, will and plan true or false? 

1. Since it is axiomatic that God is perfect in good- 
ness and that His goodness cannot be exaggerated, the 
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picture of God’s character, as painted in the Promise, 
must be true, and for the same reason, His will must be 
as described. As to the plan, it is a historic fact that all 
our greatest, all real spiritual blessings actually have 
come through the seed of Abraham. Jesus is the great- 
est power for good known on earth, and true Chris- 
tianity is the only hope for ultimate human well-being. 
The Promise, then, contains the truth about God’s char- 
acter, His will, and His plan to bless mankind. God 
is, therefore, no longer unknown. 

2. On the other hand, the greatest philosophers, the 
most sincere seekers after truth, the most earnest mys- 
tics have labored over the problem of God; but none of 
them have ever arrived at such truth. Only as men 
are made acquainted with the conception of God found 
in this Promise do they become aware that God is such 
a God. Therefore, we owe what we know of God to 
this Promise. Jt reveals God. 

3. Since man has no instinctive or innate knowledge 
of the mind of another, but requires that that mind re- 
veal itself in some manner, the Promise cannot have 
originated in a human mind, but must have been im- 
parted to the human mind by God Himself. 

Briefly, God is no longer unknown; the Promise re- 
vealed Him; therefore, the Promise is a divine revela- 
tion made by God to man. 

4. The very conception of God as loving men forbids 
the denial of revelation. For true love yearns for re- 
sponse and fellowship and must, therefore, necessarily 
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make itself known. The conception of a loving God 
Who neither reveals His love, nor seeks fellowship 
with those He loves is self-contradictory. If God has 
not revealed Himself, He does not love. 

5. To say, I do not know God, when I know He loves 
me, would be nonsense. 

6. If God has not revealed Himself, if He has not 
the desire to make known His love and win mine in 
return, then the Promise exaggerated God’s goodness. 
I would have to accept an inferior God. And since this 
is not possible, I would have to renounce my belief in a 
personal God. 


God’s Ideal of Man as Implied in the 


Promise 


This is equally as striking as the conception of God. 
Note the statement in which the Promise culminates: 
“Tn thee and in thy seed shall all the families of the 
earth be blessed.’ Notice that God desires to make 
man, not merely virtuous, but a blessing. In choosing 
Abraham, His ultimate purpose was not, to bless Abra- 
ham and his seed, but to use Abraham and his seed for 
the purpose of blessing all mankind. As the Promise 
reveals God in the true light, so it throws a new light 
on the life of Abraham, a light that gives a new inter- 
pretation of human life and shows how valuable and 
worth living it may become. Look at the proposition 
that was made to Abraham. “Are you willing to for- 
sake everything and entrust yourself to Me, in order 
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that, through you, all mankind may be blessed?” What 
an ideal! In utter and unquestioning confidence in an 
utterly trustworthy God, Abraham is to sacrifice what 
seemed most valuable, and risk even life itself, in order 
to devote his entire self and his entire life to the realiza- 
tion of God’s loving plans. He is to be associated with 
God, and used by Him, for the achievement of a world- 
purpose. God his Partner, the world his field, blessings 
the fruit of his life! What an ideal! Could it have 
originated in the heart of a mere man, especially an 
Israelite? What did Israel ever care about other na- 
tions ? 

The fact is that the appeal embodied in this Promise 
was far too ideal to find a response in the heart of Old 
Testament Israel. Jonah refused to preach repentance 
to Nineveh, for fear that it might repent and escape 
ruin. What Israel really expected of its Messiah was, 
its own redemption and the punishment and subjection 
of all its enemies. Even the disciples of Jesus at first 
confined themselves to their own race in the preaching 
of the Gospel. The other elements of the Promise—“I 
will make of thee a great nation”; “To thy seed will I 
give this land,” etc.,—exercised a constant and power- 
ful influence; but the sublime ideal of being a blessing 
to all mankind, at the cost of self-denial, had practically 
no meaning for the people, even the best of them. Only 
in prophetic utterance is it reiterated again and again 
and thus kept alive. 
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Truly, we have here unique conceptions of both the 
excellence of God and the possibilities of humanity— 
a holy God, Whose heart is set on blessing a sinful 
world, and a humanity which, through the seed of Abra- 
ham, learns to know, trust and obey God and is thus 
delivered from its evils. Nor does Israel’s sacred liter- 
ature gradually evolve these conceptions: it is built on 
them: they are the foundation, not the pinnacle, of 
Israel’s religious development. Though imperfectly 
understood, these ideas were what inspired believers 
with courage to attempt great things and endure great 
sufferings. They are responsible for all that is heroic 
in Abraham, for all that is noble in David, for all that is 
wise in Solomon, for all that is sublime in Isaiah. And 
when we stand amazed and puzzled before the spectacle 
of a people maintaining its identity during many cen- 
turies of homeless wandering, we must admit that this 
Promise, with the truth it embodied and the hope it 
inspired, was one of the indispensable factors to which 
this miracle is due. 


The Historic Experience 


But equally essential to Israel’s religion was the his- 
toric basis. To become effective, the Promise demanded 
at least a measure of fulfilment. The word had to be 
substantiated by fact; else, faith in it would have be- 
come impossible, it would have fallen into oblivion. 
Now, the final fulfilment of the main, the spiritual fac- 
tor of the Promise, the blessing to all the families of 
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the earth, required centuries and millenniums. But the 
Promise contained also a material factor, capable of 
much earlier fulfilment, namely, that Canaan should be 
Israel's inheritance. This part of the Promise was ful- 
filled. In spite of the powerful opposition of Pharaoh, 
Israel was delivered from the bondage of Egypt; in 
spite of the desperate resistance of the Canaanites, 
Israel occupied the Promised Land. That this great 
national episode is historic admits of no doubt: Israel 
did suffer oppression in Egypt; Israel did occupy 
Canaan. That the Exodus experience brought about a 
religious crisis, and that it is essential to Israel’s faith 
in Jehovah is equally undeniable. Practically every im- 
portant message to the nation in the Old Testament 
begins with “I am the God Who brought thee out of 
Egypt.” Similarly, the annual celebration of the Pass- 
over bears witness to the fact that this experience, ac- 
cepted as the act of Jehovah, in fulfilment of His 
Promise, was Israel’s reason for trusting Jehovah.’ 
What gave to it its religious significance was the Abra- 
hamic Promise, which had been traditional with the 
tribes. Without the Promise, the Exodus would not 
have made the worship of Jehovah the national religion 
of the people. But on the other hand, without the Exo- 
dus the Promise would never have become religiously 
fruitful. And certainly, had it not been for the memory 
of the Exodus, kept alive by its annual celebration, 
Israel would not have maintained its religion and its 


2 See Appendix A. 
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national identity during the many centuries of disper- 
sion and persecution that followed the destruction of 
Jerusalem. 


Later Religious Development 


What has been said of the origin of Judaism applies 
to its entire subsequent development. The same two 
factors of prophecy and national experience are seen 
as constantly working hand in hand, each complemen- 
tary to the other, both equally important and indispen- 
sable. 

In each national crisis prophecy played a conspicuous 
part. The Exodus was sponsored by Moses; on the 
mountain peak of national glory stood Samuel and 
David; around the Exile period are gathered a whole 
group of major and minor prophets; and just preced- 
ing the final catastrophe there were Jesus and His fore- 
runner John the Baptist. Hence, each crisis was ac- 
companied or followed by important religious results. 
Always there were messages, which were either obeyed, 
or, more generally, disobeyed; always the voice of 
prophecy interpreted national events as the doings of 
Jehovah and as signs of His favor or His displeasure. 

That the prophets could not have exercised the influ- 
ence they did, except for the fact that events backed 
them up, will be readily granted, especially when the 
shrewdness of the Jew is taken into consideration. Ac- 
tually, every great national blessing was preceded by a 
revival of the worship of Jehovah; while each great 
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national disaster was a sequel to a period of unfaithful- 
ness on the part of Israel. Thus, while prophecy gave 
a religious significance to all national events, these, in 
turn, gave emphasis to the messages of the prophets. 
Had Israel had no prophets, its history would not have 
influenced its religion as it did. Had not the prophets 
constantly used concrete conditions and events as their 
texts, their sermons would have received little atten- 
tion. And had not threats and promises uttered by 
these men been fulfilled, their books would not have 
been preserved by posterity. 

The original sources of Israel’s religion were and 
remained the Promise and the events of the Exodus. 
What God had spoken to Abraham, and what God had 
done through Moses, was taught to every child and was 
the essence of the faith of every believer. But what 
kept the memory of these great basic facts alwe, what 
prevented their becoming in the course of time mere 
dim, hazy traditions, without concrete significance or 
vital force, was the continued interplay of new proph- 
ecies and new experiences. The sources of Israel’s re- 
ligion did not dry up, but continued to flow, throughout 
the centuries, until it had reached the climax of per- 
fection. 
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RIGINALLY, the Promise was an offer, made on 
certain conditions. As soon as the conditions 
were accepted, it became a Covenant, a binding obliga- 
tion, made by the almighty, holy, faithful God with 
those whom He had chosen as special objects of His 
favor and instruments for carrying out His plans. 
Hence, from the very start the Covenant idea was fun- 
damental to Israel’s religion. To Abraham Jehovah 
had said, “I will establish My Covenant between Me 
and thee and thy seed after thee throughout their gen- 
erations for an everlasting Covenant, to be a God unto 
thee and thy seed after thee.” Gen. 17:7. To Israel 
He spoke through Moses, “Ye have seen what I did 
unto the Egyptians, and how I bare you on eagles’ 
wings, and brought you unto Myself. Now, therefore, 
- if ye will obey My voice indeed, and keep my Cove- 
nant, then ye shall be Mine own possession from among 
all peoples: for all the earth is Mine: and ye shall be 
unto Me a kingdom of priests, and a holy nation.” 
Exod. 19:4-6. 
The Covenant has the characteristics of a legal trans- 
action of a most solemn nature. God as the party of 
the first part pledges Himself to carry out certain defi- 
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nite plans involving blessings both to and through 
Israel, and stipulates that Israel as the party of the sec- 
ond part observe certain equally definite conditions. 
Moreover, there is an earnest to make the Covenant 
binding. Isaac being the earnest given to Abraham, 
Canaan, the earnest given to Israel.* And finally, the 
Covenant is sworn to with an oath. 

This Covenant was impressed upon the people con- 
stantly and in many ways. Each male child received 
the sign of it in circumcision. Each first-born male, 
whether of man or beast, was Jehovah’s and had to 
be either sacrificed or redeemed. All first fruits of the 
harvest belonged to Jehovah. The seventh day, month 
and year were sacred to Him. The sanctuary and all 
the Levitical ordinances were constant reminders of the 
Covenant. 


Naturally, such a strong emphasizing of the Cove- 
nant was productive of peculiar religious results. These 
were of such practical moral and spiritual value that we 
shall here enumerate them. 

1. The Covenant taught Israel to look upon itself as 
Jehovah’s favorite, the one Chosen People He had 
singled out from all the nations of the world. Thus, 
Jehovah, Who was known to be great and terrible, be- 
came to Israel attractive and desirable. Like a magnet, 
Pia: New Oovenant (New Testament) the earnest is the Holy 
Spirit. 


[63] 


Revelation in the Light of History and Experience 


the Covenant constantly drew the heart of Israel to the 
great, loving heart of its God. 

2. It involved a moral struggle. On the one hand, 
the keeping of such a Covenant involved numerous 
temptations and tests, and the serious-minded man was — 
compelled to answer for himself again and again the 
question: Can Jehovah be trusted? Is He as He 
represents Himself to be—truthful, just, merciful, long- 
suffering? Only as he answered in a decisive affirma- 
tive, could he withstand the shock and strain of tempta- 
tion. But when he did so answer, it meant that 
Jehovah’s goodness had become to him more vivid, his 
relation to Jehovah had become more personal and in- 
timate, and his moral fibre had been definitely strength- 
ened. On the other hand, the Covenant idea not only 
urged him to separate himself, especially in a moral 
sense, from the Gentiles, whose idols, as well as every- 
thing connected with their worship and the many super- 
stitious practices due to Gentile Godlessness, were an 
abomination to Jehovah; but it taught him in a most 
concrete way that since he was chosen of Him Who 
said, “Be ye holy, for I Jehovah your God am holy” 
(Lev. 19:2), he must emulate those divine virtues on 
the reality of which his happiness depended. 

3. Since the Covenant was a pledge, not merely of 
divine care and protection in the present, but of a glori- 
ous future destiny, it gave a new interpretation to life. 
Human nature regards life as spending money; the 
Covenant idea interprets it as a capital to be invested. 
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It is not harvest time, but seed time. Happiness is not 
achieved by squeezing life dry, getting out of it all pos- 
sible enjoyment; but by putting into it as much as pos- 
sible of faithful service to Jehovah and patient self- 
denial and suffering in such service. In a word, the 
Covenant demanded that man live for the future in- 
stead of the present—the truly human way, as com- 
pared with that of the mere beast. (See Chapter 15.) 

4. The Covenant feature of Israel’s religion ren- 
dered faithfulness to Jehovah not only a duty, but a 
condition of future prosperity. This might be regarded 
as merely adding an incentive; but let us not overlook 
the important fact that it could not be that unless the 
future confirmed what the Covenant predicted. Had 
Moses invented the Covenant, he would have gambled 
on the future, and an exceedingly risky gamble it would 
have been. Suppose Israel remained faithful, and suf- 
fered adversity. Or suppose Israel turned its back on 
Jehovah, and prospered. In either case, the Covenant 
would stand discredited, and what was meant to 
strengthen the hold of religion on the people would 
prove to be the heel of Achilles. In fact, had Moses 
invented Israel’s religion, the feature of the Covenant 
would have been foolish. But Moses was no fool. He 
did not for a moment expect that Israel could be scared 
into being good by a mere Covenant. He knew the 
people too well. How then did the Covenant work out? 
Here are the facts. Israel was unfaithful, and it lost 
its national independence. It finally carried its un- 
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faithfulness so far as to reject Jesus, and it became the 
most unhappy of all nations. Yet, Israel has not per- 
ished, nor does anyone expect that it will. Which is 
once more in line with its “everlasting” Covenant and 
the prophetic statement, “I will not abhor them to de- 
stroy them utterly, and to break My Covenant with 
them; for I am Jehovah their God.” Lev. 26:44. 

Thus the Covenant became an element of inestimable 
religious and moral value, which made the Exodus ex- 
perience truly and lastingly fruitful. For only on the 
basis of such a Covenant could Israel be led to expect 
that Jehovah would continue to favor her in the future 
as He had in the past. And only thus was the Israelite 
provided with an adequate incentive for accepting the 
interpretation of life and practicing the self-denial 
which the ideals of the Promise demanded. 
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Israel’s Religion — Prophecy 


1 the Biblical sense prophecy is forthtelling, not 
merely foretelling. Any divine message proclaimed 
through human agency, whether it deals with the past, 
the present, or the future, is prophecy. It may predict 
nothing; but it must reveal the divine mind, else it is 
not prophecy. 

Prophecy is a very prominent feature of Israel’s re- 
ligion and occupies a prominent position in its sacred 
literature. Its character is such that humanity would 
be astounded if men would but pay more attention to 
it. Nor can anything remotely resembling it be found 
anywhere else. 

No matter what theories may be held concerning it, 
there is no denying that Israel had numerous prophets ; 
that each crisis produced prophets of unusual calibre; 
that Israel, in spite of its hostility to individual proph- 
ets, believed in prophecy as such; and that the prophetic 
messages exerted a profound and altogether beneficial 
influence. 

The Old Testament contains a number of prophetic 
books that may be classed among the world’s greatest 
literary and religious masterpieces. Their contents are 
all based upon the Promise to Abraham. All positively 
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claim to be divinely inspired. Their purpose is to coun- 
teract the vicious tendencies undermining the welfare 
of Israel. And they strongly emphasize the hope of a 
Kingdom of God on earth and develop the Christ idea 
more and more concretely. 

From the highest religious and moral viewpoints the 
prophets condemn sin, insisting that it can result in 
nothing but unhappiness. Fearlessly they attack it, no 
matter where they find it, and regardless of conse- 
quences to themselves. What they demand is: faithful- 
ness to Israel’s God; confidence in Him, manifested in 
conscientious obedience; sincerity of heart as the basis 
of acceptable worship; righteousness as of higher im- 
portance than the performance of religious rites. Their 
sincerity, their courage, their faith in Jehovah, their 
love for their people, their unselfishness, and the sound- 
ness of their ethics are unimpeachable. 

However, the most remarkable feature of their mes- 
sages is, the promises they contain. In these Jehovah 
pledges Himself to the ultimate redemption of Israel, 
not only from the consequences of its sins, but from 
sin itself. This is to be brought about through the 
Christ, Jehovah’s Anointed, under Whom Israel shall 
attain its divine ideal and be so blessed that all nations 
shall seek Israel’s God and share its blessings. As they 
depict Jehovah, He is not a weak God, not a good- 
natured God, not a God Who will wink at men’s sins: 
sin must either be purged away, or punished, and ter- 
rible and awe-inspiring are the pictures of His righteous 
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wrath. But it is.in their descriptions of His love and 
faithfulness that they rise to their sublimest heights. 
Here they unveil a great, strong divine heart, which, 
though incapable of condoning unrighteousness, least 
of all in God’s own, is infinite in mercy and bound to 
carry out, in spite of men’s weakness, unworthiness, 
wickedness and rebelliousness, its loving plans; so that, 
in the end, divine love will prevail and sin will be over- 
come. 

Whether we look at the theology or the ethics of the 
prophets, we cannot get away from the fact that here 
we have religion as it ought to be, and that it is found 
in the entire spirit pervading them, not in mere occa- 
sional gems hidden here and there like grains of wheat 
in a heap of chaff. And equally incontrovertible is the 
further fact that they stand alone. In vain do we search 
in other religions for anything that can be placed side 
by side with them. If we could but realize the prevail- 
ing religious ideas of their age, we would be astonished 
at the blinding brilliancy with which Israel’s prophecy 
stands out in a sky whose blackness otherwise showed 
but few and faint glimmerings. 

Whence came Israel’s prophecy? Whence those 
moral ideals, whence those visions of the heart of God, 
that still elevate the hearts of men and cause them to 
adore? Whence that sincere, vital, noble, pure re- 
ligious spirit which underlies them and shines forth 
from them as shone the countenance of Moses when 
he returned from the presence of Jehovah? Whence 
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this religion which impresses itself as divine upon the 
most critical reasoning and the most exacting con- 
science, which produced such nobility of character and 
aroused such hostility, and which satisfies every re- 
ligious need of the heart? How was it possible that 
the Promise to Abraham and the experiences of the 
Exodus could bear such fruit? 


Prophecy in the Sense of Prediction 


To a great extent the prophets deal with the future: 
they predict. Since this phase of their messages is of 
great practical value to the serious investigator, inas- 
much as it enables him to test them by the touchstone 
of subsequent history, we shall devote a few paragraphs 
to it. 

That the prophets were sincere will be granted by 
practically all who have made a study of them. It will 
even be widely admitted that they actually experienced 
the visions of which they tell. Moreover, when speak- 
ing of future events they are by no means vague or 
ambiguous, after the usual manner of oracles and sooth- 
sayers, but very definite, clear and positive. Frequently 
they describe them in minute detail, their predictions» 
varying greatly as they deal with different persons, 
places and occurrences. Also, they speak with the 
greatest confidence, not to say boldness, and the impres- 
sion conveyed is that they have no doubt whatever that 
their “burdens” were revealed to them by the Ruler of 
the universe and will, therefore, come to pass without 
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fail. The question is, were they right, or were they 
mistaken? 

Deistic thought would have us take for granted that 
any visions the prophets may have had were of purely 
subjective nature. But this raises the question: What 
then about such prophecies as were actually fulfilled? 
For there were fulfilments, notably the Babylonian Cap- 
tivity and the Restoration. Of this question deism has 
tried to dispose by the very simple expedient of assum- 
ing that all such prophecies were post-exilic, in other 
words, not prophecies at all, but pious frauds. Simple, 
certainly. Just as simple as Mohammed’s answer when 
he was informed that the Koran did not agree with the 
Bible as he had fondly imagined. “Then,” was his 
verdict, “the Bible has been falsified.” But mere as- 
sumptions suffer from the disadvantage that they prove 
nothing. And the assumption in question has some 
other, and rather serious, disadvantages besides. 

In the first place, it reduces the prophets to a set of 
religious fakers and mountebanks. And this raises still 
another question. Since of all frauds, religious frauds 
are the most immoral, how can such an assumption be 
squared with the evident sincerity, the sublime contents 
and the entire spirit of their messages? Of all Old 
Testament sacred literature the prophetic books (and 
the Psalms) are the climax: they contain the most pro- 
found truth, have the strongest religious appeal and 
make the deepest impression. Is it morally and psy- 
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chologically possible that hypocrisy and deception can 
bear such fruits? 

Secondly, the question of fulfilment is not got rid of 
so easily. Even if all the prophetic books were post- 
exilic, it is an established fact that all of them existed 
in their present form at the time of Christ. Now, if 
history shows numerous instances in which the predic- 
tions of the prophets concerning both Israel and vari- 
ous other nations were strikingly fulfilled during the 
Christian era, then, what comfort can the deist get out 
of the post-exilic theory? And such is the case. In 
Palestine, Egypt, Arabia, Mesopotamia, men see to-day 
the very scenes that prophets saw in visions long before 
Jesus was born, and the history of the centuries since 
the time of Christ records numerous events predicted 
in the books of the Old Testament.* Combine this fact 
with the sublime conceptions of God and the ideal prin- 
ciples of ethics found in Israel’s prophets, and ask your- 
self: Can all this have been the natural product of the 
human mind as we know it? Or has there been a 
revelation on the part of a loving God, Who made 
known to man what man could not know, revealing it 
in such a manner that straight and honest thinking will 
necessarily lead him to the conclusion, God has spoken? 


Prophecy and revelation stand and fall together. No 
prophets, no revelation. If God wanted to make His 
heart, thoughts and plans known to mankind, He had to 

1 See Appendix B. 
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find instruments through whom He could convey them. 
The question is not one to be pooh-poohed, or to be 
answered in the negative on the basis of natural preju- 
dices; neither should one decide in favor of prophecy 
because one wishes to believe in it: it is worthy of 
serious and thorough investigation. And this is a sim- 
ple enough matter. Have facts become known to man 
of which God alone could be cognizant? If not, we 
cannot be certain of revelation. If on the other hand, 
the character and will of God have become known, if 
future events have been predicted in connection with 
God’s plans and these events have come to pass, then 
we cannot deny either revelation or prophecy. 

To the objection, Why, then, is there no prophecy 
to-day? we reply with a counterquestion: Have you 
ever investigated whether, perhaps, God has completed 
His revelation, and all that needs to be known of His 
character, His will and His plans has been placed in 
the possession of man? If prophecy had a specific pur- 
pose, what need to continue it after its purpose was 
achieved? In that case, the absence of prophecy in 
our age, instead of proving that God has not revealed 
Himself, would indicate that His revelation has been 
completed, and that it is for us to learn, with the great- 
est diligence and reverence, what He has made known. 
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Israel’s Religion — Faith 


eee us now try to analyze Israel’s religion as it 
manifested itself in the individual ; in other words, 
let us consider the fruits which Israel’s prophetic mes- 
sages and national experiences bore in the lives of those 
who accepted them as revelations of Jehovah. Here 
again we find three outstanding features, which were 
peculiar to the Israelite, distinguishing him from the 
adherents of other religions. They were: 1, Genuine 
Faith; 2, a unique Morality; 3, the Messianic Hope. 


The prevailing impression that the chief difference 
between Israel’s religion and all contemporaneous re- 
ligions lay in the monotheism of the former and the 
polytheism of the latter is erroneous. That this was a 
difference of great importance in various respects goes 
without saying; nevertheless, it is but a minor differ- 
ence, compared with the fact that Israel alone could say, 
My God, in Whom I trust. Ps. 90:2. Here lies the 
essential difference. 

My God, in Whom I trust. This means that the true 
Israelite had faith in His God. Even though some in 
their ignorance may have believed that other gods were 
real, all true Israelites believed that their God was 
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greater—above all gods. And they believed Him to be 
their God; they were proud of Him; they trusted Him. 
The adherents of other religions could and did fear and 
worship, but they never trusted. 

From the history of Israel, and especially from an 
analysis of its religion, it is evident that Israel’s religion 
in the objective sense of the term possessed certain fea- 
tures which other religions lacked and which would 
naturally serve to impress upon this people exception- 
ally definite conceptions of God. Yet at the same time 
this fact stands out, that the religion of the multitude 
was not the religion of the Bible; that only through 
faith did Israel’s objective religion become subjective 
in the heart of the individual; that only those had it 
whose hearts Jehovah had succeeded in winning. 

The important thing is, that hearts were won, just 
as completely as the heart of a woman is won by the 
wooing of a man; that these were absolutely certain of 
Jehovah’s love, that they basked in it, so to speak, and 
were happy in it, and that it became the deciding factor 
in their actions and the. driving force in their lives. 
They had faith in Jehovah. And it had been born out 
of teachings and events which they accepted as divine 
messages and acts and through which they had become 
convinced that Jehovah could be safely trusted. 

Israel’s religion, then, had the power to produce faith, 
in the sense of a personal certainty of being personally 
beloved. No other religion could achieve such a thing, 
for reasons which must be obvious to every careful 
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student of Comparative Religion. And since human 
nature cannot trust an unknown God, the reason for 
the faith of the true Israelite must have been that 
Israel’s religion alone contained those conceptions of 
God which satisfy the heart’s deep yearning for the 
knowledge of God and for a God Who 1s safe. The 
faith of the true Israelite was certainly a conviction 
that he knew Jehovah, in the same sense in which a 
child knows its mother, knows it can trust her. Evi- 
dently there is in the harp of the human psyche a string 
of faith, a capacity for truly trusting the invisible God, 
a string that is responsive to divine truth; but Israel’s 
religion alone could cause it to vibrate. Why? 
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Israel’s Religion — Its Unique Morality 


HAT there was a vast difference between the 

ethics of Israel’s religion and that of nature re- 
ligions is universally recognized. In the case of the 
latter many things that were an abomination to Jehovah 
—for instance, partiality and favoritism, deceitfulness, 
envy, selfishness, lasciviousness—were supposed to be 
practiced by the gods themselves ; which was, of course, 
due to the fact that these deities had been created in the 
likeness of their worshippers. Since Jehovah was holy, 
the ethical conceptions of His true worshippers must 
necessarily be different from those of the worshippers 
of immoral deities. 

However, and this is important, they were also differ- 
ent from those of the average Israelite. And in making 
this statement we are thinking, not merely of that prone- 
ness to follow idolatrous and immoral practices which 
characterized the pre-Captivity period; but we have in 
mind, especially, those strict moralists who arose after 
the Captivity, the pharisees, whose ambition was to 
keep the law in its minutest details and with whom 
idolatry was out of the question. It was these whom 
John addressed, “Ye offspring of vipers, who hath 
warned you to flee from the wrath to come?” and whom 
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Jesus scathingly denounced as hypocrites and whited 
sepulchres. 

Nor was the difference merely one of degree, it was 
fundamental. Among the Gentiles the development of 
ethics was apt to be the product of philosophy rather 
than religion. Confucius, perhaps the greatest Gentile 
moralist, was no prophet, not even a religious man, but 
an agnostic philosopher. And his object in teaching 
men to be moral was not, to render them acceptable to 
God, but to regulate human relations in the interest of 
social welfare, so as to achieve happiness in the present. 
Israel’s law, on the other hand, was wholly religious, 
relating every phase of life to Jehovah, and was in- 
tended to answer the question: How may I inherit the 
Promise? What must I do to enter the Kingdom of 
God? The fundamental difference between two such 
systems of ethics is evident. But even when heathen 
ethics were religious, they were always the result of 
fear, never of confidence. Again the difference is clear. 

As for the Israelite, his moral conceptions and prac- 
tices depended entirely on his conception of and his re- 
lation to Jehovah; in other words, on whether he rightly 
understood Jehovah’s heart and truly identified himself 
with His plans. When this was not the case, his ethics 
were as fundamentally wrong as those of the Gentiles. 

To appreciate this, we must bear in mind the Cove- 
nant and what is involved. We must realize that it de- 
manded a unique attitude both towards God and society, 
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which could be found in those only to whom the Cove- 
nant was vital and real. 

There had to be a right attitude towards God. The 
peculiar relation in which the Covenant placed Israel 
constantly emphasized that Israel’s welfare depended 
entirely on whether it fulfilled the conditions under 
which alone a holy God, Who hated sin, could and 
would bless His people. The only adequate response 
to such a religion was a faith to which Jehovah and the 
Covenant were so real and so precious as to dominate 
the entire life. As one true Israelite expressed it: 
“Whom have I in heaven but Thee? And there is none 
upon earth that I desire besides Thee. My flesh and 
my heart faileth; but God is the strength of my heart 
and my portion forever.” Ps. 73:25, 26. 

Jehovah had chosen Israel to be His very own. His 
relation to His people is described as that of a husband: 
as a man loves his wife, so does Jehovah love His 
Chosen People. But such love involved jealousy; it 
demanded a whole-hearted, undivided love in return; it 
could not brook infidelity. Furthermore, it involved 
that Israel, if she gave the love Jehovah craved, must 
desire to be lovable in the eyes of her Spouse, that she 
must love what He loved and hate what He hated; in 
other words, she must identify herself with His plans 
and aims as “an help meet for Him.” 

Now Jehovah had one great aim, namely, that of 
blessing men. Unless Israel identified herself with 
this aim, she had no right to call herself a Covenant 
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people. Unless she loyally shared the supreme interest 
of her Spouse, she had no real fellowship with Him. 
Nor would she be able to understand either the law, or 
the prophets. For neither of these was meant to in- 
spire men with the desire to be personally virtuous (a 
desire which is perfectly compatible with and fre- 
quently, if not always, accompanied by selfishness) ; 
but both were summed up in the command, Love thy 
neighbor as thyself. As Jesus says, “All things whatso- 
ever ye would that men should do unto you, even so do 
ye also unto them; for this is the law and the prophets.” 

Thus, in reality, Jehovah’s law did not say, Be good; 
but, Be good to your neighbor. It meant this: I love 
your neighbor and desire him to be blessed and hereby 
teach you how to be a blessing to him and how to ab- 
stain from harming him. The ethics of the law and the 
prophets could not be rightly understood except in the 
light of the Promise, and their demands could be ful- 
filled by those only whose hearts had been won by Je- 
hovah. Which means that there had to be a radical 
change of heart. Any effort to fulfil the law without 
this resulted only in that sad and disgusting caricature 
known as the pharisee. The God of the Promise and 
the Covenant could not be satisfied with any mere out- 
ward performance, nor by slavish submission and 
forced compliance. He had not chosen Israel to be His 
slave, but to be His partner. There is all the difference 
in the world between the service of a bond servant and 
the humble, loving, ardent cooperation of a loyal wife 
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whose life is merged in that of her beloved and who 
knows no ambition but his success. 

And such service did Jehovah succeed in winning, 
even though the Old Testament conception of “neigh- 
bor” remained a restricted one and the quality of the 
service fell far short of perfection. Under the influ- 
ence of Promise and Covenant, of law and prophecy, 
there developed in the true Israelite a unique concep- 
tion of sin. His conscience became sensitive and dis- 
criminating. No longer did he look upon sin merely 
as something forbidden and punishable, but as unclean- 
ness, as something nauseating and nasty in itself. Inas- 
much as it offended against the love and faithfulness 
of Jehovah and broke the Covenant whereby He had 
raised Israel to the security and glory of His beloved 
and betrothed, he came to regard it as adultery, that 
supreme offense of a wife against a loving husband. 
In view of Jehovah’s desire to make Israel a blessing, 
he came to realize that any wrong committed against 
a fellow-man was a direct sin against God Himself, 
since it wronged one whom Jehovah loved. As he con- 
templated the history of his people, he learned to see 
sin as rebellion. And all this combined to bring about 
the conception that sin was folly and that “sinner” was 
synonymous with fool. 

Moreover, the true Israelite knew that sin meant 
more than mere outward transgression. The Covenant 
relation and the numerous declarations of divine love 
found in prophecy served to emphasize that Jehovah 
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yearned for man’s love. The Decalogue, which should 
be called the Articles of the Covenant, begins with 
“Thou shalt have no other gods” and ends with “Thou 
shalt not covet.” Which means, Right conduct is, es- 
sentially, not a matter of personal virtue, nor yet of 
just dealings between man and man, but of right rela- 
tions between man and Jehovah; and conduct is not 
right, unless the heart is right. 

Thus the believer learned to scrutinize his motives 
and desires. This in turn made him realize how far 
from perfect he was, how unworthy, how entirely de- 
pendent on Jehovah’s mercy. Yet this did not drive 
him to despair. On the contrary, only by being thus 
humbled and seeing himself in the true light was he 
enabled really to appreciate the love of a God Who 
nevertheless did not withdraw His favor. God’s love 
became all the more adorable to him because he could 
sing, “He hath not dealt with us after our sins, nor 
rewarded us after our iniquities. For as the heavens 
are high above the earth, so great is His loving-kindness 
toward them that fear Him.” Israel’s most sublime 
conceptions of its God arose out of, and were made pos- 
sible by, the acute moral sense that its religion had de- 
veloped. And conversely, the reason why a majority - 
never came to that knowledge of Jehovah which 
wrought such miracles in the few was their unwilling- 
ness to break with sin. Israel’s religion could bring a 
man to a saving knowledge of God, provided he was 
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willing to know himself as he really was. But love of 
sin made knowledge of Jehovah utterly impossible. 
The immense superiority of Israelite over Gentile 
morality and the unique character of the former is thus 
not only established but accounted for. Only a Cove- 
nant religion, based upon the religious and moral ideals 
of the Promise and developed by prophecy and experi- 
ence such as Israel had, could bear such moral fruits. 
Without fear of contradiction we affirm that here we 
have the ideal morality. If it could be translated into 
the universal morality of our race, our problems would 
be solved. Poverty, crime, vice, war, would cease. 
But it arose out of the conviction that Israel’s proph- 
ecy and history revealed God. Without this conviction 
it would not have existed. Was Israel mistaken? Was 
the only right system of ethics ever produced born out 
of ignorance, superstition and error? Or do the moral 
fruits of Israel’s religion prove that it was born of 
truth, that it was of divine origin? 
1 
Finally, though Israel as a nation never understood 
the true import of its Law and the true moral require- 
ments of its Covenant with Jehovah, because, as a na- 
tion, it neither knew Jehovah, nor trusted Him, yet its 
law and its prophets did exert a powerful and lasting 
moral influence upon the nation as such. Immorality 
has been the fundamental cause of the downfall and 
extermination of the world’s greatest nations. Israel, 
one of the smallest among the nations, has survived a 
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tribulation “such as hath not been from the beginning 
of the world until now, no, nor ever shall be.” And 
it has survived because of its superior national morality. 
Moreover, this morality was solely the fruit of its re- 
ligion. Other religions have fostered immorality, and 
their devotees have perished; Israel’s religion, and it 
alone, has preserved the Jews, even though they per- 
verted it. What a testimony to the superiority and the 
truth of Israel’s religion! 


[84] 


CHAPTER XI 


Israel’s Religion — The Messianic 
Hope 


hee was taught to look forward to a golden age 
in which both God’s ideals of man and man’s uni- 
versal yearning for happiness were to be realized. The 
hope for a better time to come appeals to the great 
bleeding heart of the world. Everywhere, except, per- 
haps, among savages, men feel it, think about it, strive 
for it. It is the part of the Gospel which finds the 
readiest response, appealing even to those who refuse 
to believe in Jesus as the Christ. 

However, Israel was not left with a vague, indefinite 
hope of some sort of utopia, which was to come about 
naturally through evolution. It was always God Who 
was planning to bring it into existence, and from the 
first it was plainly stated that chosen human agents 
would be the implements in His hands. 

In time, there emerged on the canvas of prophecy the 
figure of a person, becoming ever clearer and more 
sharply defined. It was the figure of a world-King, 
qualified and equipped to bring about the age of blessed- 
ness. God promised men an ideal Leader, Who was 
to bring peace to the world through righteousness, and 
righteousness through the knowledge of God. 
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This is how prophecy describes Him. “He shall 
judge (=rule) thy people with righteousness and the 
poor with justice. And the mountains shali bring peace 
to the people, and the hills, in righteousness.” (Ps. 72: 
2,3.) “The Spirit of Jehovah shall rest upon Him... 
And righteousness shall be the girdle of His waist, and 
faithfulness the girdle of His loins. And the wolf shall 
dwell with the lamb, and the leopard shall lie down 
with the kid... . They shall not hurt nor destroy in all 
My holy mountain; for the earth shall be full of the 
knowledge of Jehovah, as the waters cover the sea.” 
(Isa. 11.) “And He will judge between many peoples, 
and will decide concerning strong nations afar off: and 
they shall beat their swords into plowshares, and their 
spears into pruning-hooks; nation shall not lift up 
sword against nation, neither shall they learn war any 
more.” (Micah 4:3.) 

Such was the hope held out to Israel on the basis of 
the Promise. What has it done for the Jews? When, 
in captivity, they became conscious of their helplessness, 
they began to pay heed to their prophets. These not 
only interpreted Israel’s downfall in terms of divine 
wrath; they alone held out hope: a Son of David was to 
lead His people to far greater glory than David ever 
dreamt of. It was, undoubtedly, this feature of 
prophecy that brought about Israel’s definite break with 
idolatry. After that the Messianic Hope continued to 
be the most potent among the factors that filled this 
race with the will to live and supplied it with the 
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strength to survive. In the post-Captivity centuries 
preceding Christ, when the waters of tribulation 
threatened again and again to engulf them, this con- 
tinued to be the great consolation that tied them to the 
service of Jehovah. And in the Middle Ages, when 
they were as in hell, without rest, unable to die, and 
with no visible avenue of escape or relief, this was, 
once more, the only star that sent a ray of hope into 
the darkness of their despair. 

What has the Messianic Hope meant to the world? 
It made Christianity possible. That Jesus stirred the 
multitudes so profoundly was due to the intensity to 
which Israel’s longing for its promised Christ had 
grown. For what caused the jubilant popular outburst 
at Jesus’ triumphal entry into Jerusalem, and what pre- 
cipitated the desperate resolution of the Sanhedrin to 
put an innocent man to death, was by no means His 
popularity as a teacher and miracle-worker, but the 
growing conviction of the masses “that it was He who 
should redeem Israel.” Without the Messianic Hope, 
Jesus would have been admired as a great preacher and 
saint, but would never have been hailed as a World- 
King and a World-Savior. 

When the Gospel was carried beyond the confines of 
Palestine, it found there, too, that the soil had been 
prepared. Since the Captivity the Jews were scattered 
far and wide, and wherever there were Jews Israel’s 
hope was known, and always there were Gentiles who 
had come to share it and were anxious for its realiza- 
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tion. This alone accounts for the rapid spread of 
Christianity. The apostles did not merely preach salva- 
tion from immorality, they preached the Kingdom of 
God. Forgiveness and sanctification were but incidental 
to this their central theme and necessary to the realiza- 
tion of the Kingdom. 


If Israel’s promise was divine, this is the message 
for our own day and age. Never has the world been 
so keenly conscious of its need of leadership as at the 
present time. Never has it felt the lack of leadership 
more keenly. Mankind shudders at the dire possibili- 
ties for destruction that have recently been developed. 
The War has not settled international problems and 
fears and jealousies and suspicions; it has made them 
more acute and has created new ones. On the other 
hand, science, in its efforts to contribute towards the 
progress of the race, has opened a Pandora’s box. It 
has conjured up spirits that it can neither lay nor con- 
trol. It has taught man more than is good for him to 
know. To have placed in his hands in his present stage 
of moral development such frightful means of destruc- 
tion is not only unsafe, but is bound to result in tragedy. 
How long will it be until some nation, its nerves snap- 
ping under the present tension, will run amuck with 
maniacal shrieks about its own sacred rights and duties 
and the vileness of the enemy and thus give the signal 
for a general stampede hell-ward? No system, no ism, 
no religion can avert it. Without leadership men are 
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like sheep without a shepherd and cannot efficiently pro- 
mote the good. Not even a small shop can be run by 
an abstract system, it needs a manager. How then can 
we expect this entire world of ours, with its hundreds 
of nationalities and races, with its millions of individu- 
als, so generally controlled by passion instead of reason, 
so prone to argue that the immoral course is the wise 
one,—how can we expect such a world, entangled as it 
is in innumerable unsolvable problems and irreconcil- 
ably conflicting interests, to achieve a golden age by ab- 
stractions, such as education, morality, or religion? It 
needs a Leader, and one Who is great enough, and 
strong enough, and wise enough, and_big-hearted 
enough, and human enough, and divine enough to be a 
World-Leader. Israel was taught to hope for such a 
Leader. If that hope was a mistake and a delusion, 
then, Farewell to hope! 

We must have a World-Leader, and He must be as 
Israel’s prophecy pictures Him: One Who can bring 
about peace, not by force, but by righteousness; and 
One Who can bring about righteousness, not by preach- 
ing human ideals of morality, but by bringing about a 
universal knowledge of God,—a knowledge that will 
give men such confidence in God that their fears of one 
another will vanish and that they will become joyfully 
obedient. For the great problem of man is the fact of 
sin,—the sin that dwells in each individual heart, the 
heart of the moral as well as the immoral, the heart of 
the law-abiding as well as the criminal; the root of 
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which is enmity against God, the essence of which is 
selfishness, and the fruit of which is war among men— 
war in commerce, war in industry, war in society, war 
between professors of religion, war between nations. 
Men are swayed by fear instead of faith. They fear 
because they are in the dark. They are in the dark be- 
cause they have no guarantee that a faithful, all-power- 
ful God will take care of them. The only light that can 
dispel this darkness is the knowledge of God. Only He 
Who can give this knowledge to the world can be the 
World-Leader of Whom we stand in need to-day. And 
only if men abandon the vain effort to save the world 
by abstractions and find a living Personality Whom 
they can trust without limit, Whom they can love pas- 
sionately, for Whom they can be unboundedly enthusi- 
astic, and the loyalty to Whom can control all their ac- 
tions, can the perplexing problems of humanity be 
solved, can society be brought to a state of normal 
health. 
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CHAPTER XII 


Israel’s Religion — Jesus 


‘Uae the influence of unique national experiences, 
inspired prophecies and sanctified leaders Israel 
had learned to worship Jehovah, finally becoming strictly 
monotheistic. Under the same influence, it had ac- 
quired conceptions of God and developed moral ideals 
vastly superior to and essentially different from those 
of other nations and had learned to look forward to and 
long for the rule of God on earth and the Christ Who 
was to make this a reality. Nevertheless, wonderful 
though Israel’s religion was, everything was but in a 
preliminary stage. Neither its theology, nor its ethics, 
nor its eschatology was finished. 

Then came the period when it reached the climax of 
perfection. Like a sunrise there shone into the human 
mind a new conception of God, compared with which 
that of Old Testament prophecy had been but as dawn. 
It illumined the plain of life and showed man the cer- 
tain path that leads to the fulfilment of all his deepest 
longings and highest aspirations. It dispelled the mists 
that had rendered the future more or less nebulous, and 
revealed mountain tops of glory that dazzled the imagi- 
nation. 

All this came through Jesus. In Him Israel’s religion 
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appeared incarnate. He was a Message—the Word of 
Life—that all, even the simplest, could read. Here 
was Jehovah’s ideal of man, become real and actual— 
man as the law and the prophets had pictured him. 
What they had said man should be, Jesus was. No 
longer could Israel’s ethics be regarded as unattainable 
ideals; Jesus was the demonstration that human nature 
can be what it should be. 


Jesus is a fact. We have to deal with Him. Human- 
ity cannot ignore Him. 

He is the only perfect man; the true Brother of every 
other man; seeking nothing from them, but seeking 
them; seeking them for God; seeking them by serving 
them, by dying for them. 

Jesus is unique, and in His uniqueness He is a mys- 
tery, which neither history, nor anthropology, nor psy- 
chology will explain—the Mystery par excellence in in- 
dividual human nature, as Israel is the mystery among 
the nations. 

Though as a unique phenomenon in a world of sinful 
men He cannot be explained by science, nothing is 
simpler and easier than to find the mainspring of His 
wonderful, perfect life. He trusted Jehovah as Jehovah 
wants and deserves to be trusted, His faith being a per- 
fect, unwavering certainty of God as His God and 
Father. Hence, while like all other men He sought 
happiness, He never thought of seeking it otherwise 
than by obedience to the will of God. And knowing 
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God and understanding His heart, the will of God was 
to Him to seek only the welfare, the eternal welfare 
of all men; in other words, the fulfilment of the Prom- 
ise to Abraham, “In thee and in thy seed shall all the 
families of the earth be blessed.” This He made the 
aim of His life, and in pursuit of this aim He com- 
pletely subordinated His will to that of Jehovah, never 
taking a step unless He was certain that it was the 
Father’s will, never refusing to do or suffer the 
Father’s will. 


How convincing He is! Though morally so vastly 
superior to all other men, He is nevertheless the most 
natural of all men, without the slightest trace of the ar- 
tificial, either in His conduct, or His teaching, or His 
character, or His miracles. Everything is right, every- 
thing is normally human. 


He is obviously a miracle, the greatest of all miracles. 
Science and rationalism, unwilling to admit the miracle, 
have tried to deny that He existed; but they have found 
themselves confronted with the equally great miracle 
that someone must have invented Him. 


No man has so influenced the world. And this in 
spite of the fact that the masses have never bothered 
to know Him intimately; that human nature instinc- 
tively rejects His principles of life; that even the 
Church which bears His name does not seem to have 
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the courage to follow His example. Nevertheless, 
Jesus has changed the course of history. And He has 
done it through a comparatively small number of men, 
often plain, simple people, but men to whom He had 
become real, to whom He had come to mean everything, 
whose sole strength lay in their full and absolute trust. 
These became the “salt of the earth” and have made the 
world vastly different from what it would otherwise be. 

And what He did to these believers was even more 
miraculous than His influence in history. Faith in Him 
has achieved the impossible, it has proved capable of 
changing human nature, delivering it from its funda- 
mental fault of selfishness, transforming the very low- 
est and most degraded into saints, men of strength and 
beauty of character, men that bear His image. 

Science cannot explain this mysterious Man, this 
only perfect, this only normal Man, Who commands the 
respect, the admiration, the wonder of everyone that 
catches a glimpse of what He really is, but Who never- 
theless finds so few followers. Yet, here He is. And 
we cannot ignore Him. Like the Sanhedrin of old, men 
continue to ask, Who art Thou? 


Who Was Jesus? 


Jesus was a Jew, both in the national and the re- 
ligious sense of the word. 

He was a true Israelite. He believed that Israel’s 
law was divinely given and therefore obeyed it. He 
believed that the prophets had spoken the word of God 
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and, accordingly, He accepted their message as true. 
Moreover, He believed that the prophets had spoken 
concerning Himself and therefore considered Himself 
under obligation to fulfil them. 

It was for this reason that He was the perfect Israel- 
tte, Whose life and character were the incarnation of 
Israel’s religion and Whose aim was the fulfilment of 
the divine purpose as revealed in the Promise to Abra- 
ham. 


What Does Jesus Say of Himself? 


Of all men Jesus was the humblest and the most un- 
selfish. He might have had a crown, but refused it; 
He never sought His own glory. But to the question, 
Who art Thou? He replies unhesitatingly: “I am the 
Christ of prophecy.” “I am the Son of God.” “I and 
the Father are One.” “God so loved the world that He 
gave His only-begotten Son.” 

And He seals the answer with His death. 

The Gospel which He commanded to be proclaimed 
to all men tells us that the only perfect man who ever 
lived claimed to be the only-begotten Son of God, and 
it explains His crucifixion by “God so loved the world.” 


A New Conception of God 
And thus was given to the world a new conception of 
God. God’s only-begotten Son on the cross, sacrificed 
by God for those who rejected and crucified Him, that 
they might know God, cease to hate Him, trust Him, 


[95] 


Revelation in the Light of History and Experience 


obey Him, be happy and live,—this reveals to us the 
heart of God. God is Love. God loves us with a love 
that does not spare even the Only-Begotten. 

Who ever dreamed that we were worth so much to 
God? That God’s love was so great? That God was 
such a God? 

Now we know that love is not merely a divine at- 
tribute, it is the divine essence. To say, God loves, is 
not strong enough; God is Love. 


A Conception of Which Humanity 
Cannot Get Rid 


The natural reaction of the human mind towards 
such a doctrine is that it is unreasonable that the in- 
finite, holy God should so love man, a speck of dust, 
hostile to Him, defiled. But upon closer examination 
this objection is found to be itself unreasonable. 
Straight thinking will lead the believer in a personal 
God to the following results :— 

1. The very fact that such a love seems too great to 
be believed makes it impossible to deny it. For denial 
would be equivalent to saying that God’s love had been 
exaggerated ; that someone had imagined it to be greater 
than it actually is; that the imagination of a creature 
had created a God Who was superior to the reality of 
God; in other words, that God was not absolute perfec- 
tion :—a conclusion which is impossible to the believer 
in a personal God. No, though God’s love may be too 
great to appear reasonable, humanly speaking, it can- 
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not be too great to be divine. In fact, the Gospel makes 
it impossible to conceive of it as less; for a love that is 
less would not be perfect. The conception that God is 
Love is here to stay. 

2. If God is Love, it was divinely and humanly neces- 
sary that He should reveal His love in all its greatness, 
in order that it might be reciprocated. A God Who is 
Love cannot be satisfied unless man loves Him with his 
whole heart. 

Now, the reason why God loves lies within Himself, 
because -He is Love, while the reason for human love 
always lies within the object. Man is not love, but he 
can love when his love is kindled and won; and the 
measure of his love depends upon the degree of happi- 
ness he expects to gain from the object of his love. 
Hence, evidently, he cannot love someone he does not 
know, least of all an unknown God, towards Whom he 
feels a sense of dependence and, once he has begun to 
take Him seriously, a sense of guilt and fear." Man 
does not naturally. love God. Until he feels his need 
of Him he does not even seek Him; and once he has be- 
gun to feel his need, only the certainty that, in spite of 
his unworthiness, God is both able and willing to rescue 


1 It is easy enough to theorize about loving God and to imagine loving 
Him, as long as one’s interest in God is mainly intellectual; as long as 
there is no moral struggle, no keen sense of having sinned and fallen 
short of the divine approval. But religion does not play a vital part in 
man’s life until his conscience has awakened, until he has begun to 
“delight in the law of God after the inward man; but sees a different 
law in his members, warring against the law of his mind and bringing 
him into captivity under the law of sin which is in his members.” (Rom. 
7:22 f.) Only then is he able to realize that he does not and cannot 
love God. 
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him from the power as well as the penalties of his sin 
will cause him to see in God the Supreme Good and the 
sole source of happiness. Accordingly, God must win 
man’s heart through the revelation of His great divine 
heart. Man must be made to realize what God means 
to his happiness, by being made aware of the greatness 
of God’s love. And here we ask, How could man ever 
have known God as He is, except through the death of 
His Son? How could the greatness of His love have 
been revealed in any other way? 

3. We do not want God to love us less. No real be- 
liever in a personal God can seriously wish that God 
did not love him so much. One who has, through the 
Gospel, caught the vision of God as depicted there, can 
never be satisfied with a God Whose love is less, in 
other words, with an inferior God. 

The fact is that nothing so compels my reason and 
at the same time so satisfies my heart as the Gospel of 
a God Who gave His only Son to be crucified for me— 
the revelation of God as Love. This is God as He 
ought to be—Love to which no sacrifice is too great, no 
object too unworthy. 


Is Jesus God? 


The present tendency of philosophy is to deny the 
deity of Jesus. Many honest, sincere men and women 
are gravely disturbed by it. Moreover, the old theo- 
logical proofs no longer meet the doubts of the modern 
thinking man. If we adduce Jesus’ own words from 
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the gospels, the authenticity of such sayings has fre- 
quently been called in question by Higher Criticism; 
if we point to His ideal life, the answer is apt to be 
that this merely shows to what heights of God-likeness 
human nature is capable of attaining; if we point to 
the miracles, these are either explained away, or denied, 
or the argument is refuted by Christ’s own words, “He 
that believeth on Me, the works that I do shall he do 
also; and greater works shall he do.” (John 14:12). 
The conception that the Christian doctrine of the deity 
of Jesus is nothing but an apotheosis, analogous to sim- 
ilar deifications found in mythology, which was due to 
human ignorance and which the modern mind can no 
longer believe, is undeniably gaining ground. 

Personally, we must confess our inability to under- 
stand this tendency. We can ascribe it only to loose 
thinking. To us it seems impossible for anyone who 
believes in a personal God, if he thinks straight, to get 
away from the deity of Jesus. For this is where straight 
thinking will lead him: 


Either Jesus Is God, or There Is No 
Personal God 


Believers in a personal God agree that God is ab- 
solute perfection. Therefore, in comparing two differ- 
ent conceptions of God, logical thinking compels us to 
reject the lower. The higher may not be true, for it 
may not be high enough; but the lower cannot be true, 
because a higher one is possible. On the other hand, 
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when brought face to face with the highest possible con- 
ception of God, we must accept it as true. The normal 
mind will not consciously accept an inferior God. 

Now, in the Gospel we have the highest possible con- 
ception of God. For the highest of all values, the su- 
preme good, is love. And according to the Gospel God 
is Love. God has revealed Himself as Love in a divine 
act, in sacrificing for sinful man His Most Precious, 
His Most Beloved, His only-begotten Son; thereby giv- 
ing us the highest demonstration of love that lay within 
even the power of God and placing the fact of His love 
beyond the possibility of a doubt. The conception of 
God as Love was not arrived at by human speculation, 
but flashed upon humanity from the cross upon which 
died the only perfect man. Had Jesus not appeared, 
and had He not died, no one would ever have dreamed 
of defining God as Love. And even if someone would 
have invented the thought, no one could have been cer- 
tain of it, because there would have been no proof. 

But the death of Jesus is no revelation of divine love, 
unless Jesus is God. For if Jesus is not God, God 
never made the supreme sacrifice which reveals Him as 
the Supreme Good. 

Deny the deity of Jesus, and the highest possible con- 
ception of God was a mistake. God would not be Love. 
That He so loved the world as to give His Son would 
not be a fact. The Gospel would have spoken too 
highly of Him, it would have exaggerated His good- 
ness; the human imagination would have created a God 
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Who was superior to the reality of God; man would 
have to accept an inferior God. All of which is logically 
absurd. 

Denial of the deity of Jesus makes the conviction 
that God is Love impossible. For instead of Gospel, 
good news, all that is left is a mere theory without facts 
to support it. Moreover, to maintain that God is Love, 
when this has nowhere been manifested, is a contradic- 
tion in itself; for love cannot remain inactive and hid- 
den; by its very nature it must reveal itself in acts. 
No one believes in a human love that remains passive, 
especially when its object stands in bitter need of help: 
no one really believes in that sort of love in God. 

The conviction of the love of God derived from the 
death of Jesus has become the greatest moral influence 
in the world. What made it so was not Jesus’ example, 
but the guarantee of divine love conveyed to men when 
beholding the cross in the light of the Gospel. Such a 
manifestation of love begot confidence, a confidence 
that made men obedient and transformed them into the 
likeness of Jesus. Here lies the reason why Chris- 
tianity is fundamentally different from all other re- 
ligions. Here, too, lies the secret of its superior ex- 
cellence and power. 


The Deity of Jesus Cannot Logically 
be Denied 
Of course, it is possible for men to deny the deity of 
Jesus and still prate about God as Love. In fact, this 
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is constantly done. The idea, now that it is born, can- 
not die. Men will affirm it and use it and play with it 
without realizing what it involves. They will at the 
same time deny the deity of Jesus without being aware 
of the conclusions to which this leads them. But let 
them think straight, and where will they get? Let us 
see. 

That God is Love must be true, because it is the high- 
est possible conception of God. 

But this conception arose out of the belief that Jesus 
was God. If He was not that, to believe in Him as 
such was the grossest error; to confess Him as such 
was blasphemy; to pray to Him as such was as useless 
as it was wrong; to trust and serve Him as such was 
idolatry. No greater lie can be uttered or acted than 
to call someone God and treat Him as God, who is not 
God. 

Hence, if Jesus is not God, then the highest, most 
sublime truth that mankind possesses was born out of 
the greatest lie. Can you draw any other conclusion? 
Are you ready to draw this one? Not unless you are 
a cynic, 


We find ourselves, therefore, face to face with these 
tacts: 

1. That God is Love is the sublimest thought that 
man can think. 

2. Being the highest possible conception of God, it 
must be true. 
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3. This thought is based upon the belief that God 
did the most divine act of which He was capable, He 
sacrificed His only Son for sinners. 

4. Which again is based on the belief that Jesus is 
God. 

5. To accept the thought, but deny the deity of 
Jesus, leads to two absurdities : 

(a) It implies a love that is satisfied with re- 
maining passive and unrevealed; which is self-con- 
tradictory. 

(b) It implies that the greatest truth ever 
grasped by man was born of the greatest lie ever 
uttered; which is pure cynicism. 

6. Since the human mind cannot accept absurdities, 
it must choose between two alternatives: 

(a) Either it must admit the deity of Jesus, or 

(b) It must deny that God is Love. 

7. To choose the latter alternative would mean choos- 
ing an inferior God, which is an impossible conclusion 
for the normal mind. 

8. Consequently, logical thinking forces us to the con- 
clusion: Either Jesus is God, or there is no personal 
God. 


Or to state it differently: 

1. If God is perfect, He is Love. 

2. If God has not revealed Himself as Love, we have 
no right whatsoever to assume that He is Love. 
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3. Nothing but the sacrifice of the Son could reveal 
the greatness of God’s love. 

4. Therefore, if God is Love, then Jesus is the Son 
of God. 

5. For if Jesus is not the Son, then God never made 
the supreme sacrifice. 

6. If He made no sacrifice, He did not reveal His 
love. 

7. Which would mean that I would have to abandon 
my belief in a personal God. For the highest concep- 
tion of God would not be true; an inferior God I could 
not accept. 


The Trinity 


Incidentally, this throws a bright ray of light on the 
mystery of the Trinity. The fact that God is Love 
necessitates that He should not be a lonely Being like 
the Allah of Islam. How could God be Love without 
an object of love besides His own creatures? Were 
there no possibility of exercising love within the divine 
Being Himself, He would be dependent upon creation 
for His very existence. He would not be absolute. 

The question, How can we, then, still believe in the 
unity of God? is superfluous. Human nature can be- 
lieve in it and has believed in it for many centuries. 
Faith rejoices in the fact that God is too great to be 
comprehended by reason. It wants such a God. In 
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fact, it needs such a God. Even reason needs a God 
Whom it can worship because He is too great to be 
comprehended. 
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CHAPTER Xlil 


Israel’s Religion — What Attracts 
Men to JesusP 


U. cannot be denied that many a heart that was filthy 
with sin, enslaved by it and groaning under the 
sense of its guilt has been transformed, purified and 
set free on believing the tidings of Jesus brought to it 
in the Gospel. There must be a reason for this. There 
must be something about Jesus that supplies man’s 
most essential needs. What is it? In order to answer 
this question it is necessary to understand the situation 
in which man finds himself apart from Jesus. 


Man Apart from Jesus 


Man is a remarkable being; for he belongs to two 
different worlds. As far as his body is concerned, he 
resembles the rest of the animal world, having the same 
needs, feelings and impulses and being equally tied 
down to the earth and dependent on it for his immediate 
well-being. On the other hand, his God-consciousness, 
combined with the sense of dependence and responsibil- 
ity which it involves, raises questions of which the mere 
animal knows nothing; but which, in man, persist from 
generation to generation. Is there a God? What is 
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His nature and will? What is His attitude towards 
me? How can I win His favor? 

These questions will not down; yet, seek as he may, 
nowhere does man find an answer that settles them. 
Nature, philosophy, mysticism, all fail him. He can- 
not know the God he feels he must know. For every 
need of the animal side of his being he finds a corre- 
sponding reality in nature; but that craving which dis- 
tinguishes him from the beast and raises him high 
above it, that instinct which is distinctively human, 
goes unappeased. God remains a mystery; how to re- 
late himself to God remains an unsolved problem. 

Nor is this his only dilemma. Perhaps even more 
disturbing is the fact that his own self is a mystery to 
him. How is life to be interpreted? He wants it to 
be worth living; but oh! how many fail to make it that, 
either to themselves, or to society! All around him 
they swarm, each filled with a sense of the supreme 
importance of his life, each breathlessly intent on cap- 
turing happiness and hopefully expectant of finding it 
just around a certain corner (If he: could only reach 
that corner!), and one by one they di‘op by the wayside, 
their tombstone a question mark, Cui bono? Who has 
been benefited ?—Is this to be the net result of his own 
life? A seeking without finding, a striving without 
achieving life’s real aim? It must not be. Yet, the 
more determined he is that it shall not be, and the more 
earnestly, and thoughtfully, and honest ly he strives, the 
more vividly does he realize that gn .every side he is 
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walled in by insuperable limitations. Past, present, 
future, all present equally baffling problems. 

Looking back upon his past, that part of his life 
which he has already built, he realizes that, had he to 
do it again, he would build differently. However, he 
has raised no ephemeral structure, but one that will 
stand unchangeable forever. Nothing can be undone, 
nothing can be torn down, or chiseled away, or done 
over. Worse than this, his past is not a mere structure, 
but a living, fecund thing, bringing forth an endless 
succession of inevitable consequences, as much beyond 
his control as a bullet that has been fired. Thus arises 
the problem of guilt. Can pardon be won? Can the 
curse that attaches to the past be lifted? And how? 
The pardon of society may sometimes be won by at- 
tempts to atone; but what about God? There is no 
answer. 

He turns to the present. Were it essentially differ- 
ent, he might conclude that God was gracious to him; 
but it is not different. It is not what he feels it ought 
to be; for each moment is one of revolt and protest; a 
striving to get away from something that is unsatisfac- 
tory and to reach something that is better; in reality a 
striving to get away from his own self as it is and 
attain to the realization of a higher self. Is he pro- 
gressing? He is moving, certainly ; but is he approach- 
ing nearer to his real goal, happiness? Rather, he is 
like an earthworm with an unconquerable yearning to 
fly. He has crawled away from one spot, but he is still 
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—ctrawling. The coveted ideal is always, like the rain- 
bow, beyond reach. And it is when he seeks happiness 
in virtue that he is most keenly conscious of this. One 
of the most moral of men—‘as touching the righteous- 
ness which is of the law found blameless’’—describes 
his condition apart from Jesus thus: “I find the law 
that to me who would do good evil is present. For I 
delight in the law of God after the inward man: but 
I see a different law in my members, warring against 
the law of my mind, and bringing me into captivity 
under the law of sin which is in my members. Wretched 
man that Iam! Who shall deliver me out of the body 
of this death?” (Rom. 7:21 ff.) Thus, while the past 
spells guilt, the present spells slavery, and as it joins 
the past, it adds to the guilt. 

Finally, when man turns to the future with the ques- 
tion, How will all this end? he faces the insistent pos- 
sibility that there may be no end and the equally in- 
sistent certainty of death. What about this mystery of 
death, this inevitable step over the precipice and into 
the dark? What does it mean? What does it end? 
What does it begin? How can I be insured against pos- 
sible endless misery? I know nothing about death ex- 
cept that it destroys my body: what does it do to my 
real self? Decidedly an important question. But both 
death and eternity shroud themselves in a stubborn, 
ominous silence, giving no inkling of the possibilities 
they may be hiding. 

In a word, when man, apart from Jesus, takes time to 


[109 ] 


Revelation in the Light of History and Experience 


think straight and to face the facts of his existence can- 
didly, soberly, honestly, courageously, this is what he 
finds: his past a storage battery charged with guilt; his 
present a slavery in which he is compelled to increase 
the voltage of guilt; and his future a mysterious some- 
thing into which he must enter through death, taking 
his guilt with him. But nowhere does he find an answer 
to a single question arising out of his humanity, or a 
solution to any of the problems which his superiority 
over the mere animal involves. No more tragic dilemma 
can be imagined. 


Jesus Supplies the Need 


The reason why Jesus has won men’s hearts and 
transformed them is, that He alone supplies the needs 
of the non-physical in man, those most vital of all his 
needs, which nature is unable to supply. He alone 
answers the questions and solves the problems involved 
in man’s humanity. He brings to man, as we have 
seen, a revelation of God which compels his reason and 
completely satisfies his heart. He enables man to know 
God so intimately and personally as to be utterly certain 
of His love, His favor, His unfailing help whenever 
help is needed. At the same time Jesus alone gives to 
man the obvious interpretation of life and removes 
the barriers that hedged him in on every side. Let us 
elucidate this from the point of view of one who has 
found Jesus. 

To the troubled conscience Jesus brings the solution 
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of the problem of guilt. He died for man’s sin; His 
sacrifice by the Father is the demonstration of God’s 
love for the sinner; His death is the guarantee of par- 
don; in accepting Him as Lord, man receives the as- 
surance of forgiveness; and thus the problem of how 
to propitiate an angry God has vanished.—God’s for- 
giveness is as divine as God Himself, as whole-hearted 
as His love. It includes all He has to give, withholding 
nothing. Even the poison seed man sowed during his 
years of evil-doing shall no longer bear accursed fruit; 
for “all things work together for good to them that 
love God.” God will not have His children burdened 
by the thought that anything they ever did will be an 
endless curse. Where God’s pardoning grace gets in 
its perfect work, it triumphs over sin in every imagin- 
able respect. But one must have expertenced the sense 
of freedom and cleanness and safety—the peace of God 
which passeth all understanding—which comes to a 
man who drops into the arms of Jesus in an uncon- 
ditional surrender; else one can never know, or even 
believe that it is possible: it is too great to be believed 
on hearsay. 

To the slave of sin who has vainly endeavored to 
break its shackles Jesus brings victory and freedom, 
He brings a transformation that cleanses. Jesus “was 
in all points tempted, like as we are, yet without sin’; 
and “in that He hath suffered being tempted, He is able 
to succor them that are tempted.” (Heb. 4:15; 2:18.) 
As He made human nature obedient to God in Himself, 
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so He makes it obedient in His disciples. For through 
His death He brings to human hearts that certainty of 
God’s love which He Himself possessed and which in- 
spires every heart in which it dwells with the desire to 
do and the courage to suffer God’s will. Where men’s 
confidence has been won by Jesus’ death for them, they 
freely and gladly respond to the call to His colors, 
“Follow Me!” The publican becomes the apostle, 
Saul is transformed into Paul. Not by their good reso- 
lutions, or their will-power, but by the power of His 
love for them, which has now become a fact to them— 
by far the greatest of all facts—and which, by binding 
them to Him with the strongest of cords, sets them free 
from the love of things material and the bondage of 
evil. There are innumerable cases of such transforma- 
tion, and always they were brought about by the con- 
viction, The Son of God has died for me. 

Last, but not least, He removes the sinister interroga- 
tion mark that stood behind death. He died as men 
have always died. But He is no longer dead: He over- 
came death. Thereby He demonstrated that there is a 
resurrection. He is stronger than death and “hath the 
keys of death and Hades.” (Rev. 1:18.) He assures 
His followers: “Because I live, ye shall live also.” 
(John 14:19.) “Where I am, there shall also My ser- 
vant be.” (John 12:26.) What this has meant to men 
cannot at all be realized by those who have never lived 
outside of the confines of Christendom where ideas of 
a “better life” in which men “shall meet on that beauti- 
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ful shore” have been made current by the Gospel. To 
appreciate it, one must have had opportunity to observe 
the awful shadow which death casts upon the entire ex- 
istence of heathen races, and witnessed, on the other 
hand, the peace of dying Christians and the gleam of 
real joy in the tearful eyes of Christian men and women 
bereaved of what was dearest to their hearts. “To 
me,” writes Paul, “to die is gain.” “For our citizen- 
ship is in heaven, whence also we wait for a Savior, 
the Lord Jesus Christ: Who shall fashion anew the 
body of our humiliation, that it may be conformed to 
the body of His glory.” (Phil. 1:21; 3:20 f.) With 
such a conviction, both life and death receive a new 
meaning. To hitch the wagon of life to the star of 
such a hope spells peace as well as strength. To have 
the night of death illumined by it dispels its hostile, 
fearsome darkness by rays of genuine joy. The death 
of philosophers, virtuous men and strong natures have 
been resigned and dignified; sufferers have welcomed 
the grave as a place of rest from intolerable burdens; 
but only believers in the risen Christ die with joy, be- 
cause of their certainty that Jesus has risen to enter 
into glory and that death is a step towards the fulfil- 
ment of the highest human hopes and aspirations. At 
deathbeds we are apt to find many and bitter regrets; 
but no one, when face to face with the “great de- 
stroyer,’ has ever regretted being a Christian. In man’s 
supreme hour, when all things that make life desirable 
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to the animal drop away, when man soberly faces the 
really human issues, Christianity stands the test. 

What humanity needs for the perfect well-being of 
society is the knowledge of God which Jesus had. 
Through faith in Jesus this knowledge is imparted to 
men, and thus they are set on the way to the same nor- 
mality which characterized Him. The appeal He has 
for men consists in this that He supplies exactly and 
in a completely satisfying manner just those vital needs 
of man, involved in his humanity, which he can find 
absolutely nowhere else. He brings pardon, freedom 
and eternal life. He does not control human hearts by 
fear, force, or laws; but He wins them, and then guides 
them, by the revelation that God loves them and by 
making His love so precious and so real to them that 
they lose their hearts to Him. 
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HE solution of human problems which Jesus offers 

is not only attractive, it also makes demands, and 
these are of such nature that Jesus Himself warned 
men to count the cost before deciding to follow Him. 
(Luke 14:25 ff.) To line up with Jesus, it is necessary 
to believe what is outside of our experience, to trust 
unreservedly an unseen God, and to choose self-denial 
as the way to happiness. To persuade human nature to 
submit to such conditions freely and whole-heartedly 
requires more than mere teaching. Idealistic natures 
will subscribe to idealistic theories; but when it comes 
to adopting a course of action and carrying it through 
at all cost, there must be adequate incentives. To un- 
derstand the incentives that govern the actions of gen- 
uine followers of Jesus, let us go back to the days of 
the apostles. 


The Birth of the Church 
Suppose we sketch the beginning of the Christian 
Church from the viewpoint of the neutral historian, 
who is interested merely in recording all verifiable facts 
bearing on the subject. Such a sketch would essen- 
tially be as follows. 
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For centuries the Jews had looked forward to a 
Christ, Who was to be a descendant of David and Who 
was to redeem men from their sins, deliver them from 
their enemies and establish the rule of God upon earth. 
When this expectation, whetted by a long series of op- 
pressions, had become exceedingly keen, there ap- 
peared in their midst the most remarkable man that 
ever lived, a descendant of David, called Jesus. His 
character was ideal, His teachings stand in a class by 
themselves, and He was credited with many miracles. 
This man claimed to be the promised Christ; in fact, 
even before He publicly made the claim, He was re- 
garded as the Christ by the masses; and though He was 
the humblest of men, seeking neither wealth, nor power, 
nor glory, His personality was such that the people 
would have crowned Him, had He permitted it. Not 
so their leaders. Jealous of His growing popularity 
and bitterly resentful of His superior righteousness 
and His fearless exposure of their hypocrisy, they 
sought His life and finally succeeded in bringing about 
His crucifixion. 

Jesus had gathered a little band of disciples, men 
who had left all to become His retainers, who had set 
their hopes upon Him as Israel’s Redeemer and would 
willingly have laid down their lives for Him. When 
these saw their Master in the hands of His enemies, 
betrayed by one of their own number, apparently help- 
less, they were so shocked that they abandoned Him 
and fled. One of them even denied Him; all felt that 
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the cause was lost and that their hopes were shattered. 
Stunned by the blow, trembling at the temper of the 
mob which, with characteristic fickle-mindedness, had 
easily succumbed to the demagogic persuasions of their 
chief priests, they hid like wounded animals. 

According to all human calculations the Jesus episode 
ought to have ended here. A Galilean carpenter had 
for a brief time caused a stir and had greatly stimulated 
the Messianic hopes of the Jewish people; He had been 
condemned to death as a blasphemer and a rebel and 
had ended on the gallows. Yet, most emphatically it 
did not end here; it only began. 

The report began to spread that Jesus had risen from 
the grave. No one claimed to have witnessed the act; 
the disciples themselves were at first as skeptical as 
anyone; but the body had disappeared from Joseph’s 
grave. Soon, however, so the disciples claimed, Jesus 
began to appear to them. Their first frightened im- 
pression, that they were seeing a ghost, was dispelled 
as He walked with them, held conversation with them, 
ate with them and made them touch Him. During 
forty days He continued thus to come to them, then He 
led them to the Mount of Olives where, before their 
eyes, He rose from the earth and disappeared in the 
sky. 

Such was the version of the disciples. Men have va- 
ried in their attitude towards it, some branding its origi- 
nators as bold, unscrupulous fakers, who invented the 
whole story; while others regard them as honest 
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enough, but victims of hallucinations. It must, how- 
ever, be admitted that there is no reason for denying 
that the disciples were sincere and were as thoroughly 
convinced of the reality of the resurrection of their 
Master as it is possible for men to be. 

They spent the remainder of their lives in spreading 
the great good news. Which certainly was neither 
remunerative, nor otherwise advantageous in a material 
sense; on the contrary, it involved all manner of hard- 
ships and sacrifices and brought upon them contempt, 
hatred and unceasing persecution. But nothing could 
dampen their ardor. The resurrection of their beloved, 
wonderful Master was to them such an undeniable, 
ever-present fact, so tremendous in itself and of such 
vital importance to the human race, that their own com- 
fort or safety dwindled into insignificance beside the 
necessity of making it known. 

Nor was the mainspring of their missionary zeal 
philanthropy. They had indeed caught from their Mas- 
ter His unexampled, unselfish love of men, a love that 
saw in the very lowest a gem of priceless value, a burn- 
ing flame to which enmity and injury were not as water 
but as oil; yet, what urged them on was not their phi- 
lanthropy, but their loyalty to their Lord. He wanted 
to win the sinner ; because He had redeemed him at the 
cost of His life; and His thirst for human hearts must 
be quenched. 

They felt His eyes resting upon them in love, His 
hands guiding and strengthening them and showering 
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blessings on them, and His heart intent on backing 
them up, that they might achieve the glorious task as- 
signed to them and prepare the way for His return, 
when He would glorify them with His own glory and 
make them rule with Him in a life that had overcome 
death and could nevermore be touched by it. What a 
Lord He was to their hearts—this Son of God, as they 
believed Him to be, Who had become a partaker of 
flesh and blood that He might taste of death for all 
men; this Friend and Brother, Who had triumphed 
over death and had brought life and immortality to 
light! What a love they had for Him! Not a sad, 
fond memory of One Who had once loved them—a 
memory growing fainter as time dulled the pain of 
parting and, gradually, love itself; but the daily new- 
born response to the magnetism of One Who loved 
them now because He was living now. 

That this correctly interprets the founders of the 
Christian Church no one who has made a thorough and 
unprejudiced investigation will deny. And equally uni- 
versally it will be granted that the history of our race 
contains nothing more touching, or more beautiful. 
Theirs was a perfect loyalty. Their ranks thinned as, 
one after another, they sealed their love and confidence 
with a martyr’s death; but their loyalty, devotion and 
zeal continued undiminished. Nothing short of death 
could cause their hearts to cease to beat for Jesus, or 
their lips to bear witness of “that which we have heard, 
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that which we have seen with our eyes, that which we 
beheld, and our hands handled.” (1 John 1:1.) 

And this, too, must be granted. These men proved 
to be anything but foolish visionaries, or morbid enthu- 
siasts. Their writings as well as their achievements 
show them to have been exceptionally able, practical, 
sober men. Nor were there just one, or two, or a dozen, 
but more than five hundred, who saw the risen Christ 
during the forty days preceding His ascension. Isolated 
later instances were clearly recognized as visions. So 
that we are constrained to admit that the resurrection 
of Jesus is unusually well attested by witnesses both 
numerous and credible. 

The apostolic Gospel of Jesus as the Christ always 
had for its climax His resurrection. To those early 
pioneers this was the great achievement of the Master, 
the most concrete proof of His Christship and the most 
amazing and welcome tidings they could offer to their 
fellow men. And thus did the Christian Church come 
into being. The resurrection Gospel, preached with 
such conviction and earnestness, not only by the words, 
but by the lives and the deaths of these men, found a 
fertile soil in many hearts. What had been the incen- 
tive of the apostles to spend and sacrifice their lives in 
spreading it, became to many hearers the incentive to 
renounce all that had been most precious to them and 
take up their cross and follow Christ. In the face of 
violent persecutions, the new religion, with such high 
and novel ideals, gained adherents with amazing rapid- 
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ity and defied all efforts to exterminate it. Such deep 
roots did it strike that, when all the original founders 
had died, the certainty of the resurrection continued 
undiminished and the Church kept on growing apace. 


These are the sober facts concerning the birth of the 
Christian Church, as an unprejudiced historian, inter- 
ested only in bringing out the verifiable data that would 
correctly explain the event, would have to state them. 
The Church undoubtedly owes its existence to the firm, 
unshakable conviction of a band of the world’s most 
splendid characters. One need but study the writings 
of some of them to realize how completely their activi- 
ties were based on faith in the resurrection and how en- 
tirely out of the question such activities would have 
been without the stimulus of the consciousness that 
their Lord had risen, was Himself alive, and would 
eventually make them partakers of eternal life. Be- 
sides, for this conviction they were ready to die, and 
many of them did die for it. 

Alongside of this significant fact, which is sufficiently 
important to forbid denial of the resurrection from a 
historical point of view, let us consider that the faith 
of those early disciples has been a most fortunate thing 
for the world. Can anyone who knows history and 
human nature and has truly moral ideals wish that 
Christianity had not arisen? Try to imagine what the 
history of the world would have been without it dur- 
ing the past nineteen centuries. Certainly, it would 
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have been different. Certainly, it would not have been 
better. The Christian Church has laid itself open to 
much criticism; but her faults have never been due to 
her Christianity, but to her lack of Christianity. What- 
ever has been truly Christian has been good. When- 
ever after periods of corruption Christianity has re- 
asserted itself, it has counteracted what was evil and 
fostered and strengthened in men those things without 
which humanity must not be. All of which would 
have been impossible except for the firm faith of the 
disciples in the resurrection of Jesus. 

Yet, among the features of Christianity which our 
modern Athenians consider unbelievable the resurrec- 
tion of Jesus is one of the most objectionable. “Show 
us His example of divine goodness; speak to us of 
faith and hope and righteousness and, if you want to, 
of life after death; but do not be absurd. Who can be- 
lieve that the bodies of the dead will rise?” Even so 
the Athenians of old listened willingly enough to what 
Paul had to say, until he mentioned the resurrection. 
Then they turned away in disdain, probably just a little 
ashamed at having allowed their curiosity to persuade 
them to listen at all to this Jewish fanatic. Why this 
attitude ? 


The New Testament on Resurrection 
There is nothing in the New Testament resurrection- 
teaching that is at all unreasonable. True, Jesus and 
His apostles emphatically teach, not only a life after 
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death, but a resurrection of the body. But they teach 
no gross, crude, material resurrection theory such as, 
for instance, Mohammed imagined. They speak of the 
body as it now is as psychic, i. e., animal, a soul-body, 
and they say that it shall rise as a spiritual body, a glori- 
fied body, like unto the resurrected body of Jesus, con- 
sisting no longer of matter as we know it, no longer 
dependent on matter, no longer endangered by matter, 
no longer subject to the laws governing matter. 

Paul writes in his remarkable resurrection chapter, 
1. Cor. 15: “That which thou thyself sowest is not 
quickened except it die: and that which thou sowest, 
thou sowest not the body that shall be, but a bare grain, 
it may chance of wheat, or some other kind; but God 
giveth it a body even as it pleased Him, and to each 
seed a body of its own.” “So also is the resurrection 
of the dead. It is sown in corruption; it is raised in 
incorruption: it is sown in dishonor; it is raised in 
glory: it is sown in weakness; it is raised in power: it 
is sown a psychical body; it is raised a spiritual body. 
So also it is written, The first Adam became a living 
soul. The last Adam (Jesus) became a life-giving 
Spirit. However, that is not first which is spiritual, but 
that which is psychical; then that which is spiritual. 
The first man is of the earth, earthy: the second Man 
is of heaven. As is the earthy, such are they also that 
are earthy: and as is the heavenly, such are they also 
that are heavenly. And as we have borne the image 
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of the earthy, we shall also bear the image of the 
heavenly.” 

Why should men who believe in a life after death 
balk at a resurrection such as is taught here in words 
so sublime, so chastely reticent and so free from any- 
thing that might conflict with science, or reason? Paul 
compares death to the sowing of a seed and the risen 
body to the plant that has grown out of the seed. The 
plant contains nothing that was not potentially in the 
seed, yet it does not consist of the same particles of 
matter that constituted the seed. The resurrection body, 
according to Paul, will not be material at all, it will be 
spiritual. What that means, we cannot know. But 
need it affect the identity of the body? What consti- 
tutes the identity of the body, anyway? No one really 
knows. Certainly not the chemical elements that make 
up its cells. We are told that within a period of seven 
years the body completely renews itself. What consti- 
tuted it seven years ago has been consumed in a pro- 
cess of combustion and cast off like smoke and ashes. 
Yet, the new body is still our body, the identical body 
it was seven years ago. The fact that not a particle of 
the former chemical elements remains does not in the 
least affect its identity. With this physiological truth 
Paul’s resurrection-teaching is completely in line. 


What Has Science to Say on the Subject? 


Science can give but one honest answer to the ques- 
tion of resurrection: I do not know. Naturally, it can 
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deal only with human existence during physical life— 
birth, growth, decline, death; but the fact that these 
constitute the only features subject to investigation does 
not justify the assumption that they constitute all there 
is to human existence. There is nothing to indicate 
that human existence ends with death. Rather, there 
are facts which seem to point the other way. To the 
Christian they decidedly do so. 

Life is a process of becoming as well as being, human 
growth being threefold: physical, mental and spiritual. 
As we analyze this threefold growth we discover that 
in no respect does man reach the highest point of perfec- 
tion of which he believes himself capable: there is al- 
ways a sense of incompleteness, we stop before we are 
finished. Moreover, the period of physical growth is 
not identical with that of mental growth, nor is the pe- 
riod of mental growth coextensive with that of spiritual 
growth and growth of character. Physical growth 
ceases comparatively early, soon after the age of 
twenty. Mental growth continues much longer; but 
with old age there comes a time when knowledge, 
though it may perhaps still be acquired, ceases to be 
assimilated; it no longer broadens the mind or influ- 
ences the attitude, it no longer educates. As for spir- 
itual growth, it never ceases as long as the mind con- 
tinues to function sanely. Under the influence of the 
love of Jesus the moulding of the Christian’s character 
goes on, the very disadvantages of age and decrepitude 
becoming instrumental in teaching new lessons that 
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health and strength could not teach, and enabling man 
to appreciate phases of that love which in better days 
he had not understood. Not infrequently the knowl- 
edge of the approach of death, by causing man to grip 
more firmly the hand of the Savior, has a palpable in- 
fluence in beautifying and perfecting character. Thus, 
the growth of youth, the strength of manhood, the de- 
cline and feebleness of age, yea, and death itself, all con- 
tribute, under the influence of faith in the love of Jesus, 
to the development of character into a greater likeness 
to Him. In fact, all seem necessary to the rounding 
out of character. 

And yet, they do not complete it. We face the fact 
that the Creator endowed man with the capacity for 
constant development towards greater perfection; that 
every experience of life, including death itself, con- 
tributes towards such development; and that then, be- 
fore perfection is reached, death invariably arrests de- 
velopment. Is life a bud that is blighted by frost ere 
it can burst into the beauty of bloom which it seemed 
to promise? The cynic may maintain that it is; the 
Christian cannot possibly form such a conclusion. The - 
facts that he observes in his own life forbid it; so that, 
for him, it would be an unscientific conclusion. They 
testify that death ought not to be the end; that, were it 
the end, life would seem to be a terrible waste ; that there 
ought to be a different answer. And then he finds in 
the resurrection the answer that clears up everything. 
Now he knows that his earthly existence develops him 
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into a mere seed, which grows and ripens under the in- 
fluence of sunshine and rain and storm, until the frost 
of death bursts its shell and flings it to the ground, 
that when spring arrives, it may come to life again and 
grow into a plant that will beautify the garden of God. 

It might be argued that the body is the cause of all 
human drawbacks and limitations; that death is the 
definite escape from its prison walls and that, therefore, 
a resurrection is not even desirable. This, however, 
conflicts with the psychological fact that the body is 
essential to human personality. Under the influence of 
hypnotism, for instance, man becomes incapable of as- 
serting his personal ego, and this would seem to forbid 
the conclusion that disembodiment means a higher stage 
of existence. Besides, disembodiment does not appeal 
to man as desirable. When Paul wrote, “For indeed 
we that are in this tabernacle do groan, being burdened; 
not for that we would be unclothed, but that we would 
be clothed upon” (2. Cor. 5:4), he gave utterance to a 
human sentiment that is very strong. 

From the scientific point of view the possibility of 
such a resurrection as Paul teaches cannot be denied. 
In fact, the opposition to belief in the resurrection has 
nothing to do with science. It is very old: Jesus en- 
countered it in the Sadducees, Paul met it in the cul- 
tured Athenians on Mars Hill, Mohammed found it to 
be one of the greatest obstacles to Islam in the hearts 
of the ignorant Arabians. So it will not do to say, I 
am too modern to believe in resurrection. The only 
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argument against it would be that it is outside of human 
experience. And this is an argument of doubtful value. 
For first of all, novel experiences are following each 
other in such rapid succession in these modern days 
that men are becoming more and more cautious about 
saying, It can’t be done. Secondly, man is so much of 
a mystery to himself that it would be most unscientific 
to base any conclusions on this argument. Thirdly, the 
Gospel maintains that resurrection is no longer outside 
of human experience; that the resurrection has begun; 
that one Man has already risen. And so well attested is 
this fact that no true historian, no matter how much he 
may be biased against it personally, can, from the point 
of view of the historian, deny it. Any ordinary event 
would be considered proven by such testimony. This 
event he may not be willing to admit, because it seems 
incredible to him; but the strength of the testimony 
he must admit. And lastly, there is the fact that, with- 
out faith in the resurrection, Christianity would not ex- 
1S ce 

Not only would the apostles never have preached the 
Gospel had they not had faith in the resurrection; but 
what “Gospel” would there be to preach if resurrection 
were left out? Of how much value would the love of 
God be to man if he could not expect to enjoy it in a 
fuller measure in a future life? Nobody would want 
to be a genuine Christian if he lived but once. Paul 
says truly, “If we have only hoped in Christ in this life, 
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we are of all men most pitiable.” (1. Cor. 15:19.) 
Even Jesus would not have submitted to crucifixion, 
had He not been certain of rising again. 

What was it that caused the apostles to forego the 
comforts, the sense of security, the power, derived from 
wealth, and devote themselves with singleness of mind 
to the task of winning disciples? What gave them the 
patience to persist in this task in spite of the fact that 
they could win individuals only, but never the masses? 
What gave them the courage to endure hostility and 
contempt, and even to die, rather than abandon this 
task? Nothing but the certainty that Jesus had risen; 
that He would return to bring victory over evil to His 
battling, suffering faithful ones; that then, if they were 
found ready, they would be associated with Him in the 
glorious task of bringing about the state of universal 
blessedness foretold in the Promise to Abraham,—no 
longer hampered by sinful, mortal flesh, but sharing 
the immortal life of their Master. 


Man can perform heroic deeds and make heroic sac- 
crifices, provided he has an adequate incentive. There 
is no incentive in this present life strong enough to 
overcome selfishness, desire and fear, either for the 
sake of serving God, or for the benefit of society, or 
to be personally Christlike. If man lives but once, all 
the efforts of reformers, educators, moralists and priests 
will be neutralized by human nature. The natural man 
feels that if he does not get the earthly values out of 
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this life, it is lost. Christianity is the religion of two 
lives, both lived for Jesus. The Christian is willing to 
lose his earthly life to gain the second life. He would 
never be willing to lose it, were he not certain that it 
is not the only one. And what makes him so certain 
is, that he not merely holds a theory of resurrection, 
that he has not merely been taught a doctrine, that he 
has not merely a belief, but that he has the risen Christ. 
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CHAPTER XV 


Israel’s Religion — Why Men 
Reject Jesus 


ify spite of the powerful attraction that Jesus has for 
men, the majority never become vitally interested 
in Him, nor do they ever experience His transforming 
power. For this, too, there must be a reason. Evidently, 
the Gospel does not appeal to all men in the same way. 
Why not? 

The average man, while unable to ignore entirely the 
problems involved in his humanity, does not become so 
vividly conscious of them as to feel that they must be 
solved at all cost. His physical nature and his visible 
surroundings occupy his attention to such a degree that 
God ceases to be real to him and he loses sight of the 
fact that he is more than physical. They control him 
through the delusion, abundantly proved to be such by 
experience, that the evanescent earthly values which 
arouse his desires can satisfy and bring happiness. Ac- 
cordingly, in his eagerness to achieve his own desires, 
he ignores the will of his Creator, Who, having made 
him part of the universe, must have made him for a cer- 
tain purpose; ignores, too, the obvious conclusion that 
happiness must lie, not in the gaining of his own de- 
sires, but in fulfilling the purpose for which he was 


[131] 


Revelation in the Light of History and Experience 


created. Hence, God is forgotten, religion is crowded 
into the background, and reason is kept so busy devis- 
ing ways and means for carrying out desire that it finds 
no time to think straight and devote itself to those ques- 
tions which, to an essentially religious being such as 
man is, ought to be of supreme importance. 

Nor is it purely a case of forgetting. Man is afraid 
to face his condition candidly and to be perfectly 
honest with himself. He does not want to be con- 
scious of his deepest problems, at least not imme- 
diately, not before he has had his own way in reaching 
certain aims which have nothing to do with his dis- 
tinctively human problems. More or less unconsciously, 
he fears that straight thinking and subjecting his life 
to the will of his Maker will interfere with his happi- 
ness; so he throws sand into the eyes of his own reason 
by means of some slogan like, A sparrow in the hand is 
better than two in the bush, or something similarly 
shallow, and thus calms any doubts or fears that may 
threaten to interfere with his chosen course. It is a 
case of reason being controlled by desire, the higher 
by the lower, the human by the animal, the spirit by 
the flesh. 

This is what Scripture means when it describes man 
as “carnal”—one of the most profound anthropological 
and moral truths ever uttered. It correctly diagnoses 
the suffering of humanity as a case of predominance 
of the animal over the human; which is a most serious 
pathological moral condition which the various moral 
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“daily dozens” and the innumerable religious nostrums 
have failed in any way to affect. It causes the patient 
to assume an antagonistic attitude towards the only 
Physician Who is able to cure him; for it is, as Scrip- 
ture again correctly states, ‘““enmity against God.” He 
is afraid that doing right is not a wise policy; he strives 
to achieve happiness in spite of what may be the will 
of God, in spite of what may be right. 

To let desire predominate over reason; to fear that 
God may interfere with man’s happiness; to argue that 
doing wrong is wise; to expect happiness from ignorihg 
God’s will and to expect it in the achievement of our 
own desires in opposition to God’s will,—all this is ob- 
viously wrong. It ought to be equally obvious that it 
is foolish and doomed to failure. In fact, man himself 
brands it as foolish and wrong by a certain cowardly 
attitude with which he refuses, so frequently, to face 
the grave significance of the religious instinct seriously 
and honestly and seeks to escape from its disturbing 
interference. For when unwilling to face the issue 
honestly, he tries to square himself with his conscience 
in one of three ways. 


Futile Attempts to Solve the Human 
Problems 
1. He tries Religion; not as a means of finding the 
truth and doing what is right, but as an opiate with 
which to relieve his spiritual discomfort ; not because of 
any convictions, but “to be on the safe side.” In such 
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cases cost becomes the supreme consideration. The 
cheaper, the better. Feeling that they cannot safely 
do without religion, men choose the one that involves 
the least sacrifice and self-denial and readjustment. “I 
joined the X—— Church,” someone said to the writer, 
“because the Y. Church is too strict.” In other 
words, he was endeavoring to silence his conscience as 
women stop a baby’s crying with a rubber “pacifier.” 
Knowing himself to be sick, he chose a drug that was 
pleasing to the taste, never bothering whether it would 
prove effective. 

2. Or he tries to forget. He chooses to act as though 
he were a mere animal which has no conception of 
God, morality and the future. He refuses to pay atten- 
tion to his past guilt, his present slavery and the un- 
certainties of the future. His aim is to enjoy each 
moment while it lasts and take a chance on the future, 
comforting himself with the consolation that “he will 
be a long time dead.”” (As though he knew!) Sucha 
course damns itself not only by its unreasonableness, 
but by its debasing effects; for it frequently reduces 
man to something worse than beastliness. Besides, what 
a logic! As though he argued: I am the only animal 
with the light of an ineradicable God-consciousness and 
a moral sense; but since this light disturbs me and 
makes it uncomfortable for me to do the wrong things 
I wish to do, I will extinguish it. 

3. Or he tries philosophy, using his reason for the 
purpose of building up a logical system of thought 
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which will enable him to deny the reality of what dis- 
turbs him—of God, the soul, sin, eternity, moral re- 
sponsibility, death, even of self. What has not man 
tried to deny? This is a favorite method of some men 
who have enjoyed the advantage of superior mental 
training. Frequently their systems are wonderfully 
logical; but the trouble is, that for such systems it is 
impossible to find a solid premise. The wish was 
father to the thought. When they come to themselves, 
as they sometimes do, they find that they have got rid 
of nothing. 


That men should try to get rid of their great human 
problems by such methods would be ridiculous, were 
it not so tragically futile and disastrous. However, un- 
der the circumstances it is but natural. Man’s unwill- 
ingness to give up his desires, and his inability to rid 
himself of his God-consciousness, beget a fear which 
makes perfect honesty and candor impossible. Were he 
but willing to think straight, were his one object to find 
the truth, were he not afraid of truth, he would not be 
guilty of the inconsistencies which he now displays in 
his attitude towards religion; he would neither choose 
an easy religion, nor ignore religion altogether, nor ar- 
gue religion away. 


Why Jesus’ Solution Does Not Appeal 


When such a one meets Jesus, he is forced to face 
the human issues. The pitiless light of Truth shows 
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up all false conclusions and subterfuges, condemning 
them in no uncertain terms. It brings the human ques- 
tions into the foreground, shows their reality and in- 
sists on the necessity of the right solution. 

Frequently the first impression is favorable, the mag- 
netism of Jesus is felt and there is a response. But 
the solution that is offered, the salvation that is prom- 
ised by Jesus, is not one to appeal to the animal side of 
human nature. Jesus can save only on the condition 
that He is accepted as Lord and permitted to control 
the entire life. Man must abandon his old way of seek- 
ing happiness in the fulfilment of desire. He must even 
give up the idea that happiness can be achieved in this 
life at all. Instead, he must be willing to devote him- 
self to the service of Jesus; and in this service Jesus 
puts him through a course of spiritual setting-up and 
training in which sacrifices are demanded, faith is put 
to the test, and tasks are imposed which involves strug- 
gle, labor, suffering, contempt and persecution. All 
this on the assumption that a man does not live once, 
but twice, and that in his second life he can only reap 
what he sowed in the first. 

It ought to be self-evident that the only way in which 
a man can be truly saved is by making him as he ought 
to be, and that Jesus’ way is the only way to build up 
a character that is truly strong, beautiful and harmoni- 
ous. But the “flesh” shies away from it; it would pre- 
fer to “be carried to the skies on flowery beds of ease.” 
Jesus says: Real happiness can be won only by becoming 
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the best I can make of you through self-denying ser- 
vice to Me. To be purified, gold must pass through the 
fire. If any man cometh unto Me and hateth not his 
own father, and mother, and wife, and children, and 
brethren, and sisters, yea, and his own life also, he can- 
not be My disciple. Whosoever doth not bear his own 
cross and come after Me, cannot be My disciple. Car- 
nal man, on the other hand, feels that happiness lies 
in gaining the glittering values of this present existence, 
in wealth, in comfort, in glory, in the gratification of 
lust. It is because of the necessity of making this 
choice that Jesus is so frequently rejected by men. 
There are those who pass through a terrific inner strug- 
gle, only to let the flesh prevail in the end. But always 
the reason for rejecting Jesus is, that in the struggle 
aroused by the demands of Jesus—a struggle between 
the animal and the human in man—man’s lower nature 
wins. 

There is a widely prevalent impression that the diffi- 
culties men have in believing the Gospel are intellectual. 
Of course, owing to their failure to think straight, men 
make intellectual difficulties for themselves; but these 
are not in themselves insurmountable. Similarly, the 
period of “storm and stress” through which young 
people, especially young men, are apt to pass, and which 
for a time is a real and serious obstacle to faith, is bio- 
logical and soon runs its course. We know of cases 
where the intellectual difficulties were removed; but 
nevertheless men decided against Jesus. Why some 
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men refuse Jesus even after having awakened to their 
need of Him, while others are won, must always re- 
main a mystery; but the battle between divine love and 
the human will is not fought out in the intellect, but 
in the secret recesses of that strange thing which we 
call the heart, which is ‘deceitful above all things, and 
it is exceedingly corrupt (Luther translated, trotzig und 
verzagt—defiant and timid): who can know it?” Jer. 
17:9. Men can neither be argued into faith, nor out 
of it. The ultimate decision is always made on moral 
grounds: Jesus demands too much; men are afraid, or 
unwilling, to be so good. 
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Part III 
Revelation and the Modern Man 


Can the Modern Man Belteve in the God of 
Israel? 


CHAPTER XVI 


A Revelation Period in Human History 


| fe deciding the question whether he can still believe 
in the God of Israel, modern man has three facts 
to deal with: 

1. A religion that demands attention by virtue of its 
character and history; 

2. Living human beings essentially changed through 
this religion; 

3. A Book which was written during the period when 
Israel’s religion developed. 

In this chapter we take up the first of these three 
facts. Having followed up the development of Israel’s 
religion from its first beginnings, we shall now sum up 
our analysis, in order to make it easier for the reader 
to determine the attitude he should take towards it. 


In the first place, there evidently was growth. We 
might compare it to the growth of a fir tree. When 
spring arrives, the tip of every branch shows buds 
which open and then push forward and upward during 
several months, increasing the height, the width, the 
thickness of trunk and branches, and the strength of 
the tree, over what it was before. Then growth ceases 
for awhile, but the new fibres harden, and after another 
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winter has been weathered the same process is repeated. 
Israel’s religion is decidedly not a system worked out 
by some philosopher or theologian: it grew out of a 
seed. Also, there were seasons of growth always cen- 
turies apart, the springtimes of its history, followed by 
long periods when nothing was added. There were five 
such seasons; in other words, the history of Israel’s re- 
ligion shows five notable epochs. 


Five Epochs 


1. The Patriarchal Epoch, when in the form of a 
Promise the thought was sown into the human mind 
that the God of the universe had a plan to bless all man- 
kind through Abraham and his seed; that from Abra- 
ham there was to spring a seed with whom Jehovah 
would deal in a unique way; that He would be their 
God and use them as the instruments whereby He 
would become the God of all men. As an earnest of 
the fulfilment of this Promise, the Land of Canaan was 
to be given to Abraham’s descendants, to be theirs for 
an everlasting possession. The hero of this epoch was 
Abraham, a prophet, i. e., a man with whom God com- 
municated. Though in the nature of things he could 
not live to see even the time when his descendants 
should possess Canaan—for first they must grow into 
a nation—he, too, received a guarantee in Isaac, prom- 
ised to him after his wife had grown old in barrenness 
and born in Abraham’s extreme old age. 
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2. The Exodus Epoch, when the Israelites were de- 
livered from the Egyptian yoke and set on their way to 
the Promised Land, which they ultimately occupied. 
This epoch, too had its prophet in the person of Moses. 
What made him one of the greatest of the world’s great 
men was unquestionably his religion: a sublime concep- 
tion of God resulting in a confidence which made him 
strong, courageous, patient, righteous and wonderfully 
wise. He came to Israel with promises that were ful- 
filled; he interpreted the Exodus to them as the act of 
Jehovah, revealing His power, His faithfulness, His 
hatred of sin and His loving kindness towards His 
Chosen People. Under the leadership of Moses, Israel 
consented to worship Jehovah as its God and to enter 
into a Covenant relation with Him. Thus, this epoch 
definitely and permanently established the worship of 
Jehovah. 


3. The Davidic Epoch, when Israel not only com- 
pleted the conquest of Canaan, but extended its power 
over almost all surrounding countries. This epoch was 
ushered in by the Prophet Samuel, who recalled Israel 
from idolatry; but its real hero was David. Israel’s 
sudden political greatness, combined with the prophetic 
visions of David and others, broadened and deepened 
the understanding of the Promise and gave rise to the 
definite hope for a still greater king under whom Israel 
should rule the world. In other words, the Messianic 
Hope received that form which was later responsible 
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for the belief in Jesus as the Christ and for the rise of 
Christianity. 


4. The Captivity Epoch, including the religious de- 
cline that led up to the Captivity and the restoration 
that followed it, in which prophecy reached greater 
heights than ever before and when Israel, having de- 
spised its prophetic warnings, lost its national indepen- 
dence. The interaction of prophecy and suffering dur- 
ing this period accomplished the overthrow of idolatry 
and made Israel permanently monotheistic. In addition 
to this, it brought the Messianic Hope into prominence 
and intensified it into a great national yearning. 


5. The Epoch of Jesus and His Apostles, when the 
Jews, rejecting Jesus, ceased to be religiously produc- 
tive and an inspiration to mankind. At the same time 
Israel’s religion entered that new and vastly higher 
stage which we know as Christianity, of which the char- 
acteristic feature is faith in Jesus: faith in His person 
as the Christ and the only-begotten Son of God; faith 
in His death as the revelation of God as Love; faith 
in His resurrection as the conquest of death and the 
guarantee of the salvation, the resurrection and the 
endless life of man, as well as the ultimate fulfilment 


of the Promise and the realization of the Kingdom of 
God. 
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Objective Content 


Israel’s religion, objectively, i. e., as a system of re- 
ligious ideas and principles, comprises certain concep- 
tions of the character of God, of His will regarding the 
seed of Abraham, and of His plans in regard to men in 
general. It represents God as One, all-powerful, and 
holy, i. e., faithful, hating sin and loving man. His 
plan is, to save an apostate race from the curse of dis- 
obedience. His will regarding the seed of Abraham is, 
that they should appreciate their privileged position, 
trust Him absolutely, identify themselves with His 
plans in loyal obedience, and be holy as He is holy. 
Thus, the sublimity of the conception of God involved 
at the same time a high ideal of man. (The seed of 
Abraham includes all true Israelites and all true 
Christians. ) 


Sources 

That such a religion arose, persisted, grew, and 
finally reached the stage of Christianity was due to 
three factors, such as no other religion has had: 

1. Prophecies, regarded as divine messages ; 

2. National events, regarded as divine acts; 

3. A Man, regarded as a divine person. 

The prophets were, as a rule, unpopular; their in- 
terference was resented; men refused to heed them, 
hated and persecuted them. Yet their messages have 
become and remained sacred literature. For this 
anomaly the simple reason is, that truth cannot die. 
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The prophets’ conception of God and morality were too 
obviously and sublimely true. Especially in adversity, 
their promises revealed a divine heart and instilled 
hopes that were too worthy of God to be rejected. 
Their predictions were too often fulfilled even in Old 
Testament times to be regarded as merely human. 
Since then they have been much more abundantly vin- 
dicated. 

Ws for Israel’s history, the Exodus is undeniably 
basic to Israel’s religion. But for it and the leadership 
of Moses, the worship of Jehovah would not have be- 
come the national religion of Israel, nor would there 
have been a Covenant. Had it not been for the pros- 
perity of the Davidic era, the Christ idea would never 
have become concrete enough to become a religious 
force. Had it not been for the Captivity and the Res- 
toration, Israel’s prophets would not have exercised the 
influence that meant so much; nor would the people 
have abandoned their idolatry. Had it not been for 
great national sorrows and humiliating burdens, the 
Messianic Hope would not have become the intense 
yearning which caused Jesus to be hailed as the Christ 
and then believed in as God and Savior: the world 
would not have Christianity. And none of these things 
would have materialized, had not the Covenant staked 
the future of Israel’s religion on subsequent history 
and had not history endorsed the Covenant. Prophecy 
and history, divine truth and divine providence com- 
bined to originate and develop Israel’s religion. 
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The Man to Whom Israel’s religion owes its present 
form of Christianity was Jesus. In Him [srael’s re- 
ligion was personified ; He was, perfectly, what Jehovah 
wanted the true Israelite to be, in His attitude towards 
God, towards men and towards life. Through Him 
was revealed that God is Love—the highest possible 
conception of God. He compels man’s reason to choose 
between the two alternatives of either worshiping Him 
as God or renouncing belief in a personal God. He 
supplies the satisfying answer to all religious questions, 
the perfect solution of all human problems, the efficient 
cure of all social ills, the true interpretation of the 
meaning of life. He has the power to win the confi- 
dence of men and when He does win it they begin to 
function normally, through a righteousness based upon 
the “peace of God that is above all understanding.” 

On the other hand, when men reject Him, the fun- 
damental reason is not intellectual, but moral: the ani- 
mal predominates over the human, man is afraid to 
trust God as He ought to be trusted, he is unwilling to 
abandon his futile quest for happiness through means 
that cannot give happiness; in a word, Christianity de- 
mands too much, it is too good to appeal to men.* 


1 We may be accused of bigotry because of this statement. But we 
make it as a physician would make a diagnosis. It was the condition of 
our own heart before Jesus won it; and in our experience since that 
time an honest, persistent effort to understand and do justice to the 
human heart has conyinced us that it is always the real reason for man’s 
aversion to genuine Christianity. We lay claim to no infallibility. If 
we have misjudged men, we want to know it. Let him who can, prove 
us wrong. 
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The Ideal Religion 


An analysis of the content of Israel’s religion reveals 
that it is the ideal religion. It cannot be improved 
upon; nothing higher is possible. It contains the three 
features which human nature requires in a religion 
that is to satisfy the heart and produce adequate re- 
sults: it reveals the ideal God, the ideal man and the 
ideal future. 

1. Its conception of God, apart from compelling the 
believer in a personal God to admit that it is the high- 
est possible, and therefore the true conception, is such 
as to inspire faith. Israel’s God can be safely and ab- 
solutely trusted and obeyed. 

2. Its ideal of man is the true ideal. In utter trust- 
fulness and loyalty the true Israelite spends his life in 
serving God by serving those whom God loves; serving 
them for God’s sake, unselfishly, patiently, unshaken 
by danger or suffering. 

3. Its promise of a future, when God shall rule and 
men shall be blessed, and when God’s Chosen, the seed 
of Abraham, shall share the rule of God in immortality 
and glory, gives to man the only interpretation of life 
that will save society from its evils, at the same time 
providing the necessary incentive for that renunciation 
and self-denial without which a truly human life, in 
which the spirit and not the flesh dominates, is not pos- 
sible. If man is to “inherit the Kingdom of God,” 
which means to share in the rule of God, he must be 
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developed into a God-like character and his gifts must 
be trained so as to fit him for the high duties of his 
future destiny ; and this makes self-denial worth while, 
as Paul so strikingly puts it, 1. Cor. 9:25, “Every man 
that striveth in the games exerciseth self-control in all 
things. Now they do it to receive a corruptible crown; 
but we an incorruptible.’ 


A Revealed Religion 


Now, all of these considerations, especially when 
taken collectively, spell revelation. 

The teachings of Israel’s religion are true. It is now 
possible to know God, His will, and His plans, so far 
as they concern men. But only through the source of 
Israel’s religion. And this can only mean that God 
is no longer unknown and that He has revealed Him- 
self through Israel’s prophets. 

But Israel’s religion would never have developed, had 
it not been for Israel’s peculiar history. Since God rules 
history, evidently He so ruled the affairs of men that 
the great truths revealed by the prophets could take hold 
of men’s hearts and ultimately develop into Christianity. 
Which again leaves us no other conclusion than that 


2 We wonder who invented the idea that Christianity means, Be good 
and you will go to heaven. With human nature as it is, this is but an 
incentive to find the cheapest kind of goodness that will pass. One does 
not have to be worth anything; for all one will have to do in heaven 
seems to be to play a harp, and one does not even have to learn that, 
apparently it will come naturally. When will men awaken to the fact 
that “inheriting” the kingdom means ruling in it? Ruling is the most 
responsible thing a man can undertake. Nothing requires more careful 
training. And nothing requires more self-control; for only he who can 
rule himself is fit to rule others. 
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God revealed Himself providentially in Israel’s national 
experiences. 

That He revealed Himself in Jesus is evident from 
the fact that, without Him, Israel’s religion would 
never have reached perfection, God would never have 
been known as Love, and men could never have been 
certain of the resurrection, which is an essential factor 
in a workable religion. 


The Fruits 


When, finally, we examine the fruits of this religion, 
in the sense of its effects upon human character, we 
discover, first of all, that it has the power to produce 
faith, i. e., a personal confidence in God that will stand 
the test. While there can be no such thing as confi- 
dence in an unknown God, the Gospel is able to make 
men utterly certain that they know God.°* 

In the second place, this faith transforms men and 
controls all their thoughts and actions. After all, we 
cannot see faith except in its fruits. The final test of 
any religion must be its effects on the morals of its ad- 
herents, And here is where all religions but that of 
Israel fail. No religion in the world except Christian- 
ity could produce a character like Paul. Mohammed, 
for instance, was convinced of being a prophet of the 
true religion; but to have Paul’s confidence was impos- 


3 On the other hand, since the bestowing of one’s confidence always 
must be, from the nature of confidence, an absolutely free act, there can 
be no compulsion about it, even on the part of God, no matter how 
strong the divine effort to win it. 
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sible for him, because he saw in Allah mainly the per- 
sonification of power, but no love to prevent this power 
from being used arbitrarily. Of fellowship with God 
we find no trace, even the divine messages being trans- 
mitted indirectly, through Gabriel. His religion was 
not based on any personal knowledge of God, but was 
a fanatical conviction, based upon a trance experience, 
that he had been chosen to be a prophet. His watch- 
word was Islam—resign yourself, submit to whatever 
Allah may have decreed; for whether it be good or evil, 
there is no escape from it; if he created you for the 
Fire you will go to the Fire, and he cares not. Hence, 
the Moslem conception of God makes it impossible to 
trust God.—Christianity, on the other hand, not only 
has nobler and worthier conceptions of God, but it has 
the power to confer these conceptions from the intellect 
to the heart and thus to transform even such as have 
sunk to very low depths of immortality into characters 
that bear the image of God. It not only teaches ideal 
doctrines about God, but is able to bring man under the 
personal influence of God and to make this evident in 
his life. Christianity is not merely a doctrine, but a 
power, a power to make men right. And it is the only 
thing in the world that has this power. 


Conclusion 


There is, then, one religion which contains the high- 
est possible conceptions of God and the highest pos- 
sible ideals of man, and which provides the adequate 
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incentive and has the power to make man willing to 
renounce his selfish pursuit of happiness, identify him- 
self with the loving plans of God, and practice the self- 
denial and bear the burdens which are inseparable from 
true Christianity. This religion originated in a most 
remarkable and humanly inexplicable Promise and 
developed under extraordinary circumstances, in a peo- 
ple that is different from all others. The character of 
this people in no way explains its religion; but its 
religion alone explains its extraordinary experiences. 
Ultimately, this religion reached perfection through the 
man Jesus, Who is a mystery to science. Since then 
nothing has been added and nothing need be added. 

We therefore believe and claim that the period begin- 
ning with the Promise and ending with the last of the 
prophets, the apostles of Jesus, was a revelation period 
in the history of mankind. If God is Love, He must 
reveal Himself. Being Love, He has given to man that 
revelation of Himself, His will, and His plans for 
which the human in man craves and which will supply 
all its needs. If man could but be prevailed upon to 
give up his materialism and accept what is revealed in 
this religion, following in the footsteps of Jesus, on the 
basis of the same faith which Jesus had, all human 
problems would be solved and society would be set on 
the way to true well-being. 

Such is the nature of that objective religion which is 
so remarkable and exerts so great an influence that men 
must take some sort of position with regard to it. We 
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assert that it must be given the most careful study and 
consideration before a modern man can afford to con- 
clude that God has not revealed Himself. 
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CHAPTER XVII 
God Revealed to the Individual 


HE fact of a historic revelation period during 

which God made known His character, His will, 
His plans, His attitude towards man, is, however, in- 
sufficient to give to man that personal, intimate knowl- 
edge of God which human nature demands and which 
alone enables man to trust God so as to submit entirely 
to Him and become like Him; in other words, so as to 
bring about true harmony between the will of God and 
the will of man. Intimate, personal knowledge results 
from intimate, personal contact, not from teachings and 
historical facts alone. 


Man’s False Attitude Towards Life 


What hinders man from being perfect, from realiz- 
ing his ideals, from being purely a blessing to the so- 
ciety of which he is a part? Briefly, the desire to make 
life safer and to get more out of it; in other words, 
the fear of losing either life itself, or what makes life 
worth living. Conscious of the imperfections and 
limitations of his present existence, he nevertheless 
seeks his happiness in his earthly life, expecting to find 
it in the attainment of three goals: wealth, pleasure, 
honor—all of them selfish. According to the nature 
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of the individual, one of these becomes the dominant 
force in his life, his highest Good. Some will sacrifice 
pleasure, or honor, or both, to the desire for wealth. 
Others will sacrifice wealth, or honor, or both, to the 
gratification of sensual desires. And a minority prize 
honor so highly and consider it so precious as to sacri- 
fice wealth and pleasure in order to be highly esteemed, 
or even to be able to think highly of themselves. How- 
ever, be the dominant force whatever it may, their lives 
center in themselves, they seek their own advan- 
tage, and they seek it in their present existence. Con- 
sequently, they desire to control their own lives, fearing 
to lose either life itself, or what makes life worth liv- 
ing, in case they allow someone else to control it. It 
is this attitude towards life which lies at the bottom 
of all human ills, economic, social, industrial, political, 
moral, or spiritual. And because man is unwilling to 
abandon it, all the agencies which aim to eliminate the 
evils of life, government, education, science, religion, 
are, at best, mere palliatives. 


Jesus’ Attitude Towards Life 


Jesus’ life was perfect—perfectly trustful and obe- 
dient towards God, perfectly loving towards man, vic- 
torious in all temptations. He always had the wisdom, 
the will and the courage to do what was right. Jesus’ 
life was right, because His attitude towards life was 
different from that of other men. He was not afraid 
to leave the control of His life entirely to God, because 
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He did not seek the fulfilment of His desire for happi- 
ness in His present existence. The secret of this ex- 
ceptional attitude towards life He expresses most suc- 
cinctly, John 8:54 f.: “If I glorify Myself, My glory is 
nothing: it is My Father that glorifies Me; of Whom 
ye say that He is your God; and ye have not known 
Him: but J know Him; and if I should say, I know 
Him not, I shall be like unto you, a liar: but I know 
Him and keep His word.” 

Knowing God, and knowing Him to be Love, Jesus 
feared neither the loss of life, nor of what made life 
worth living, if He allowed God to control His life. He 
believed that God wanted all the families of the earth 
to be blessed and, consequently, He realized that to 
identify Himself with this plan was the only way to 
serve God. He believed that God’s plan would surely 
be realized and that true and lasting happiness lay in 
inheriting the Kingdom. 

Hence His willingness to deny Himself and suffer. 
He said, “Except a grain of wheat fall into the earth 
and die, it abideth by itself alone; but if it die, it bear- 
eth much fruit. He that loveth His life loseth it; and 
he that hateth his life in this world shall keep it unto 
life eternal.” (John 12:24 f.) It was “for the joy that 
was set before Him” (the joy of inheriting the King- 
dom of God) that He “endured the cross, despising 
shame.”” Jesus had no doubts concerning the future. 
It was real to Him and so precious and glorious as to 
make it worth while to sacrifice the present for it. 
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But once more, it was His knowledge of God that in- 
spired Jesus not only with the courage, but with the de- 
sire to dedicate His entire self to the fulfilment of 
God’s will and the realization of God’s plans. It was 
because of His knowledge of God that He was certain 
that the only way to make a success in life, the only 
way to make life worth living and avoid losing it was, 
to let God control it. This was what made Him 
strong to overcome all temptations and be obedient even 
unto death. This was what made His life utterly right, 
so that He never, by word, act, thought, or desire, added 
to the evils of the world. Let no man imagine that the 
worshiper of the unknown God can ever live a life like 
that of Jesus. 

However, such a knowledge could not be merely in- 
tellectual, merely theoretical, merely what He gleaned 
from the prophets and the history of Israel. It was 
personal and intimate. It was something that He ex- 
perienced, not merely an intellectual conception. It was 
in His heart and life, not merely in His brain. So that, 
while it was undoubtedly real, it was something mys- 
terious. The layman can no more imagine it than one 
who was born blind can imagine the meaning of the 
word light. 


Disciples of Jesus 


Jesus had and has disciples, men and women who, 
like Him, treat their fellow-men in the light of their 
value to divine love; who, like Him, do not seek their 
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happiness in this age, but seek first the Kingdom of 
God and His righteousness; because, like Him, they 
trust God absolutely to care for them, and believe the 
promise that they shall inherit the Kingdom. Certainty 
of God’s favor as the dominant force in their lives, 
serving God by bringing men to the knowledge of God 
as their task, the Kingdom as their goal—faith, love, 
hope—these are the characteristics of the disciples of 
Jesus. 


Paul 


The most notable example of Christianity is Saul of 
Tarsus. Proud, intensely earnest and sincere, deeply 
religious, brilliantly gifted, fanatical, severely moral, 
filled with glowing patriotism and tireless energy, he 
was on the way to the attainment of leadership and 
high honors among his people. Looking upon Jesus 
as a blasphemer and His followers as heretics who were 
undermining Israel’s position as God’s Chosen People, 
he bent all his energies upon the suppression of the ac- 
cursed sect of Christians, imagining thus to render ser- 
vice to Jehovah. Then, in the midst of his career, this 
foremost enemy of the new faith, who has been derid- 
ing and opposing all that Christians hold true, halts, 
faces about and becomes the leading figure in the Chris- 
tian Church. Gone are his pride and self-satisfaction, 
gone his fanaticism and his murderous hate, gone his 
fierce prejudices, all swept away by one great astonish- 
ing fact which henceforth remained ever before his 
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eyes and urged him on, namely: Jesus the Son of God, 
Who laid down His life for the world, Who redeemed 
men from the chains of sin, Who conquered death and 
lives at the right hand of God, Who is the Christ and 
is coming again to establish the Kingdom of God, has 
snatched me from a damnable career, has enrolled me 
in His service and desires me to rule with Him in the 
Kingdom. 

Humbly, gratefully, with deep, unspeakable joy, he 
responds to the call, asking but one favor, that he may 
be permitted “to make the Gospel without charge.” 
(1. Cor. 9:8.) And then begins a life of astounding 
labors, unparalleled hardships and difficulties and con- 
stant and varied dangers. In the face of the bitter 
hatred of his countrymen, which increases with the 
widening of his influence and the success of his efforts, 
he carries on a campaign which takes him from country 
to country, often as a fugitive, sometimes as a prisoner. 
Tirelessly he pursues his task of filling the world with 
the Gospel, that the thirst of God’s love may be satis- 
fied, that the blood of God’s Son may become fruitful, 
that men may escape the “wrath to come,” and that the 
realization of the Kingdom may be hastened. 

The believers he gathers into churches and starts 
them off in the same service which he is rendering, that 
when he moves on they may carry on. As the number 
of his spiritual children grows, he keeps in touch with 
them through letters, agonizes over them when they 
show themselves weak and prone to fall into error, re- 
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joices when he hears good reports, and remembers 
them, many of them individually, in his prayers. Dur- 
ing all the years of his strenuous apostleship he labors 
at his trade to earn his daily bread, using the sabbaths, 
the evenings and the nights for his evangelistic labors 
and his correspondence. His journeys he makes on 
foot, passing through territory infested by robbers, 
crossing swollen streams, braving the heat of the desert 
by day, shivering in cold mountain breezes at night; or 
by vessel, then a method of travel scarcely less wearing 
and dangerous—he suffered shipwreck at least four 
times. 

Of most of this we would not even have learned, had 
not a critical condition arisen in Corinth, which forced 
him to “boast.” He mentions these things with touch- 
ing humility; for he never forgets that he has at one 
time persecuted the Church of His Lord. It has be- 
come impossible for him to be proud, dictatorial, or 
overbearing. And though of a fiery temperament, he 
has learned to be divinely patient. 

On the other hand, though the hatred of his persecu- 
tors grows apace, and though in his great and ever 
growing parish, problems, disappointments and dis- 
couragements multiply, his zeal never flags. His suffer- 
ings give him joy, because, since he must suffer so 
much, others will have to suffer less (Col. 1:24). His 
pastoral cares, joys and sorrows become the occasions 
for letters which for sublimity of ideas, profundity of 
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thought, passionate tenderness and pedagogical wisdom 
stand altogether alone. 

And in the midst of all these joys and sorrows, these 
struggles and problems and anxieties, throughout years 
of the most exacting labors and unexampled fruitful- 
ness, where each Gentile brought into the light and each 
new church called into being filled him with deep and 
joyous gratitude, he carries within his heart a bleeding 
wound, an unceasing sorrow, which his very victories 
make more poignant; for while from the east and the 
west the Gentiles respond to the Gospel call, his breth- 
ren in the flesh not only refuse to heed it, but try to 
hinder his work, seeking his life like a pack of hungry 
wolves. Moreover, what causes his sorrow is not what 
they do to him, but what they do to themselves. That 
they should spurn the blessings of the Kingdom and 
choose the curse instead, becomes such a burden on 
his heart that, finally, he even wishes to “become anath- 
ema from Christ for their sake.” Rom. 9:3. 

To such perfection and sublime nobility of character, 
to such Christ-likeness, did Paul attain. Paul is a tre- 
mendous fact, the greatest triumph of the Gospel. He 
dare not be ignored. He insistently demands the atten- 
tion of sincere, thinking men. Next to Jesus, he is the 
most interesting subject for psychological research. 
Take time to analyze his ideas of God and his ethics. 
It will pay. Then remember, here is one of the results 
of the death of Jesus. 
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How Paul’s Conversion Came About 


But again, it was not only the facts and teachings of 
the Gospel that produced the change in Saul of Tarsus. 
For years he had known these, but only to hate and per- 
secute, just as his countrymen had deliberately cruci- 
fied Jesus after witnessing His life and learning His 
message. The miracle of that life had meant no more 
to them than light means to the blind, or music to the 
deaf. Jesus’ death conveyed to them no more of a 
vision of God’s love than to a cow looking on. But 
in Paul’s life there had come a time when the scales 
dropped from his eyes, when the meaning and truth of 
the Gospel flashed upon his vision. Then Saul died and 
Paul was born. There was a rebirth, a new creation, 
an experience, the greatest experience in his life. It 
would never have occurred, had Jesus not died. It did 
not occur until years after Paul had known of Jesus’ 
death. But had it not occurred, Paul would have re- 
mained Saul and would never have known God. 

Paul’s conversion was distinctly not a reformation, 
or a growth. It was not the improvement of Saul, but 
the birth of something new in Saul, that brought this 
man, essentially hostile, into harmony with God, a har- 
mony which, though not yet absolutely perfect, was 
nevertheless fundamental and capable of ultimately 
reaching perfection through growth, just as a child 
grows into manhood. How did it come about? Paul 
refers to it in these words (Gal. 2:15, 16): “When it 
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was the good pleasure of God .. . to reveal His Son in 
me, that I might preach Him among the Gentiles.” 
Similarly, when Peter had uttered the confession, 
“Thou art the Christ, the Son of the living God,” Jesus 
replied, “Blessed art thou, Simon Bar Jonah: for flesh 
and blood (a human being) hath not revealed it unto 
thee, but My Father Who is in Heaven.” In other 
words, there must be a direct intervention on the part 
of God, if the Gospel message is to become truth to the 
human heart. God’s objective revelation in history 
must become subjective in the experience of the indi- 
vidual. It is not sufficient for my conversion that God 
has revealed Himself to mankind in general in words 
and acts that convey a knowledge of His character, His 
will and His plans: He must make this revelation per- 
sonal and vital to me. To become thus conscious of 
God’s love is a mystic experience. 


Conversion 


Paul’s experience has been shared by millions, not 
always with the same intensity, or with equally brilliant 
results, but just as real, changing man just as fun- 
damentally, and bringing him into the same harmony 
with God. Revelation is not a thing of the past, but ts 
constantly going on. Objectively, it has been com- 
pleted; subjectively, it cannot cease. And for this rea- 
son belief in revelation will not cease. It is as impos- 
sible to argue a man like Paul into disbelief of revela- 
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tion as it would be for a blind man to convince one who 
sees, that there is no light. 

However, not every conversion experience is brought 
about by revelation. Outside of the reach of the Gos- 
pel, knowledge of God, faith in Him, a new birth that 
brings man into harmony with Him, are entirely out 
of the question, no matter how genuine may have been 
the conversion and how real may be the religion of cer- 
tain individuals. For regeneration—a new birth which 
makes human nature Christ-like—depends upon two 
factors: 

1. Intellectual knowledge of such facts concerning 
God as make faith possible on the basis of His charac- 
ter and will—facts which are nowhere found except in 
the Gospel; 

2. Apprehension on the part of the human heart of 
these facts, as a result of divine influence brought to 
bear directly upon and submitted to by the will in a 
mystic experience. 

Where the first is lacking, the second is impossible, 
because there would be no corresponding mental back- 
ground such as is necessary for a Christian mystic ex- 
perience. 

But even in the Christian Church there are, besides 
millions who have had no conversion experience what- 
ever, other millions whose conversion did not bring 
them into harmony with God, and whose religion is, 
therefore, fundamentally different from that of Jesus 
and Paul. They have no certainty of salvation, and, 
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therefore, no true peace of heart. Their lives still cen- 
ter in themselves and, in spite of their professions, they 
still seek their happiness in the present and are afraid 
to permit God to control their lives absolutely. Which 
means that they do not really trust God, although they 
are church members, have learned the facts of the Gos- 
pel and have, perhaps, had a strong emotional conver- 
sion experience. 

Thus, whether a man has been “born again” may not 
be judged by the fact that he has had a conversion ex- 
perience, but depends upon the fruits which his conver- 
sion bears in his life, depends, in other words, on 
whether it has made him Christlike. Or to state it dif- 
ferently, whether a mystic conversion experience was 
brought about by God depends on whether it makes 
the subject like God. 


The Christian Psychology of Conversion 


This may, to some, sound unscientific. Nevertheless, 
for a man like Paul it would be the only scientific way 
of stating the case. True science, in dealing with a sub- 
ject, dare not leave any available fact out of considera- 
tion, and to a man like Paul God’s revelation of His 
love is a fact, the greatest as well as the most certain of 
all facts. Faith is not theory, not opinion, it is utter 
certainty, and the religion born out of a genuine Chris- 
tian conversion is, essentially, such faith: this is why 
it makes men right; this is why it makes men Christ- 
like. Were Paul to begin to question whether his con- 
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version had been brought about by God, were he to ad- 
mit that it might have been a purely human psychic 
phenomenon, his religion would have become essentially 
changed; it would no longer be Christianity; it would 
no longer be a power to make him Christlike. How, 
then, could Paul, in analyzing his conversion, character- 
ize it in any other way than as an act of God? Nor 
could a scientist categorically deny this. He could 
merely stand by and watch whether the fruits of Paul’s 
conversion bore out Paul’s claim. 

The Christian does not deny that conversion experi- 
ences, as psychic phenomena, are alike. The human 
psyche, because of man’s need for religion, is ready to 
be fertilized, being unable to give birth to religion 
without such fertilization. When fertilization takes 
place, there is a conversion in which a subjective re- 
ligion is born that is real and genuine, but the nature 
of which, i. e., whether it is right, whether it is the true 
religion, depends upon the nature of that which fertil- 
ized the soul. 

Conversion may be brought about by any religious 
idea whose appeal to man’s need for religion grips the 
soul. But the true subjective religion, the right atti- 
tude towards God, men and life, is never the offspring 
of mere abstract ideas. Not even truth, in the abstract, 
can beget it. For the true subjective religion is an ab- 
solute knowledge of and an utter confidence in the heart 
of God, and wherever this is found, God Himself, God 
personally, God alone, through truth, is the Author. 
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The truth about God, made accessible to the mind 
through an objective revelation in divine messages and 
acts, becomes truth to the individual through divine in- 
fluence exerted on this individual by God personally; 
in other words, through a divine, personal wooing re- 
sulting from a divine, personal love. Thus, in a mys- 
tic experience, the individual becomes aware that the 
divine love declared in the objective revelation is an 
actual fact, he becomes conscious of being loved by God. 
This experience is possible only when God succeeds in 
putting Himself en rapport, so to speak, with the human 
psyche, and becomes actual only when the soul yields to 
the magnetism of divine love, which would draw her 
away from the hypnotic (shall we call it that?) influ- 
ence which matter has gained over her. 

This is the only psychology of religion possible to a 
man like Paul. It follows with logical necessity from 
that essential religious factor, peculiar to Christianity, 
a personal, intimate relation with God. It is based on 
the conviction: God has wooed me because He loves 
me. It is confirmed by the testimony of Jesus, “Flesh 
and blood hath not revealed it unto thee, but My 
Father Who is in heaven”: and to the Christian Jesus’ 
word is absolutely authoritative and final; He knows. 
Besides, since Christianity, and Christianity alone, is 
capable of producing the results that religion ought to 
produce, the Christian has no reason to doubt the won- 
derful love of his God, or to wonder whether he has 
not, after all, exaggerated it. 
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Accordingly, Christians account for the difference 
between Christianity and other religions, not only by 
pointing to the divine origin of the teachings they be- 
lieve; but they assert that the spiritual life of everyone 
of them is the result of a personal revelation, personal 
contact and personal fellowship. Moreover, the per- 
sonal contact which reveals God is not confined to their 
conversion experience; it only begins with it. Through- 
out life the Christian continues to be conscious of the 
presence, love and faithfulness of God, not so much in 
mystic experiences as in the sober happenings of every 
day life. His confidence is not put to shame: God is 
guiding him, strengthening him, protecting him, car- 
ing for him, answering his prayers: the promise, 
“Lo, I am with you alway,” is being faithfully kept, 
and the truth of the divine guarantee that “all things 
work together for good to them that love God” is most 
strikingly proved. As he follows in the footsteps of 
his Lord, bent on glorifying Him and accomplishing his 
task of making disciples, his knowledge of God and His 
will steadily deepens, his vision becomes ever clearer, 
his faith stronger and purer. All of which in turn en- 
ables him to render more perfect obedience and more 
efficient service, leading to still more precious experi- 
ences and a correspondingly deeper understanding of 
God. And what is most strengthening to his faith is 
the fact that the self-denial, the sacrifices, the struggles, 
the trials, the dangers he must face, in short, all that 
part of the Christian life which is designated by Jesus 
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as “bearing the cross,” turns out to be the most valuable 
of all his experiences. The very things which, before 
he believed, kept him away from Jesus and made him 
afraid of Christianity, become the greatest blessings, 
ennobling and strengthening his character and making 
it more and more Christlike. 

The life of the Christian is a walking with God and 
being under His personal influence. Personal influence 
is the strongest of all influences; divine influence is the 
strongest of all personal influences. Christians know it 
from experience and therefore the chorus of all true 
believers joins Paul in his description of Christian ex- 
perience: “We all, with unveiled face beholding as in 
a mirror the glory of the Lord, are transformed into 
the same image from glory to glory, even as from the 
Lord the Spirit.” (2. Cor. 3:18.) 


God Revealed Through the Christian 


Finally, by thus revealing Himself in the life of the 
Christian, God constantly reveals Himself to the world. 
Of Himself Jesus said, “I am the Light of the world” ; 
to His disciples He said, “Ye are the light of the world.” 
God does not communicate the knowledge of Himself 
to the world by wireless, but by means of human con- 
ductors, connected with Him by faith, and with the 
world by the love which He sheds abroad in their 
hearts. So strong is the influence of the true Christian 
that men cannot remain indifferent to it. Hence the 
record of soul-winning in the lives of those to whom 
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Jesus has become precious. Hence also the enmity on 
the part of those who resent the light the Christian 
sheds, because they love the darkness rather than the 
light. Men could not remain indifferent to Jesus; it 
was either, Crown Him, or, Crucify Him: no more can 
they remain indifferent to true Christianity, when 
forced to face it. “If they have called the Master of 
the house Beelzebub, how much more them of His 
household!’ Math. 10:25. 

No, revelation is not a theory, but a fact, and a most 
concrete fact. Nor is it a thing of the past: it is going 
on before our very eyes. Even those who deny it feel 
its power when they come in contact with it. Think 
straight, look the facts in the eye, and you will have 
to admit that, to deny it, you must become an atheist 
and a cynic if you would be logical. And what is the 
use of comforting oneself with illogical conclusions? 
They cannot be true. 
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The Bible and Revelation 
Israel’s Religion Not the Religion of a Book 


O Islam the Koran is the revelation of Allah. The 

Moslem has a Book. And that is all he has. 
Through the Koran Allah virtually said: “I alone am 
God and, therefore, the only object of worship. It is 
my will that you should know this and for this reason 
I have sent Mohammed to give you the Koran.” 

This is by no means the case in the religion of Israel. 
Here Jehovah virtually said: “I alone am God. I love 
man and desire him to know Me in order that I may 
bless him. Therefore, I have chosen Abraham and his 
seed to reveal Myself to them that they may make Me 
known and thus bring about the blessings which I am 
desirous of giving to men.” 

Allah, as the great divine Autocrat, wants men’s wor- 
ship and submission. He therefore sends down a sort 
of ukase and says, Here are your orders; be sure to 
obey. Jehovah, as the great divine Lover, longs for 
men’s love and confidence. He therefore reveals Him- 
self to them in messages, blessings, chastisements, 
finally sending and sacrificing even His Son, for the 
purpose of making them realize both His love and the 
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folly of ignoring and spurning it; in order that He may 
draw them into a relationship in which His love may 
drink its fill both in the love which their hearts give to 
Him and in the happiness which His love gives to them. 
Such an object cannot be accomplished by a mere book. 
Hence, in Israel’s religion the book is incidental rather 
than fundamental. 


The true Israelite of the Old Testament possessed 
much more than a book. 

1. He had a Covenant establishing a relation of 
friendship between Jehovah and himself, which en- 
trusted him with an important and honorable task in 
Jehovah’s service and assured him of being ultimately 
associated with Jehovah in ruling the world. 

2. His people had a history in which he saw Jehovah 
constantly living up to His Covenant. 

3. In the possession of Canaan he had an earnest of 
the ultimate complete fulfilment of all the Covenant 
promises. 

The New Testament seed of Abraham, the Christian, 
is still more fortunate. 

1. Before his eyes there stands the tremendous fact 
that the promised Christ, the great Leader of the seed 
of Abraham, has been revealed; that God sent His own 
Son to be the Christ; that He sent Him through the 
way of incarnation, making Him a part of the human 
race; that He even delivered Him up to death for men; 
thus revealing a greatness and tenderness of love that 
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would be too good to be true, were it possible that any- 
thing could be too good to be true about God. 

2. In the resurrection and glorification of the Christ 
he has the solution of the mystery of death and the 
knowledge and certainty of a future in which all the 
seed of Abraham shall share the life and glory of their 
“Elder Brother.” 

3. In the Holy Spirit—God Himself dwelling in the 
Christian, manifesting Himself in the peace of God 
which passeth all understanding, crying, Abba, Father! 
—he has the earnest that he personally will inherit the 
Kingdom and glory of the Christ. 

4. Lastly, both in the Old and the New Testament 
period the personal life of each true believer is char- 
acterized by experiences of God’s personal interest in 
him and love for him, in which God, through His care, 
protection and guidance, through fulfilled promises and 
answered prayers, in the midst of the many tempta- 
tions, trials and sufferings that true righteousness in- 
volves, trains him, makes Himself more and more in- 
timately known to him and strengthens his faith. 

All of these the true seed of Abraham had and has: 
they are the fundamental factors of his religion. 

They are also the fundamental factors out of which 
the Bible grew. Had there been no revelation, and had 
there been no one to believe and experience the revela- 
tion, we would not have a single one of the books that 
now constitute the Bible. Not only an objective revela- 
tion, but faith in that revelation was a necessary pre- 
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requisite of the Bible. Most emphatically, therefore, 
the religion of Israel is not the religion of a book. 

Yet, while the Christian has more than a book, he 
does have a book. Moreover, when we said that it was 
rather incidental than fundamental, we did not mean 
that it was not essential. On the contrary, it is so neces- 
sary that its value cannot be overestimated. But its 
relation to revelation must not be misunderstood. For 
instance, those who claim that the Bible is the revelation 
of God follow in the tracks of Rabbinism and Moham- 
medanism, especially the latter. And to this mistake 
are due some of the present day difficulties with regard 
to the Bible. Let us try to think straight and arrive at 
something that is closer to the truth. 


The Contents of the Bible 


From very early times believers in Israel’s religion 
have had ‘Holy Scriptures,’ which they regarded as 
God’s word. As these gradually accumulated, they 
were finally gathered into the volume called the Bible. 
The sixty-six books that constitute the volume contain: 

1. Records of the history of Israel (including eleven 
chapters in Genesis that sum up briefly the history of 
man before the time of Abraham with whom Israel’s 
history begins), and also records of the life and teach- 
ings of Jesus and of the beginnings of the Christian 
Church under the apostles. 

2. Records of prophetic messages and visions. 
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3. In the Old Testament, certain books,—Job, 
Psalms, Proverbs, Ecclesiastes, Song of Solomon— 
which reveal the attitude towards God, towards men 
and towards life which Israel’s religion produced in 
the true believer. 

4. In the New Testament, a number of pastoral let- 
ters, mostly by apostles, dealing with concrete condi- 
tions in the Church and unfolding and practically apply- 
ing the new truths revealed through Jesus. 

The Bible never treats of God in the abstract, but 
always of His dealings with men and men’s reactions 
towards these dealings. This latter feature is espe- 
cially valuable. It shows how the believer felt towards 
God, how he dealt with his fellow-men, how he acted 
in the crises of life, how he faced its problems, how 
he prayed, how he fell and rose again, etc. There is a 
notable absence of abstract theories, of systematizing, 
of scientific theology. Even Paul, the theologian among 
Biblical writers, always deals with concrete conditions 
and events; but he had a way of dealing with each 
question that arose, in the light of basic principles, and 
it is only to this that we owe a number of passages in 
his writings that develop doctrine in a systematic way. 

Thus we see religion in the Bible, not as a doctrinal 
system, such as would be taught in schools, but as a 
living, growing thing, to be observed and investigated. 
It is largely presented subjectively, as found in those 
who believed, and there it shows to us, not so much 
what theories they held concerning God, but what their 
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attitude was towards God. Hence, the psychology of 
the men of the Bible enables us to understand the 
theology of the book. 


How the Bible Grew 


No man ever planned the Bible. No one ever set out 
to write for the Bible. Not until it was completed did 
anyone have an idea of what the Bible would be like. 
Humanly speaking, it is an accident. Various Jews, in 
various periods, wrote various treatises on various top- 
ics and for various purposes. These were finally sifted 
by a committee of rabbis who rejected some and gath- 
ered the rest into what is now known as the Old Testa- 
ment. A number of centuries later, Christian Church 
councils in a similar manner determined the contents 
of the New Testament. Thus grew the Bible. 

It is anything but a religious text book. None of its 
parts were written for such a purpose. In its many 
teaching passages it always takes certain most impor- 
tant things for granted which in a text book would be 
considered basic and would by no means be omitted. 
Yet, when analyzed, it reveals to him who has the pa- 
tience, the diligence, the insight and the necessary 
objectivity, a variety of truths which, when properly 
correlated, form a system of doctrines wonderfully 
complete and utterly harmonious. Into such a whole 
did the Bible grow. 

As the oak tree, growing according to no plans and 
specifications, thrusting its branches now in this, now 
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in that direction, exhibiting great differences between 
wood and bark, leaf and fruit, is nevertheless a com- 
plete oak, with nothing missing, and is every part oak 
and nothing but oak; so the various writings that ulti- 
mately grew to be the Bible exhibit all of Israel’s relig- 
ion, and exhibit nothing else anywhere, whether in Law © 
or Gospel, whether in history or prophecy, whether in 
an apocalyptic vision or in the sober common sense of 
the Proverbs. 

The reason for this is, that it is all based upon the 
Promise to Abraham and that it is all grouped around 
the idea of the Kingdom of God. The favor, holiness 
and faithfulness of Jehovah; what He has done for 
His people; the purpose towards which He is working, 
the plan He has revealed, the Promise He has given— 
these great facts underlie everything and control every- 
thing. Nor do these sacred Scriptures degenerate as 
they unfold the fundamental ideas in more and more 
definite detail; on the contrary, the details which they 
add serve to bring out the sublimity of Israel’s God and 
Israel’s religion. 


The Logical Relation of the Bible to 
Revelation 
If we are compelled to grant that in Israel’s religion 
man has a revelation of God’s character, His will and 
His plans, the following conclusions necessarily fol- 
low :— 
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1. If there was in the history of mankind a revela- 
tion period during which God made Himself known 
through messages and acts, these had to be recorded if 
they were to benefit posterity. What is not recorded is 
either forgotten, or, if handed down by tradition, be- 
comes vague, distorted and utterly unreliable. 

2. If God revealed Himself for the reason that He 
loved man and for the purpose of blessing him, He did 
not want His revelation to go to waste, and therefore 
willed that it should be recorded adequately. 

3. What God wills, He providentially brings to pass. 
If He willed that there should be adequate records, He 
providentially caused such records to be written and 
providentially preserved them. 

4. Since we have books which preserve the proph- 
ecies and record and interpret the historic events which 
are responsible for Christianity, and since without these 
books we of a later age would not have access to or 
participate in the benefits of God’s revelation, we can 
but conclude that we owe them to a loving divine provi- 
dence, that they were written by men chosen by God 
and equipped by Him for their task. 

5. Such books are truly “Sacred Scriptures” and 
“God’s Word” to us. As such they have been looked 
upon by true believers in all ages and by Jesus Himself, 
Who even refused to avail Himself of His privilege of 
praying for angels to save Him from the hands of His 
enemies, because, then, “how would the Scriptures be 
fulfilled?’ (Matt. 26:54.) We cannot thank God 
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enough for these books. They have been and are of in- 
estimable value. They ought to be treated with such 
reverence and studied with such eagerness and diligence 
as a divine message deserves. 


That the Bible is no ordinary book is borne out by 
its survival, not only as a book, but as an influence. 
The greatest human minds have testified to its excel- 
lence, and in spite of the comparatively small number 
of those who take pains to know its contents and live 
by it, in spite of the many human prejudices that cause 
it to be misinterpreted as no other book has been mis- 
interpreted, it has been a source of inestimable blessings 
to the world. 

However, not until man’s ears have been opened to 
the voice of God is he able to realize its true value and 
experience for himself what truth and power lies hid- 
den in it. And in our days the attacks of Higher Criti- 
cism both on the book itself and on the Protestant doc- 
trine of inspiration have in many students produced an 
attitude that keeps them so occupied with doubts and 
critical questions that they generally see only the human 
words and neither hear the voice nor feel the power of 
God. Criticism of the Bible is not only justified, but 
necessary. The questions of authorship, date, sources, 
historical reliability, purity of the text, etc., are sub- 
ject to investigation; and if the Bible cannot endure 
criticism, if it must be shielded from it, by all means let 
us get rid of the idea it is a great and unique power for 
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good. But you and I are not Bible critics and are 
probably not even equipped to judge in how far the 
professional critics may be right or wrong. In fact, 
with all their learning, they have not been able to avoid 
a condition which Prof. Girgensohn, of Berlin, de- 
scribes thus: ‘““‘When I think how as a student I had to 
memorize critical hypotheses—and even found them 
plausible—which to-day are looked upon with utter con- 
tempt, I see plainly in the brevity of the life of such 
hypotheses and their rapid changing that they were but 
notions which were not worth the effort and the in- 
genuity expended on them.” We can, therefore, neither 
rely upon the critics, nor can we wait until they have 
explored every blind alley which they may run across. 
If there is good to be got out of the Bible, and count- 
less has been the number of those who have got true 
blessings out of it, why should we go without? 


The battle raging around the Bible will never be 
fought to a finish in this age, because it is not merely— 
not even fundamentally— a matter of science, it is the 
old, old war between faith and unbelief. If every crit- 
ical doubt were dispelled and every claim of the dogma- 
ticians were proved, there would still be those who sim- 
ply do not believe in the supernatural, who cannot be 
convinced that God would speak to man. On the other 
hand, whatever results the critics may ultimately ar- 
rive at, these will in no way affect two important facts: 

1. That to-day the Bible is the source from which 
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we gain the knowledge of the true character of Israel’s 
religion and Israel’s God; 

2. That the Bible is the vehicle which conveys to us 
those great ideas which faith always has and always will 
accept as revealed divine truth. 

These two facts stand out like two Alpine peaks 
around which the storms of criticism may rage and 
which they occasionally may obscure, but which they 
will never overturn. 


The real question at issue is, therefore, not, Is the 
Bible what has been claimed for it? but, Js God as the 
records of Israel's history, of prophecy, of Jesus, depict 
Him? The believer in a personal God is compelled to 
admit that He must be such a God. By this admission 
the question is transferred from the field of philosophy 
and theology to that of morality. For if God is as the 
Bible depicts Him, He ought to be trusted and obeyed. 
To make it personal, if God 1s as the Bible depicts Him, 
you ought to trust and obey Him. To give your confi- 
dence to Him is the highest moral act of which a human 
being is capable. To withhold it would mean that the 
animal in you overbalances the human, that you cannot 
have fellowship with Him or be like Him. 

Are you as a believer in a personal God willing to 
give your confidence unreservedly to the God Who is 
Love? This is the ultimate practical issue. Doubts 
and critical questions about the Bible merely evade it, 
but do not eliminate it. There is but one sensible course 
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for you to take: study the Bible to learn what it has to 
say about God. The God of Israel has promised, “Ye 
shall find Me, when ye shall search for Me with all your 


heart.” 
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The Bible — Inspiration 


O the believer in revelation there can be no diffi- 

culty regarding inspiration as such. Once he has 
realized how sublime are the great truths the Bible 
utters about God, how adequately they are stated, how 
impossible it would be for any human mind to discover 
them, and last, but not least, how they affect him, he 
will unhesitatingly accept Paul’s testimony (1. Cor. 2: 
11-13): “For who among men knoweth the things of 
a man, save the spirit of the man, which is in him? even 
so the things of God none knoweth, save the Spirit of 
God. But we received, not the spirit of the world, but 
the Spirit which is from God; that we might know the 
things which are freely given us from God. Which 
things also we speak, not in words which man’s wisdom 
teacheth, but which the Spirit teacheth; combining spir- 
itual things with spiritual words.” 


Inspiration is not a thing to be proved by mathemat- 
ics or logic, but something to be perceived, felt, recog- 
nized. 

Take, for instance, our classics in literature and art. 
These we owe not only to the fact that their authors 
were men with high intellectual gifts and highly de- 
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veloped skill; but to the fact that poets, composers and 
artists had the vision to see in their surroundings what 
the average man overlooks—to see things in their deeper 
meanings and relations, in a word, to see truth. More- 
over, what they saw in beauty, ugliness, grandeur, hor- 
ror, love, sorrow, or whatever it might be, exercised 
such power over them as to compel them to give it form 
and enable them to reproduce in words, or tones, or 
colors, or carved wood, or chiseled stone, an image 
which caused others to see what they had seen, see it 
as they had seen it, see the truth they had seen in it, 
and thus share their vision with them. They were 
seers, capable of being inspired by something outside of 
themselves, which assumed control over them and lifted 
them out of themselves and above themselves. Without 
such inspiration they would still be clever; but they 
would be unable to create. Now, how did their crea- 
tions come to be regarded as classics? Because they 
convey and continue to convey their truth to the human 
heart and thus enrich life. Their appeal is not uni- 
versal: where the ear for music or the appreciation of 
poetry is lacking, jazz will be preferred to the Moon- 
light Sonata and a Limerick will be more highly appre- 
ciated than Thanatopsis. The proof of inspiration lies 
in the sympathetic vibrations of a kindred string in the 
harp of the soul. To him who lacks such a string no 
vision can be conveyed. In fact, all true mutual under- 
standing between human minds is based on spiritual 
kinship. 
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In a similar way did the Scriptures come to be re- 
garded as inspired; not, however, by some vision of 
truth seen in created things, but directly by God Him- 
self. Men whose spirits were in harmony with the 
God of Israel found in certain writings truth which so 
impressed, so satisfied, so enriched them that they rec- 
ognized in them the voice of the God they knew and 
felt themselves brought into contact with Him. More- 
over, they believed the promises they found there, re- 
lied on them and experienced their fulfilment. Also, 
they acted on the commandments given there and found 
them the way of life. In this way the Scriptures be- 
came more and more “sweet” and “precious” and 
“righteous” and profitable. Study the Psalms to real- 
ize how true this was in the Old Testament. The 
books of the New Testament are even more—much 
more—wonderful to the believer. In them he meets 
everywhere Jesus, the Truth made concrete and per- 
sonal and practically valuable in the highest sense. As 
he studies and meditates and trusts and obeys, he is 
comforted, he is strengthened, he is delighted, he is 
satisfied, he is surprised, he is overcome, he is dazzled, 
he is humbled. Nor does the book ever become com- 
monplace: the- more he learns the more he finds there 
is to learn. The New Testament is to him an inex- 
haustible fountain of the knowledge of the infinite God 
revealed in God’s Son, Who is his Savior, his best, his 
most intimate, his perfect Friend. 

This is the reason why certain writings have come 
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to be regarded as “word of God.” As such they have 
always been looked upon by a certain class of men. 
Also, there have always been others who have more or 
less violently opposed belief in the inspiration of these 
books because they were opposed to the books them- 
selves. Likewise, there have always been many who, 
knowing nothing, or practically nothing, of the Bible, 
would naturally think it highly improbable that any 
book written by a man could be other than purely 
human.’ 

This last named class is, of course, in no position to 
judge. But even if a man diligently search the Scrip- 
tures, he will not receive the impression that it is in- 
spired unless his soul vibrates in harmony with the 
spirit that pervades the Bible, and then only as far as 
his soul has become attuned to that spirit. To the fact 
that there were such men do we owe the collection of 
books which we call the Bible, and the doctrine that it 
is inspired. Only because there continue to be such 
men does the belief in inspiration persist. Intelligent 
Christians do not accept a book as inspired because it 
is in the Bible. To this day there are books, both in 
the Old and in the New Testament, the canonicity of 
which is disputed among Christians. The truth is that 
the Bible was not (and is not now by truly spiritual 


1Dr. Howard A. Kelly, Emeritus Professor at Johns Hopkins Univer- 
sity, says: “I have never in my whole life met a man who really knew 
the Bible and rejected it.’ The fact that so few men take the Bible 
sufficiently seriously to study it thoroughly and to be willing to try it out, 
is one of the reasons why the majority of men must be prejudiced 
against the claim of divine inspiration and why the rest of us are unable 
to do anything about it. 
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men and women) accepted as a divine book because of 
some inspiration theory, but came to be regarded as in- 
spired, and is to-day felt to be inspired, because its con- 
tents appear to be divine to men. In other words, we 
believe in the inspiration of the Bible, because it im- 
presses itself upon us as the word of God; not vice 
versa. 

The inspiration of the Bible is, therefore, not sub- 
ject to mathematical or logical proof. Neither is it 
something to be accepted on someone else’s authority. 
It is a matter of personal recognition, demanding as a 
prerequisite that a man be in harmony with the God of 
the Bible. Which means that it demands faith—a faith 
which is based on the knowledge of the divine heart and 
which is at the same time the key to the understanding 
of that heart. (For all true understanding is based on 
confidence. The person I cannot trust will always, es- 
sentially, remain a stranger to me.) 

The greatest among the good and the best among 
the great in this world have believed in inspiration. 
Jesus, the perfect Man, believed in it. So did Paul, 
the most illustrious among His followers. This ought 
to have some weight with intelligent, thinking men 
and ought to make them cautious in case they do not 
share the conviction of Jesus and Paul. Surely, no 
educated, normal man would deny, because he has no 
ear for music, that a Bach or a Wagner were inspired 
artists. 
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When, through the rediscovery of the Bible, the Re- 
formation came about as a revolt against human au- 
thority in matters religious, and when its attempt to 
restate Christian truth on a purely Biblical basis gave 
a tremendous impulse to Bible study, resulting in a 
corresponding increase in the appreciation of the won- 
derful character of the book, Protestant theologians 
naturally made much of the fact of inspiration, espe- 
cially since Biblical writers in may places claim to be 
inspired, i. e., to speak in the name of God what He 
has revealed to them. Thus arose the doctrine that the 
Bible, “from cover to cover,’ was “dictated” by the 
Holy Spirit, and that, therefore, it could contain no 
inaccuracy of any kind, no conception at variance with 
scientific facts, no misquoted or misapplied citations, etc. 
Moreover, it was asserted that this was the only correct 
definition of inspiration; that either everything had 
been so dictated, or nothing was inspired. 

With the question of whether this doctrine is correct 
or not we do not intend to deal here. Let us merely 
state our conviction that, just as the believer constantly 
finds God to be more wonderful than he had ever be- 
fore been able to imagine Him to be; so he will, as he 
learns to know and understand his Bible, constantly 
discover that it is much more wonderfully inspired (and 
also much more accurate) than he had at first thought. 
However, there are theologians who insist upon this 
definition as an article of faith, and ecclesiasts who ad- 
vocate the enforcement of its acceptance. This we 
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know to be a mistaken zeal, productive of deplorable 
results. And for the following reasons. 

1. It is based on the conception that the Bible is the 
revelation of God. The fact that revelation was prior 
to the Bible and distinct from it; that the Bible is the 
result of revelation, and not of revelation alone but of 
the fact that there were men who believed and experi- 
enced the revelation, this was not emphasized by the 
classical dogmaticians of Protestantism. To them it 
appeared that God was revealed in doctrines, and under 
the influence of the Roman principle that doctrines de- 
rived their authority from the infallibility of the 
Church, they now substituted the infallibility of the 
Bible, basing it on inspiration and defining inspiration 
accordingly. This semi-scholastic method of deductive 
reasoning the modern mind does not consider sound. 
Its purpose, to persuade men to accept the Bible as the 
word of God on the basis of inspiration is at variance 
with the fact that there can be no true faith in inspira- 
tion until one discovers for himself that God speaks to 
him in the Bible. Regardless of what may be a man’s 
honest doctrinal conviction, he does not really believe 
in the inspiration of any statement in the Bible until 
the Bible itself has convinced him; and very few can 
have a sufficiently thorough knowledge of the Bible, or 
are mentally and spiritually qualified to accept, on the 
basis of intelligent conviction, so sweeping a statement 
as that of the above-mentioned inspiration theory. 
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2. The attempt to impose this or any other theory is 
psychologically unwise, because, since confidence and 
trust abhors compulsion, the effect produced is liable to 
be the exact opposite of the effect intended. Men who 
are too ignorant or too indifferent to care may be will- 
ing to accept such a theory on authority; but not so the 
earnest student. He is bound to meet with difficulties 
that cause him to question the verbal inspiration of the 
Bible. These may not be real, but due to imperfect 
knowledge, or to the weakness of his faith; but to him 
they are both real and serious, and if he finds himself 
unable to overcome them, the slogan “everything or 
nothing” may drive him to the conclusion that the Bible 
is not inspired.” Or else he will unconsciously concen- 
trate his mind upon efforts to strengthen his faith in the 
Bible: which is the very thing he ought not to do, since 
faith in the Bible is never the result of an effort to 
believe, but of the inherent power of the Bible to cre- 
ate faith. If it is to unfold this power, man must con- 
centrate his attention on what the Bible has to say, 
which is impossible if at the same time his mind is dis- 
turbed by what someone else says about it. 


2 Hven things that in themselves are trifling may thus become serious 
obstacles to faith. The writer well remembers how he was worried by 
the fact that Matthew (Ch. 27:9) ascribes a certain quotation to Jere- 
miah, which is really found in Zechariah, and by Paul’s mentioning 
twenty-three thousand men, when the Book of Numbers, from which he 
quotes, puts the number at twenty-four thousand. To be sure, the 
exegetes suggested explanations; but these were pure hypotheses without 
a shred of evidence to support them: they might possibly be correct, but 
on the other hand it was possible that Matthew and Paul had made an 
error in quoting from memory. As long as this was possible, so the 


writer felt at that time, how could one be absolutely sure that the Bible 
was inspired? 


[190] 


The Bible — Inspiration 


3. The conception that faith in the truths of the 
Bible depends in any way upon belief in inspiration is 
contrary to the Bible itself, especially to the teachings 
of Jesus, Who time and again explains both why men 
accept His teaching as divine and why they reject it. 
John 7:16, 17, He says, “My teaching is not Mine, but 
His that sent Me. If any man willeth to do His will, 
he shall know of the teaching, whether it is of God, or 
whether I speak from Myself.” Again, Chapter 8, 
v. 46 f.: “If I say truth, why do ye not believe Me? 
He that is of God (—has been brought into harmony 
with God by God Himself) heareth (recognizes as 
divine) the words of God: for this cause ye hear them 
not, because ye are not of God.” Again, Chapter 10: 
2-5, He illustrates this truth by the well-known fact 
that sheep recognize their shepherd by his voice and 
will not follow a stranger even when he has donned 
the shepherd’s garb. He says: “He that entereth in by 
the door is the shepherd of the sheep; and the sheep 
hear his voice. .. . And the sheep follow him: for they 
know his voice. And a stranger will they not follow, 
for they know not the voice of strangers.” The same 
truth is set forth in the beatitude, “Blessed are the pure 
in heart, for they shall see God.” The heart that has 
been wooed and won by God and does not adulterously 
divide its allegiance between Him and other things, 
shall see God, shall look into His very heart and be 
certain of that heart. Cf. also John 18:37, “He that 
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is of the truth (=—has been transformed by truth) 
heareth My voice.” 

4. We have tried to show in this book that the great 
Gospel facts are in themselves so compelling as to make 
it logically impossible for the believer in a personal God 
to deny them. Truth needs no inspiration theory to 
make itself known as truth. Nor is man ever truly 
converted by what he believes about truth, but only by 
the power of God working through truth. As soon as 
the Gospel has won him, he himself possesses the or- 
gan that recognizes the voice of God in the Bible, and 
this entitles him to see for himself, makes it his duty 
to look for himself, and forbids others to force some- 
thing on him for which he is not yet ready. In the be- 
ginning his new organ of spiritual insight is quite un- 
developed and he can by no means share with the more 
mature Christian all the convictions the latter has 
gained by study and practice and experience in a life of 
contact with God. Growth in the knowledge of God 
will mean growth in everything else; but trying to force 
things will only mean the retarding of such growth. 

5. The fact of inspiration is settled among the dis- 
ciples of Jesus, it is a matter of faith. The nature of 
inspiration is a matter for investigation, which means 
that it must be dealt with by scientific methods. Any 
result arrived at by science is subject to correction and 
change. Since the traditional definition of inspiration 
is to-day questioned by many believers in inspiration, 
it is obvious that it will have to pass through a fire 
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of criticism, which will result either in its vindication or 
its revision. This should, however, cause us no con- 
cern. We who are of God hear the words of God. As 
we study our Bibles we recognize again and again the 
voice of our Shepherd. So while men are debating about 
the nature of inspiration, we are enjoying its benefits, 
leaving the outcome of the debate to God. Just as we 
may enjoy a peach, though we may be ignorant of the 
laws of its growth. Similarly, we should not be con- 
cerned about the criticism to which the Bible is sub- 
jected. All false criticisms will nullify one another 
like the false witnesses that testified against Christ be- 
fore the Council. Any criticism based on truth, no 
matter what its results, can do no harm. It may turn 
out that we have fondly harbored erroneous concep- 
tions about the Bible and inspiration; but never that 
our conceptions were too high. So, let the critics fight 
it out. The Bible, like God Himself, will be glorified, 
even by its enemies (by which we do not wish to imply 
that all critics are enemies). In the meantime, we rest 
secure in the two important and unshakable facts that 
God has revealed His truth, and handed it down to us 
in the Bible; and that he that willeth to do God’s will 
shall know when the teaching he hears is from God. 


He That Is of God Heareth the Word of God 


Having laid so much stress on the spiritual organ by 
which the believer recognizes truth, we feel that this 
chapter would not be complete unless we explained 
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briefly the relation between “being of God” and “hear- 
ing.” 

The Bible teaches that man was created in the image 
of God. Let us see what bearing this has on the ques- 
tion. It is a well-known fact that I can understand you 
only in as far as you are like me. Because human na- 
ture is so essentially alike, I will understand you better 
as I understand myself more thoroughly. Where we 
differ we will always remain strangers. Every man 
has his peculiar loneliness: for as an individual he is 
different from all other individuals and is, therefore, 
never fully understood by any man. And because of a 
psychological difference between the sexes, subtle 
though it is, woman is always to some extent a mys- 
tery to man, and vice versa. All of which goes to show 
that, were not men created in the image of God, per- 
sonal, intimate knowledge of Him would be entirely 
out of the question. 

It also makes evident that when man has turned away 
from God, when he differs from Him in his ideals, as- 
pirations and desires, his loves and hates; as he indeed 
does, since he is selfish, while God is Love; he cannot 
understand the heart of God, or think rightly of Him. 
Equally obviously, if a man is to understand the heart 
of God and love and hate what God loves and hates, 
his character must undergo a radical change. And 
finally, such a change must be brought about by God’s 
influence on man. 
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Let us compare man to a harp string, originally in 
tune with God, but now completely out of tune. As 
long as he is out of tune, all his vibrations will be out 
of tune, all his thoughts and conceptions of God will 
necessarily be false. He is conscious of the discord, 
too, and it means suffering, anxiety, remorse, doubt, 
fear, restlessness. Then God pulls him up to pitch 
through the power of truth—truth about himself and 
truth about God—and now man hates what he used 
to love and loves what God loves—‘‘willeth to do 
His will”—and knows, because he experiences it within 
himself, because he is now in harmony with himself, 
that he has found truth, that he has found God. The 
process is a mystery; but the fact is undeniable. He 
knows, as Jesus said he would know. And the capacity 
for knowing lies in his having been created in the 
image of God. 

He knows it, not as a theory, but as an experience. 
He knows it, not as something he has reasoned out and 
come to a conclusion about, but as a man who has 
drunk knows that his thirst is quenched, as a reconvales- 
cent knows that he has recovered from serious illness. 
He has found the Truth: he may not have formulated 
it, he may be unable to formulate it, he may even for- 
mulate it wrongly: he has something that is bigger than 
a statement, even a correct statement, of truth; he has 
Truth itself; he has it in a Person Whom he knows 
he can trust and Whom he does trust. Hence, he stands 
in the very centre of Truth, from where he can pro- 
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ceed, though only relatively, to learn the dimensions of 
every part of its great circle. For because of his per- 
sonal and intimate relation with God, he is bound to 
grow in the knowledge of all truth, since he is bound to 
grow in the knowledge of the God with Whom he is 
associated so intimately. 

It is from this point of view that Paul makes his won- 
derful statement (1. Cor. 2:14, 15): “The psychical* 
man receiveth not the things of the Spirit of God: for 
they are foolishness unto him; and he cannot know 
them, because they are spiritually judged. But he that 
is spiritual judgeth all things, and he himself is judged 
of no man.” “All things” includes even the things that 
Paul wrote and spoke through inspiration. The in- 
dividual Christian is the one to judge for himself 
whether they are inspired; no one else can do it for 
him. His judgment may not always be correct: that 
depends upon the degree of his spirituality; but still 
he is the one to judge for himself: and no one may 
judge him by trying to force on him some theory which 
is contrary to his judgment. In other words, everyone 
sees with his own eyes. Though his eyesight may still 
be weak and faulty, the important thing is that he does 
see and that his sight is what enables him to perceive 
for himself and entitles him to judge for himself. 
Weis in déploratic that even the American Revised Version translates 
the Greek term psychikos by ‘‘natural.’’ Paul uses the term in the sense 


of ‘‘soul-controlled,”’ as opposed to pneumatikos, “spirit-controlled,.” 
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In conclusion, we must mention the fact, noticed by 
countless thoughtful Christian Bible students, that the 
Bible is Christocentric. Not only is the New Testa- 
ment entirely about Jesus—and this constitutes its ex- 
cellence—but the Old Testament also can only be 
properly understood and appreciated in the light that 
Jesus throws upon it. The better one knows Jesus, the 
deeper his understanding of the Old Testament. He is 
what the Old Testament had in view. He furnishes the 
illustration that brings out the full meaning of its 
truth. Essentially, these ancient writings are prophetic, 
and Jesus, Who did not appear until centuries after the 
last of the writers had laid down his pen, furnishes the 
key because He is the fulfilment. The fact that Jesus 
is the soul of the Bible is really, though perhaps often 
unconsciously, the fundamental reason why the book 
has such an appeal to the Christian and is so precious 
and so divine to him. 
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Conclusion 


CERTAIN man found a beautiful flower and de- 

cided to take it home. Pulling it up, he discov- 
ered that it had roots. Hm! he said, what do I want 
with these? They do not appeal to me. So he cut the 
roots off. But the flower never grew. 

The application of this little parable? Many men 
admire greatly the life and moral principles of Jesus. 
This, they say, is what we need: let us all live accord- 
ing to the Sermon on the Mount. But there were rea- 
sons for the sinless, pure, ideal life that Jesus led. 
These were: 

1. His intimate knowledge of God, which was the 
basis of an absolute, unquestioning, unwavering confi- 
dence. 

2. His certainty that there was a resurrection fol- 
lowed by an eternal life which could only be won by 
living this earthly life, not for its own sake, but as a 
stepping stone to perfect happiness. 

3. His certainty that God had a plan to solve the 
problems of humanity and to save society from its ills; 
that He wanted to use Him to carry out this plan and 
would use Him, provided He would give God com- 
plete control of His life. 
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Without these convictions Jesus would not have be- 
come obedient unto death. It was because they con- 
trolled Him that selfishness, desire and fear had no 
power over Him. 

This is, however, unaccountably overlooked. When 
men’s attention is called to the roots of the life of 
Jesus, they are liable to treat these as foolishness and 
to reply:—There probably is a God; but we are too 
educated to believe in such fairy tales as that He speaks 
to men and that men may have real fellowship with 
Him. In resurrection we used to believe when we 
were children; now we have outgrown it; at any rate 
we will take no chances on it, but enjoy the life we 
have. As for this Kingdom of God, how can anyone 
believe in such a Jewish superstition! If we are to 
wait for that, we shall have to wait a long time. No, 
let us go ahead and practice the Sermon on the Mount! 
—But they are not practicing it. The flower will not 
grow when the roots are cut off. 

On a certain occasion (John 8:46) Jesus asked His 
enemies, “Which of you convicteth Me of sin?” And 
when by their silence they testified that they had been 
unable to find any flaw, He continued, “If I say truth, 
why do ye not believe Me?” The logic underlying the 
sequence of these questions is, that when a life is lived 
right, its roots, the convictions that control and shape 
it, must be truth. No life like that of Jesus can grow 
out of error, ignorance, superstition and foolishness. 

On the other hand, the convictions that Jesus had, 
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i. e., His faith—both what He believed and the fact that 
He believed it—are the only roots out of which will 
grow a life that truly corresponds to the Sermon on the 
Mount. Genuine faith—faith in God’s favor and faith- 
fulness, faith in resurrection, faith in the coming of the 
Kingdom—is essential to right human living. Even for 
earthly success faith is necessary. It is men like Colum- 
bus—men who believe in the seemingly impossible, men 
who believe in what all the wiseacres deprecatingly 
shake their heads at—who accomplish great things, pro- 
vided their faith is based on truth. When it comes to 
the spiritual field, to the developing of man’s higher 
nature into the ideal, the faith of Jesus and Paul and 
Bunyan and Livingstone are necessary; and its fruits 
demonstrate that it, too, is based on truth. Faith alone 
sees the really great, the essential realities. He who 


cannot believe will never more than grope. He will not 
find. 


The attitude of men towards Jesus to-day is as 
strange and unreasonable as that of His contemporaries. 
Then, in spite of His moral perfection, they crucified 
Him, because they did not want such a Christ. To-day, 
while admiring His goodness, they despise the convic- 
tions out of which grew the spotless purity, the flawless 
love, the perfect wisdom, the heroic courage, the calm, 
strong, gentle manhood which they admire. Can such 
an attitude be called reasonable? 
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The fact remains that life becomes right, that human 
nature is changed and becomes socially normal, in pro- 
portion as it is gripped and controlled by Israel’s re- 
ligion. The ultimate appeal of this religion is not an 
appeal to selfishness: it is not, “Endeavor to propitiate 
God so that you-may be blessed”; it is, “Become as- 
sociated with the God Who is Love, in reconciling a 
hostile human race to Him and thus causing all the 
families of the earth to be blessed.” Of all religions, 
that of Israel is the only one that reveals God as He 
ought to be. It is the only one that can produce faith 
in the sense of utter personal confidence. It is the only 
one that has the incentive and the power to set men free 
from the domination of selfishness, desire and fear. 
It is equally a fact that human nature is afraid of it, 
not because it is not good, but because it demands too 
much. It demands faith and self-denial. 


We have stressed these facts in order to make at 
least some contribution towards clarifying the real issue 
in the great war between faith and rationalism. That 
it is impossible to create faith by argument goes with- 
out saying. Neither was this our purpose. But we did 
desire to emphasize that the question of revelation has 
by no means been settled in the negative and that, in 
seeking the answer, the Bible dare not be ignored. 
Should this book, which we send forth with diffidence, 
keenly conscious of its inadequacy, prove helpful in 
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stimulating in some one a more diligent and perhaps a 
more intelligent study of the great Book, we shall feel 
abundantly rewarded. 


Appendix A 


HE Reverend Paul I. Morentz, Superintendent of 
the Messiah Hebrew Mission in Philadelphia, and 
a Hebrew by birth, writes us: 

We can think of no other part of the Jewish religion 
and nationality that exhibits so forcefully the origin and 
the future destiny of the race as the celebration of the 
feast commemorating the Exodus. No matter how com- 
pletely Western culture may dominate his life during 
the rest of the year, during the Passover the Jew be- 
comes completely an oriental. 

The evening of the 14th of Nisan, which usually co- 
incides with our month of April, is the Passover night. 
The Seder and the Esse-bed are the sine qua non in a 
proper celebration of that night. The Seder table is as 
follows: Three matzoth, wrapped in a linen towel, rep- 
resenting the three orders in Israel, Priest, Levites, and 
the People; a handful of water-cresses, some parsley, 
a piece of horseradish, a saucer of salt-water; another 
saucer with a mixture of apple, almond, cinnamon and 
wine, representing the clay out of which they made 
bricks in the days of their slavery; an egg and a bone 
of the shoulder of lamb representing the Paschal lamb. 
The Esse-bed is a sofa with a number of cushions on 
it and represents a throne. Here the head of the house, 
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who at least for this night is absolute monarch, reclines 
during the celebration. 

The youngest child, if able to read Hebrew, begins 
the ceremony with a few questions concerning the need 
of unleavened bread, bitter herbs, etc. Then commences 
the recitation of the miracles incidental to the deliver- 
ance of Israel from Egypt. The significance of the 
matzoth is explained as follows: “Lo! this is the bread 
of affliction which our ancestors ate in the Land of 
Egypt. Let all those who are hungry come in and eat: 
whosoever is needy, let him come in and hold Pessah 
with us. Now we celebrate it here; but in the year to 
come we hope to celebrate it in the land of Israel. This 
year we are servants; but in the year to come we hope 
to be children of freedom.” 

That the Feast of the Passover is not merely a relic 
of the past, but also looks toward a future deliverance, 
is seen in the following symbolism: 

So important is the proper celebration of the Pass- 
over that the Prophet Elijah is the unseen guest in 
every Jewish household. An extra cup, filled with wine, 
stands on the table and is called Elijah’s Cup, and be- 
fore the last part of the Hallel is sung (Matt. 26:30, 
probably refers to that), the door is opened to let Elijah 
come in. As Elijah is always associated in the mind 
of the Jew with the appearance of the Messiah, one 
can readily see the very close parallelism in the two de- 
liverances, the Exodus and the Messianic Kingdom. 
Materialistic as the Jew may be to-day, he cannot rid 
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himself of two epochs in his history as a people, one 
marking the beginning of his national existence, the 
Exodus; the other, still anticipated, whether he cares to 
admit it or not, the apex of his national mission, the 
Kingdom of the Messiah. 
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aS gain an adequate conception of the subject, one 
should study, for instance, Deuteronomy 28 and 
Leviticus 26 and then read Milman’s History of the 
Jews, or some similar work. So numerous are the de- 
tails mentioned in the prophecies and so exactly does 
the condition of the Jews in the Middle Ages corre- 
spond with these details that it is almost inexplicable 
that men can so utterly ignore such facts. 

The details of the description of Israel’s downfall as 
given in Deuteronomy correspond most strikingly with 
the Roman conquest of 70-71 A. D. The prophecy 
says: Jehovah will bring a nation against thee from far 

. . a nation whose tongue thou shalt not understand, 


a nation of fierce countenance .... And they shall be- 
siege thee in all thy gates .... And Jehovah will bring 
thee into Egypt again with ships .... and there ye shall 


sell yourselves unto your enemies for bondmen and 
bondwomen, and no man shall buy you. The Roman 
legions swooped down upon the fair land of Canaan 
like eagles upon their prey. They came from the dis- 
tant occident ; they spoke a tongue unknown in the east ; 
they were noted for their ruthlessness, which far ex- 
ceeded that of other nations of antiquity. The cam- 
paign was a war of sieges, its battles bear the names, 
“not of stricken fields, but of captured cities and fort- 
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resses.” “Of those saved at Jerusalem, all who were 
over seventeen years of age were sent to labor in the 
Egyptian mines.” “Besides these, vast multitudes were 
sold into slavery. The markets were glutted, and the 
words were accomplished: ‘No man shall buy you.’ ” 
Place Deuteronomy and Josephus side by side, and 
there is no gainsaying that Deuteronomy exactly pre- 
dicted the course of the Roman conquest. 

Hosea (Ch. 3:4 f) says: “The children of Israel shall 
abide many days without king, and without prince, and 
without sacrifice, and without pillar, and without ephod 
or teraphim: afterward shall the children of Israel re- 
turn, and seek Jehovah their God, and David their king, 
etc.” Israel had princes under the Maccabees. They 
had priests and sacrifices until 70 A. D. Now, “for 
many days,” they have had neither. Hosea foretold it. 

Jesus (Matt. 24 and Luke 21) predicts a tribulation 
for Israel that was to be entirely without parallel and 
describes it in these words: “They shall fall by the edge 
of the sword, and shall be led captive into all the na- 
tions: and Jerusalem shall be trodden down of the Gen- 
tiles, until the times of the Gentiles be fulfilled.” Does 
history record a parallel case of national suffering? 
Was there ever a people so universally persecuted, and 
doomed to an exile which has now lasted close to 2000 
years? As for Jerusalem, it is a well-known fact that 
even the efforts of the apostate Emperor Julian to dis- 
prove this very prophecy by recalling the Jews and in- 
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structing them to rebuild their temple failed miserably. 
Jerusalem is still trodden down of the Gentiles. 

But while there are numerous predictions of Israel’s 
dispersion over the face of the earth, Leviticus 26:44 
promises: “And yet for all that, when they are in the 
land of their enemies, I shall not reject them, neither 
will I abhor them, to destroy them utterly, and to break 
My covenant with them.” Two thousand years bear 
witness to the truth of this statement. 

But we cannot begin to give even an idea of the 
numerous striking fulfilments of prophecy. We would, 
therefore, refer the reader to ‘““The Wonders of Proph- 
ecy,” by John Urquhart, where he will find this subject 
treated in detail. 
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